Traditionalist School
The Traditionalist School is a group of 20th- and 21st-century thinkers concerned with what they consider to be the demise of
traditional forms of knowledge, both aesthetic and spiritual, within Western society. The principal thinkers in this tradition are René
Guénon, Ananda Coomaraswamy and Frithjof Schuon. Other important thinkers in this tradition include Titus Burckhardt, Martin
Lings, Jean-Louis Michon, Marco Pallis, Huston Smith, Hossein Nasr, Jean Borella, and Julius Evola. A central belief of this school
is the existence of a perennial wisdom, or perennial philosophy, which says that there are primordial and universal truths which form
the source for, and are shared by all the major world religions.
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Ideas
According to the Traditionalists, there are primordial and universal religious truths which are at the foundations of all major world
religions. The Traditionalists speak of "absolute Truth and infinite Presence".[1] Absolute Truth is "the perennial wisdom (sophia
perennis) that stands as the transcendent source of all the intrinsically orthodox religions of humankind."[1] According to
Traditionalists, "the primordial and perennial truth" is manifested in a variety of religious and spiritual traditions.[2] Infinite Presence
is "the perennial religion (religio perennis) that lives within the heart of all intrinsically orthodox religions."[1] According to Frithjof
Schuon,
The term philosophia perennis, which has been current since the time of the Renaissance and of which neoscholasticism made much use, signifies the totality of the primordial and universal truths — and therefore of the
metaphysical axioms — whose formulation does not belong to any particular system. One could speak in the same
sense of a religio perennis, designating by this term the essence of every religion; this means the essence of every
form of worship, every form of prayer, and every system of morality, just as the sophia perennis is the essence of all
dogmas and all expressions of wisdom.[3]

Although the Traditionalist school is often said to be a "perennial philosophy", its members prefer the term sophia perennis
("perennial wisdom").[4] According to Frithjof Schuon,
We prefer the term sophia to that of philosophia, for the simple reason that the second term is less direct and because
[3]
it evokes in addition associations of ideas with a completely profane and all too often aberrant system of thought.

The Traditionalist vision of a perennial wisdom is not based on mystical experiences, but on metaphysical intuitions.[5][6] It is
"intuited directly through divine intellect."[4] This divine intellect is different from reason, and makes it possible to discern "the
sacred unity of reality that is attested in all authentic esoteric expressions of tradition";[4] it is "the presence of divinity within each
human waiting to be uncovered."[4] According to Frithjof Schuon,
The key to the eternal sophia is pure intellection or in other words metaphysical discernment. To "discern" is to
"separate": to separate the Real and the illusory, the Absolute and the contingent, the Necessary and the possible,
Atma and Maya. Accompanying discernment, by way of complement and operatively, is concentration, which unites:
this means becoming fully aware — from the starting point of earthly and human Maya — of Atma, which is both
absolute and infinite.[3]

Traditionalists discern a transcendent and an immanent dimension, namely the discernment of the Real or Absolute, c.q. that which is
[7]
permanent; and the intentional "mystical concentration on the Real".

According to the Traditionalists, this truth has been lost in the modern world through the rise of novel secular philosophies stemming
from the Enlightenment,[8] and modernity itself is considered as an "anomaly in the history of mankind."[2] Traditionalists see their
approach as a justifiable "nostalgia for the past".[9][note 1] According to Frithjof Schuon,
... "traditionalism"; like "esoterism" [...] has nothing pejorative about it in itself [...] If to recognize what is true and
[9]
just is "nostalgia for the past," it is quite clearly a crime or a disgrace not to feel this nostalgia.

Traditionalists insist on the necessity for affiliation to one of the "normal traditions", or great ancient religions of the world.[note

2]

The regular affiliation to the ordinary life of a believer is crucial, since this could give access to the esoterism of that given religious
form.[10]

People
The ideas of the Traditionalist School are considered to begin with René Guénon. Other people considered Traditionalists include
Titus Burckhardt, Jean Borella, Ananda Coomaraswamy, Martin Lings, Jean-Louis Michon, Marco Pallis, Dragoš Kalajić, Huston
Smith, Hossein Nasr, Frithjof Schuon and Julius Evola.[note 3]

René Guénon
A major theme in the works of René Guénon (1886-1951) is the contrast between traditional world views and modernity, "which he
considered to be an anomaly in the history of mankind."[2] For Guénon, the physical world was a manifestation of metaphysical
principles, which are preserved in the perennial teachings of the world religions, but were lost to the modern world.[2] For Guénon,
[2][note 4]
"the malaise of the modern world lies in its relentless denial of the metaphysical realm."

Early on, Guénon was attracted to Sufism, which he saw as a more accessible path of spiritual knowledge. In 1912 Guénon was
initiated in the Shadhili order. He started writing after his doctoral dissertation was rejected, and he left academia in 1923.[2] His
[2] trying to reconstruct the Perennial Philosophy
works center on the return to these traditional world views,
.[web 3]

In his first books and essays he envisaged a restoration of traditional "intellectualité" in the West on the basis of Roman Catholicism
and Freemasonry.[note 5] He gave up early on a purely Christian basis for a traditionalist restoration of the West, searching for other
traditions. He denounced the lure of Theosophy and neo-occultism in the form of Spiritism,[note
were flourishing in his lifetime.In 1930 he moved to Egypt, where he lived until his death in

Influence

6]

[2]
1951.

two influential movements that

Traditionalism had a discrete impact in the field of comparative religion,[web 3] particularly on the young Mircea Eliade, although he
was not himself a member of this school. Contemporary scholars such as Huston Smith, William Chittick, Harry Oldmeadow, James
Cutsinger and Hossein Nasr have advocated Perennialism as an alternative to secularist approach to religious phenomena.
Through the close affiliation with Sufism, the traditionalist perspective has been gaining ground in Asia and the Islamic world at
large.[note 7]

Association with far right movements
The Traditionalist School has been associated with some far right movements. Critics of Traditionalism cite its popularity among the
European Nouvelle Droite ("New Right"),[15] while Julius Evola's ideas were used by Italian Fascists during the Years of Lead. Mark
Sedgwick's Against the Modern World, published in 2004, gives an analysis of the Traditionalist School and its influence.
A number of disenchanted intellectuals responded to Guénon's call with attempts to put theory into practice. Some
attempted without success to guide Fascism and Nazism along rTaditionalist lines; others later participated in political
terror in Italy. Traditionalism finally provided the ideological cement for the alliance of anti-democratic forces in
post-Soviet Russia, and at the end of the Twentieth Century began to enter the debate in the Islamic world about the
desirable relationship between Islam and modernity
.[web 3]

In his book Guénon ou le renversement des clartés, the French scholar Xavier Accart questions the connection sometimes made
between the Traditionalist School and far-right politics. According to Accart, René Guenon was highly critical of Evola's political
involvements and was worried about the possible confusion between his own ideas and Evola's. Accart finally claims that the
assimilation of Guénon with Evola and the confusion between rTaditionalism and the New Right can be traced back toLouis Pauwels
and Bergier's The Morning of the Magicians(1960).[16]
Alain de Benoist, the founder of the Nouvelle Droite declared in 2013 that the influence of Guénon on his political school was very
weak and that he does not consider him as a major author
.[note 8]
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Notes
1. Guénon rejected the term, because "it implies in his view a kind of sentimental attachment to a tradition which, most
[web 1] [web 2]
of the time, has lost its metaphysical foundation.
2. See Titus Burckhardt, "A Letter on Spiritual Method" in Mirror of the Intellect, Cambridge (UK), Quinta Essentia, 1987
(ISBN 0-946621-08-X), where a rather strict list is given.
3. Renaud Fabbri argues that Evola should not be considered a member of the Perennialist School. See the section
Julius Evola and the Perennialist Schoolin Fabbri's Introduction to the Perennialist School(http://www.religioperenni
s.org/documents/Fabbri/Perennialism.pdf).
[11] Western
4. According to Wouter Hanegraaf, "modernity tself
i
is in fact intertwined with the history of esotericism."
esotericism had a profound influence on Hindu and Buddhist modernisers, whose modernisations in turn had a deep
impact on modern westernspirituality. See:
*Michelis, Elizabeth De (2005).A History of Modern Yoga: Patanjali and Western Esotericism (https://books.google.c
om/books?id=4HTUAwAAQBAJ). A&C Black. ISBN 978-0-8264-8772-8.
[12][13][14]

5. Cf. among others his Aperçus sur l'ésotérisme chrétien(Éditions Traditionnelles, Paris, 1954) andÉtudes sur la
Franc-maçonnerie et le Compagnonnage(2 vols, Éditions Traditionnelles, Paris, 1964-65) which include many of his
articles for the Catholic journalRegnabit.
6. Cf. his Le Théosophisme, histoire d'une pseudo-religion
, Paris, Nouvelle Librairie Nationale, 1921, andL'Erreur
spirite, Paris, Marcel Rivière, 1923. Both books exist in English translation.
7. Witness the works by Mahmoud Bina at the Isfahan University of echnology,
T
the Malay scholar Osman Bakar, and
the Ceylonese Ranjit Fernando. This is probably also related to the expansion of the
Maryamiyya branch of the
Shadhili Sufi order, as studied by Sedgwick,Against the Modern World, always within the pale ofSunni Islam. Cf.
also a review by Carl W. Ernst: "Traditionalism, the Perennial Philosophy
, and Islamic Studies (http://www.unc.edu/~c
ernst/Traditionalism.htm)," Middle East Studies Association Bulletin, vol. 28, no. 2 (December 1994), pp. 176-81.
8. On Radio Courtoisie (20 May 2013), during the programmeLe Libre Journal de la resistance françaisepresented by
Emmanuel Ratier and Pascal Lassalle.
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Julius Evola
Baron Giulio Cesare Andrea Evola (/ɛˈvoʊlə/; Italian: [ˈɛːvola];[1] 19 May 1898 –

Julius Evola

11 June 1974), better known as Julius Evola, was an Italian philosopher, painter,
and esotericist. He has been described as a "fascist intellectual,"[2] a "radical
traditionalist,"[3] "antiegalitarian, antiliberal, antidemocratic, and antipopular,"[4]
[4]
and as having been "the leading philosopher of Europe's neofascist movement."

Evola is popular in fringe circles, largely because of his extreme metaphysical,
magical, and supernatural beliefs (including belief in ghosts, telepathy, and
alchemy),[5] and his extreme traditionalism and misogyny. He himself termed his
philosophy "magical idealism." Many of Evola's theories and writings were
centered on his idiosyncratic mysticism, occultism, and esoteric religious
studies,[6][7][8] and this aspect of his work has influenced occultists and esotericists.
Evola also justified rape (among other forms of male domination of women)
because he saw it "as a natural expression of male desire". This misogynistic
outlook stemmed from his extreme right views on gender roles, which demanded
absolute submission from women.[6][7][8][9][10]
According to the scholar Franco Ferraresi, "Evola's thought can be considered one
of the most radical and consistent anti-egalitarian, anti-liberal, anti-democratic, and
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Life
Giulio Cesare Andrea Evola was born in Rome to a minor aristocratic family of Sicilian origins. He was a baron. Little is known
about his early upbringing except that he considered it irrelevant. Evola studied engineering in Rome, but did not complete his studies
because he "did not want to be associated in any way with bourgeois academic recognition and titles such as doctor and
engineer."[6]:3[18]
In his teenage years, Evola immersed himself in painting—which he considered one of his natural talents—and literature, including
Oscar Wilde and Gabriele d'Annunzio. He was introduced to philosophers such as Friedrich Nietzsche and Otto Weininger. Other
early philosophical influences includedCarlo Michelstaedter and Max Stirner.[19]
Evola served in World War I as an artillery officer on the Asiago plateau. He was attracted to the avant-garde and after the war, Evola
briefly associated with Filippo Tommaso Marinetti's Futurist movement. He became a prominent representative of Dadaism in Italy
through his painting, poetry, and collaboration on the briefly published journal, Revue Bleue. In 1922, after concluding that avantgarde art was becoming commercialized and stiffened by academic conventions, he reduced his focus on artistic expression such as
painting and poetry.[20]
Evola died on 11 June 1974 in Rome.[21]

Works
Christianity
In 1928, Evola wrote an attack on Christianity titled Pagan Imperialism, which proposed transforming fascism into a system
consistent with ancient Roman values and the ancient mystery traditions. Evola proposed that fascism should be a vehicle for
reinstating the caste system and aristocracy of antiquity. Although Evola invoked the term "fascism" in this text, his diatribe against
the Catholic Church was criticized by both the fascist regime and the Vatican itself. A. James Gregor argued that the text was an
attack on fascism as it stood at the time of writing, but noted that Benito Mussolini made use of it in order to threaten the Vatican
with the possibility of an "anti-clerical fascism".[6][22]:89–91 On account of Evola's sentiment, the Vatican-backed right wing
Catholic journal Revue Internationale des Sociétés Secrètes published an article in April 1928 entitled "Un Sataniste Italien: Julius
Evola."[8]

The Mystery of the Graildiscarded Christian interpretations of theHoly Grail. Evola wrote that the Grail "symbolizes the principle of
an immortalizing and transcendent force connected to the primordial state ... The mystery of the Grail is a mystery of a warrior
initiation." He held that the Ghibellines, who fought the Guelph for control of Northern and Central Italy in the thirteenth century
, had
within them the residual influences of pre-Christian Celtic and Nordic traditions that represented his conception of the Grail myth. He
also held that the Guelph victory against the Ghibellines represented a regression of the castes, since the merchant caste took over
from the warrior caste.[23] In the epilogue to this text, Evola argued that the fictitious The Protocols of the Elders of Zion, regardless
of whether it was authentic or not, was a cogent representation of modernity.[24] The historian Richard Barber said, "Evola mixes
rhetoric, prejudice, scholarship, and politics into a strange version of the present and future, but in the process he brings together for
[24]
the first time interest in the esoteric and in conspiracy theory which characterize much of the later Grail literature."

Buddhism
In The Doctrine of Awakening, Evola argued that the Pāli Canon could be held to represent true Buddhism.[25] His interpretation of
Buddhism is that it was intended to be anti-democratic. He believed that Buddhism revealed the essence of an "Aryan" tradition that
had become corrupted and lost in the West. He believed it could be interpreted to reveal the superiority of a warrior caste.[25] Harry
Oldmeadow described Evola's work on Buddhism as exhibiting Nietzschean influence,[26] but Evola criticized Nietzsche's antiascetic prejudice.[25] The book "received the official approbation of the Pāli [text] society", and was published by a reputable
Orientalist publisher.[25] Evola's interpretation of Buddhism, as put forth in his article "Spiritual Virility in Buddhism", is in conflict
with the post-WWII scholarship of the Orientalist Giuseppe Tucci, which argues that the viewpoint that Buddhism advocates
universal benevolence is legitimate.[27] Arthur Versluis stated that Evola's writing on Buddhism was a vehicle for his own theories,
but was a far from accurate rendition of the subject, and he held that much the same could be said of Evola's writing on
Hermeticism.[28] Ñāṇavīra Thera was inspired to become a bhikkhu from reading Evola's text The Doctrine of Awakening in 1945
while hospitalized in Sorrento.[25]

Modernity
Evola's Revolt Against the Modern World is a text that promotes the mythology of an ancient Golden Age. In this work, Evola
described the features of his idealized traditional society. Evola argued that modernity represented a serious decline from an ideal
society. He argued that in the postulated Golden age, religious and temporal power were united. He wrote that society had not been
founded on priestly rule, but by warriors expressing spiritual power. In mythology, he saw evidence of the West's superiority over the
East. Moreover, he claimed that the traditional elite had the ability to access power and knowledge through a hierarchical version of
magic which differed from the lower "superstitious and fraudulent" forms of magic.[6] Evola insists on "nonmodern forms,
institutions, and knowledge" as being necessary to produce a "real renewal ... in those who are still capable of receiving it."[28] The
text was "immediately recognized by Mircea Eliade and other intellectuals who allegedly advanced ideas associated with
Tradition."[13] Eliade, one of Evola's closest friends, was a fascist sympathizer associated with the Romanian fascist Iron Guard.[8]
Evola was aware of the importance of myth from his readings of Georges Sorel, one of the key intellectual influences on fascism.[8]
Hermann Hesse described Revolt Against the Modern World as "really dangerous."[23]
E. C. Wolff noted that in Ride the Tiger "Evola argued that the fight against modernity was lost. The only thing a 'real man' could just
do was to ride the tiger of modernity patiently". Evola wrote that the events of the period would have to run their course but he "did
not exclude the possibility of action in the future." He argued that one should be ready to intervene when the tiger "is tired of
running."[13] Goodrick-Clarke notes that, "Evola sets up the ideal of the 'active nihilist' who is prepared to act with violence against
modern decadence."[15] According to European Studies professor Paul Furlong, this text presents Evola's view that the potential
"elite" should immunize itself from modernity and use "right wing anarchism" to rebel against [6]
it.

Other writings
In the posthumously published collection of writings, Metaphysics of War, Evola, in line with the conservative revolutionary Ernst
Jünger, explored the viewpoint that war could be a spiritually fulfilling experience. He proposed the necessity of a transcendental
orientation in a warrior.[29]

Nicholas Goodrick-Clarke has written that Evola's 1945 essay "American 'Civilization'" described the United States as "the final
stage of European decline into the 'interior formlessness' of vacuous individualism, conformity and vulgarity under the universal
aegis of money-making." According to Goodrick-Clarke, Evola argued that U.S. "mechanistic and rational philosophy of progress
[15]
combined with a mundane horizon of prosperity to transform the world into an enormous suburban shopping mall."

Occultism and esotericism
Around 1920, Evola's interests led him into spiritual, transcendental, and "supra-rational" studies. He began reading various esoteric
texts and gradually delved deeper into the occult, alchemy, magic, and Oriental studies, particularly Tibetan Tantric yoga. A keen
mountaineer, Evola described the experience as a source of revelatory spiritual experiences. After his return from the war, Evola
experimented with hallucinogens and magic.
When he was about 23 years old, Evola considered suicide. He claimed that he avoided suicide thanks to a revelation he had while
reading an early Buddhist text that dealt with shedding all forms of identity other than absolute transcendence.[6] Evola would later
publish the text The Doctrine of Awakening, which he regarded as a repayment of his debt to Buddhism for saving him from
suicide.[25]
Evola wrote prodigiously on Eastern mysticism, Tantra, hermeticism, the myth of the Holy Grail and Western esotericism.[6] German
Egyptologist and esoteric scholar Florian Ebeling has noted that Evola'sThe Hermetic Tradition is viewed as an "extremely important
work on Hermeticism" in the eyes of esotericists.[30] Evola gave particular focus to Cesare della Riviera's text Il Mondo Magico degli
Heroi, which he later republished in modern Italian. He held that Riviera's text was consonant with the goals of "high magic" – the
reshaping of the earthly human into a transcendental 'god man'. According to Evola, the alleged "timeless" Traditional science was
able to come to lucid expression through this text, in spite of the "coverings" added to it to prevent accusations from the church.[31]
Though Evola rejected Carl Jung's interpretation of alchemy, Jung described Evola's The Hermetic Tradition as a "magisterial
account of Hermetic philosophy".[31] In Hegel and the Hermetic Tradition, the philosopher Glenn Alexander Magee favored Evola's
interpretation over that of Jung's.[32] In 1988, a journal devoted to Hermetic thought published a section of Evola's book and
described it as "Luciferian."[8]
Evola later confessed that he was not a Buddhist, and that his text on Buddhism was meant to balance his earlier work on the Hindu
tantras.[25] Evola's interest in tantra was spurred on by correspondence with John Woodroffe.[33] Evola was attracted to the active
aspect of tantra, and its claim to provide a practical means to spiritual experience, over the more "passive" approaches in other forms
of Eastern spirituality.[34] In Tantric Buddhism in East Asia, Richard K. Payne, Dean of the Institute of Buddhist Studies, argued that
Evola manipulated Tantra in the service of right wing violence, and that the emphasis on "power" in The Yoga of Power gave insight
into his mentality.[35]
Evola advocated that "differentiated individuals" following the Left-Hand Path use dark violent sexual powers against the modern
world. For Evola, these "virile heroes" are both generous and cruel, possess the ability to rule, and commit "Dionysian" acts that
[7]:217
might be seen as conventionally immoral. For Evola, the Left Hand path embraces violence as a means of transgression.

According to A. James Gregor Evola's definition of spirituality can be found in Meditations on the Peaks: "what has been
successfully actualized and translated into a sense of superiority which is experienced inside by the soul, and a noble demeanor,
which is expressed in the body."[22]:101–102 Goodrick-Clarke wrote that Evola's "rigorous New Age spirituality speaks directly to
those who reject absolutely the leveling world of democracy, capitalism, multi-racialism and technology at the outset of the twentyfirst century. Their acute sense of cultural chaos can find powerful relief in his ideal of total renewal."[15] Thomas Sheehan wrote that
to "read Evola is to take a trip through a weird and fascinating jungle of ancient mythologies, pseudo-ethnology, and transcendental
[36]
mysticism that is enough to make any southern California consciousness-tripper feel quite at home."

Magical idealism

Thomas Sheehan wrote that "Evola's first philosophical works from the 'twenties were dedicated to reshaping neo-idealism from a
philosophy of Absolute Spirit and Mind into a philosophy of the "absolute individual" and action."[37] Accordingly, Evola developed
the doctrine of "magical idealism", which held that "the Ego must understand that everything that seems to have a reality independent
of it is nothing but an illusion, caused by its own deficiency."[37] For Evola, this ever-increasing unity with the "absolute individual"
was consistent with unconstrained liberty, and therefore unconditional power.[6] In his 1925 work Essays on Magical Idealism, Evola
[37]
declared that "God does not exist. The Ego must create him by making itself divine."

According to Sheehan, Evola discovered the power of metaphysical mythology while developing his theories. This led to his
advocacy of supra-rational intellectual intuition over discursive knowledge. In Evola's view, discursive knowledge separates man
from Being.[37] Sheehan stated that this position is a theme in certain interpretations of Western philosophers such as Plato, Thomas
Aquinas, and Martin Heidegger that was exaggerated by Evola.[37] Evola would later write:
The truths that allow us to understand the world of Tradition are not those that can be "learned" or "discussed." They
either are or are not. We can only remember them, and that happens when we are freed from the obstacles represented
by various human constructions (chief among these are the results and methods of the authorized "researchers") and
have awakened the capacity to see from the nonhuman viewpoint, which is the same as the Traditional viewpoint ...
Traditional truths have always been held to be essentiallynon-human.[37]

Evola developed a doctrine of the "two natures": the natural world and the primordial "world of 'Being'". He believed that these "two
natures" impose form and quality on lower matter and create a hierarchical "great chain of Being."[37] He understood "spiritual
virility" as signifying orientation towards this postulated transcendent principle.[37] He held that the State should reflect this
"ordering from above" and the consequent hierarchical differentiation of individuals according to their "organic preformation". By
"organic preformation" he meant that which "gathers, preserves, and refines one's talents and qualifications for determinate
functions."[37]

Ur Group
Evola was introduced to esotericism by Arturo Reghini, who was an early supporter of fascism. Reghini sought to promote a
"cultured magic" opposed to Christianity and introduced Evola to the traditionalist René Guénon. In 1927, Reghini and Evola, along
with other Italian esotericists, founded the Gruppo di Ur ("Ur Group").[6] The purpose of this group was to attempt to bring the
members' individual identities into such a superhuman state of power and awareness that they would be able to exert a magical
influence on the world. The group employed techniques from Buddhist, Tantric, and rare Hermetic texts.[38] They aimed to provide a
"soul" to the burgeoning Fascist movement of the time through the revival of ancient Roman religion, and to influence the fascist
regime through esotericism.[39][6]
Articles on occultism from the Ur Group were later published in Introduction to Magic.[22]:89[33] Reghini's support of Freemasonry
would however prove a bone of contention for Evola; accordingly, Evola broke with Reghini in 1928.[6] Reghini himself broke from
Evola, accusing Evola of plagiarizing his thoughts in the book Pagan Imperialism.[8] Evola, on the other hand, blamed Reghini for
the premature publication of Pagan Imperialism.[6] Evola's later work owed a considerable debt to René Guénon's text Crisis of the
Modern World,[28] though he diverged from Guénon on the issue ofthe relationship between warriors and priests.[6]

Views on sex and gender roles
Julius Evola believed that the alleged higher qualities expected of a man of a particular race were not those expected of a woman of
the same race. He held that "just relations between the sexes" involved women acknowledging their "inequality" with men.[6] In
1925, he wrote an article titled "La donna come cosa" ("Woman as Thing").[14] Evola later quoted Joseph de Maistre's statement that
"Woman cannot be superior except as woman, but from the moment in which she desires to emulate man she is nothing but a
monkey."[40] Evola believed that women's liberation was "the renunciation by woman of her right to be a woman".[41] A woman
"could traditionally participate in the sacred hierarchical order only in a mediated fashion through her relationship with a man."[8] He

held, as a feature of his idealized gender relations, the Hindu sati, which for him was a form of sacrifice indicating women's respect
for patriarchal traditions.[42] For the "pure, feminine" woman, "man is not perceived by her as a mere husband or lover, but as her
[8]
lord."[9] Women would find their true identity in total subjugation to men.

Evola regarded matriarchy and goddess religions as a symptom of decadence, and preferred a hyper
-masculine, warrior ethos.[43]
Evola was influenced by Hans Blüher; he was a proponent of the Männerbund concept as a model for his proposed ultra-fascist
"Order".[8] Goodrick-Clarke noted the fundamental influence of Otto Weininger's misogynist book Sex and Character on Evola's
dualism of male-female spirituality. According to Goodrich-Clarke, "Evola's celebration of virile spirituality was rooted in
Weininger's work, which was widely translated by the end of the First World War."[15] Unlike Weininger, Evola believed that women
needed to be conquered, not ignored.[8] Evola denounced homosexuality as "useless" for his purposes. He did not neglect
sadomasochism, so long as sadism and masochism "are magnifications of an element potentially present in the deepest essence of
eros."[8] Then, it would be possible to "extend, in a transcendental and perhapsecstatic way, the possibilities of sex."[8]
Evola held that women "played" with men, threatened their masculinity, and lured them into a "constrictive" grasp with their
sexuality.[12] He wrote that "It should not be expected of women that they return to what they really are ... when men themselves
retain only the semblance of true virility",[9] and lamented that "men instead of being in control of sex are controlled by it and wander
about like drunkards".[7] He believed that in Tantra and in sex magic, in which he saw a strategy for aggression, he found the means
to counter the "emasculated" West.[7][10] According to Annalisa Merelli, Evola "went so far as to justify rape" because he saw it "as a
natural expression of male desire".[9] Evola also said that the "ritual violation of virgins",[8] and "whipping women" were a means of
"consciousness raising",[8] so long as these practices were done to the intensity required to produce the proper "liminal psychic
climate".[8] He wrote that "as a rule, nothing stirs a man more than feeling the woman utterly exhausted beneath his own hostile
rapture."[9]
Evola translated Weininger's Sex and Character into Italian. Dissatisfied with simply translating Weininger's work, he wrote the text
Eros and the Mysteries of Love: The Metaphysics of Sex, where his views on sexuality were dealt with at length.[8][6] Arthur Versluis
described this text as Evola's "most interesting" work aside from Revolt Against the Modern World.[28] This book remains popular
among many New Age adherents.[44]

Views on race
Evola's dissent from standard biological concepts of race had roots in his aristocratic elitism, since Nazi völkisch ideology
[8] According to Furlong, Evola developed "the law of the regression of castes"
inadequately separated aristocracy from "commoners."

in Revolt Against the Modern World and other writings on racism from the 1930s and World War II period. In Evola's view "power
and civilization have progressed from one to another of the four castes—sacred leaders, warrior nobility, bourgeoisie (economy,
'merchants') and slaves".[6] Furlong explains: "for Evola, the core of racial superiority lay in the spiritual qualities of the higher
castes, which expressed themselves in physical as well as in cultural features, but were not determined by them. The law of the
regression of castes places racism at the core of Evola's philosophy, since he sees an increasing predominance of lower races as
[6]
directly expressed through modern mass democracies."

In 1941, Evola's bookSynthesis of the Doctrine of Race(Italian: Sintesi di Dottrina della Razza) was published by Hoepli. It provides
an overview of his ideas concerning race and eugenics, introducing the concept of "spiritual racism",[45] and "esoteric-traditionalist
racism".[46]
Prior to the end of War, Evola had frequently used the term "Aryan" to mean the nobility, who in his view were imbued with
traditional spirituality.[6] Wolff notes that Evola seems to have stopped writing about race in 1945, but adds that the intellectual
themes of Evola's writings were otherwise unchanged. Evola continued to write about elitism and his contempt for the weak. His
"doctrine of the Aryan-Roman 'super-race was simply restated as a doctrine of the 'leaders of men' ... no longer with reference to the
SS, but to the mediaeval Teutonic knights of the Knights Templar, already mentioned in Rivolta."[13]

Evola spoke of "inferior non-European races".[8] Peter Merkl wrote that "Evola was never prepared to discount the value of blood
altogether". Evola wrote: "a certain balanced consciousness and dignity of race can be considered healthy" in a time where "the
exaltation of the negro and all the rest, anticolonialist psychosis and integrationist fanaticism [are] all parallel phenomena in the
decline of Europe and the West."[47] While not totally against race-mixing, in 1957, Evola wrote an article attributing the perceived
acceleration of American decadence to the influence of "negroes" and the opposition to segregation. Furlong noted that this article is
"among the most extreme in phraseology of any he wrote, and exhibits a degree of intolerance that leaves no doubt as to his deep
prejudice against black people."[6]

National mysticism
For his spiritual interpretation of the different racial psychologies, Evola found the work of German race theorist Ludwig Ferdinand
Clauss invaluable. Like Evola, Clauss believed that physical race and spiritual race could diverge as a consequence of
miscegenation.[12] Evola's racism included racism of the body, soul, and spirit, giving primacy to the latter factor, writing that "races
only declined when their spirit failed."[15]
Like René Guénon, Evola believed that mankind is living in the Kali Yuga of the Hindu tradition—the Dark Age of unleashed,
materialistic appetites. He argued that both Italian fascism and Nazism represented hope that the "celestial" Aryan race would be
reconstituted.[48] He drew on mythological accounts of super-races and their decline, particularly the Hyperboreans, and maintained
that traces of Hyperborean influence could be felt in Indo-European man. He felt that Indo-European men had devolved from these
higher mythological races.[6] Gregor noted that several contemporary criticisms of Evola's theory were published: "In one of
Fascism's most important theoretical journals, Evola's critic pointed out that many Nordic-Aryans, not to speak of Mediterranean
Aryans, fail to demonstrate any Hyperborean properties. Instead, they make obvious their materialism, their sensuality, their
indifference to loyalty and sacrifice, together with their consuming greed. How do they differ from 'inferior' races, and why should
anyone wish, in any way, to favor them?"[22]:106
Concerning the relationship between "spiritual racism" and biological racism, Evola put forth the following viewpoint, which Furlong
described as pseudo-scientific:
The factor of "blood" or "race" has its importance, because it is not psychologically—in the brain or the opinions of
the individual—but in the very deepest forces of life that traditions live and act as typical formative energies. Blood
registers the effects of this action, and indeed offers through heredity, a matter that is already refined and pre-formed
...[6]

Views on Jews
Evola endorsed Otto Weininger's views on the Jews. Though Evola viewed Jews as corrosive and anti-traditional, he described Adolf
Hitler's more fanatical anti-Semitism as a paranoid idée fixe that damaged the reputation of the Third Reich.[15] Evola's conception
did not emphasize the Nazi racial conception of Jews as "representatives of a biological race"—in Evola's view the Jews were "the
carriers of a world view ... a spirit [that] corresponded to the 'worst' and 'most decadent' features of modernity: democracy,
egalitarianism and materialism."[13]
Evola argued that The Protocols of the Elders of Zion—whether or not a forgery—accurately reflect the conditions of
modernity.[24][15] He believed that the Protocols "contain the plan for an occult war, whose objective is the utter destruction, in the
non-Jewish peoples, of all tradition, class, aristocracy, and hierarchy, and of all moral, religious, and spiritual values."[49] He wrote
the foreword to the second Italian edition of theProtocols, which was published by the FascistGiovanni Preziosi in 1938.[49][50]
Following the murder of his friend Corneliu Zelea Codreanu, the leader of the Fascist Romanian Iron Guard, Evola expressed
anticipation of a "talmudic, Israelite tyranny."[15] However, Evola believed that Jews had this "power" only because of European
"decadence" in modernity.[8] He also believed that one could be "Aryan", but have a "Jewish" soul, just as one could be "Jewish", but

have an "Aryan" soul.[51] In Evola's view Otto Weininger and Carlo Michelstaedter were Jews of "sufficiently heroic, ascetic, and
sacral" character to fit the latter category.[22]:105

Fascism
Evola developed a complex line of argument, closely related to the spiritual orientation of Traditionalist writers such as René Guénon
and the political concerns of the European Authoritarian Right.[6] Evola's first published political work was an anti-fascist piece in
1925. In this work, Evola called Italy's fascist movement a "laughable revolution," based on empty sentiment and materialistic
concerns. He applauded Mussolini's anti-bourgeois orientation and his goal of making Italian citizens into hardened warriors, but
criticized Fascist populism, party politics, and elements of leftism that he saw in the fascist regime. Evola saw Mussolini's Fascist
Party as possessing no cultural or spiritual foundation. He was passionate about infusing it with these elements in order to make it
suitable for his ideal conception of Übermensch culture which, in Evola's view, characterized the imperial grandeur of pre-Christian
Europe.[7] He expressed anti-nationalist sentiment, stating that to become "truly human," one would have to "overcome brotherly
contamination" and "purge oneself" of the feeling that one is united with others "because of blood, affections, country or human
destiny." He also opposed the futurism that Italian fascism was aligned with, along with the "plebeian" nature of the
movement.[22]:86 Accordingly, Evola launched the journal La Torre (The Tower), to voice his concerns and advocate for a more
[23]
elitist fascism.[12] Evola's ideas were poorly received by the fascist mainstream as it stood at the time of his writing.

Mussolini
Scholars disagree about why Benito Mussolini embraced racist ideology in 1938—
some scholars have written that Mussolini was more motivated by political
considerations than ideology when he introduced anti-semitic legislation in Italy.[52]
Other scholars have rejected the argument that the racial ideology of Italian fascism
could be attributed solely to Nazi influence.[53] A more recent interpretation is that
Mussolini was frustrated by the slow pace of fascist transformation and, by 1938,
had adopted increasingly radical measures including a racial ideology. Aaron
Gillette has written that "Racism would become the key driving force behind the
creation of the new fascist man, theuomo fascista."[54]
Mussolini read Evola's Synthesis of the Doctrine of Race in August 1941, and met
with Evola to offer him his praise. Evola later recounted that Mussolini had found in
his work a uniquely Roman form of Fascist racism distinct from that found in Nazi
Germany. With Mussolini's backing, Evola launched the minor journal Sangue e
Spirito (Blood and Spirit). While not always in agreement with German racial
theorists, Evola traveled to Germany in February 1942 and obtained support for
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German collaboration on Sangue e Spirito from "key figures in the German racial
hierarchy."[12] Fascists appreciated the palingenetic value of Evola's "proof" "that
the true representatives of the state and the culture of ancient Rome were people of the Nordic race."[12] Evola eventually became
Italy's leading racial philosopher.[14]
Evola blended Sorelianism with Mussolini's eugenics agenda. Evola has written that "The theory of the Aryo-Roman race and its
corresponding myth could integrate the Roman idea proposed, in general, by fascism, as well as give a foundation to Mussolini's plan
[55]
to use his state as a means to elevate the average Italian and to enucleate in him a new man."

In May, 1951, Evola was arrested and charged with promoting the revival of the Fascist Party, and of glorifying Fascism. Defending
himself at trial, Evola stated that his work belonged to a long tradition of anti-democratic writers who certainly could be linked to
fascism—at least fascism interpreted according to certain Evolian criteria—but who certainly could not be identified with the Fascist
[13]
regime under Mussolini. Evola then declared that he was not a Fascist but a "superfascist". He was acquitted.

Third Reich
Finding Italian fascism too compromising, Evola began to seek recognition in Nazi Germany. Evola spent a considerable amount of
time in Germany in 1937 and 1938, and gave a series of lectures to the German–Italian Society in 1938.[12] Evola took issue with
Nazi populism and biological materialism. SS authorities initially rejected Evola's ideas as supranational and aristocratic though he
was better received by members of the conservative revolutionary movement.[15] The Nazi Ahnenerbe reported that many considered
his ideas to be pure "fantasy" which ignored "historical facts.".[12] Evola admired Heinrich Himmler, whom he knew personally,[12]
but he had reservations aboutAdolf Hitler because of Hitler's reliance onvölkisch nationalism.[8] Himmler's Schutzstaffel ("SS") kept
a dossier on Evola—dossier document AR-126 described his plans for a "Roman-Germanic Imperium" as "utopian" and described
him as a "reactionary Roman," whose goal was an "insurrection of the old aristocracy against the modern world." The document
recommended that the SS "stop his effectiveness in Germany" and provide him with no support, particularly because of his desire to
create a "secret international order".[8][56][57]
Despite this opposition, Evola was able to establish political connections with pan-Europeanist elements inside the Reich Main
Security Office.[8] Evola subsequently ascended to the inner circles of Nazism as the influence of pan-European advocates overtook
that of Völkisch proponents, due to military contingencies.[8] Evola wrote the article Reich and Imperium as Elements in the New
European Order for the Nazi-backed journal European Review.[8] He spent World War II working for the Sicherheitsdienst.[8] The
Sicherheitsdienst bureau Amt VII, a Reich Main Security Office research library, helped Evola acquire arcane occult and Masonic
texts.[58][25][8]
Italian Fascism went into decline when, in 1943, Mussolini was deposed and imprisoned. At this point, Evola fled to Germany with
the help of the Sicherheitsdienst.[8] Although not a member of the National Fascist Party, and despite his apparent problems with the
Fascist regime, Evola was one of the first people to greet Mussolini when the latter was broken out of prison by Otto Skorzeny in
1943.[59] Subsequently, Evola helped welcome Mussolini to Adolf Hitler's Wolf's Lair.[8] Following this, Evola involved himself in
Mussolini's Italian Social Republic.[15] It was Evola's custom to walk around the city of Vienna during bombing raids in order to
better "ponder his destiny". During one such raid, 1945, a shell fragment damaged his spinal cord and he became paralyzed from the
waist down, remaining so for the rest of his life.[60]

Post-War
After World War II, Evola continued his work in esotericism. He wrote a number of
books and articles on sex magic and various other esoteric studies, including The
Yoga of Power: Tantra, Shakti, and the Secret Way (1949), Eros and the Mysteries of
Love: The Metaphysics of Sex (1958), and Meditations on the Peaks: Mountain
Climbing as Metaphor for the Spiritual Quest (1974). He also wrote his two
explicitly political books Men Among the Ruins: Post-War Reflections of a Radical
Traditionalist (1953), Ride the Tiger: A Survival Manual for the Aristocrats of the
Soul (1961), and his autobiography,[8] The Path of Cinnabar (1963). He also
expanded upon critiques of American civilization and materialism, as well as
increasing American influence in Europe, collected in the posthumous anthology
Civiltà Americana.[61]
Evola's occult ontology exerted influence over post-war neo-fascism.[12] In the postwar period, Evola's writing evoked interest among the neo-fascist right.[13] After
1945, Evola was considered the most important Italian theoretician of the
conservative revolutionary movement[13] and the "chief ideologue" of Italy's postwar radical right.[14] According to Egil Asprem and Kennet Granholm, Evola's most
significant post-war political texts areOrientamenti and Men Among the Ruins.[62]

Julius Evola – Směrnice (2015), the
Czech translation of his book
Orientamenti (1950).

Orientamenti was a text against "national fascism"—instead, it advocated for a European Community modeled on the principles of
the Waffen-SS.[8] The Italian Neo-fascist group Ordine Nuovo adopted Orientamenti as a guide for action in postwar Italy.[63] The
European Liberation Front, who were affiliated with Francis Parker Yockey, called Evola "Italy's gretest living authoritarian
philosopher" in the April 1951 issue of their publicationFrontfighter.[8]
During the post-war period, Evola attempted to dissociate himself from totalitarianism, preferring the concept of the "organic" state,
which he put forth in his text Men Among the Ruins.[6] Evola sought to develop a strategy for the implementation of a "conservative
revolution" in post World War II Europe.[6] He rejected nationalism, advocating instead for a European Imperium, which could take
various forms according to local conditions, but should be "organic, hierarchical, anti-democratic, and anti-individual."[6] Evola
endorsed Francis Parker Yockey's neo-fascist manifesto Imperium, but disagreed with it because he believed that Yockey had a
"superficial" understanding of what was immediately possible.[8] Evola believed that his conception of neo-fascist Europe could best
[8]
be implemented by an elite of "superior" men who operated outside normal politics.

Giuliano Salierni was an activist in the neo-Fascist Italian Social Movementduring the early 1950s. He later recalled Evola's calls to
violence.[15] Roberto Fiore and his colleagues in the early 1980s helped the National Front's "Political Soldiers" forge a militant
elitist philosophy based on Evola's "most militant tract", The Aryan Doctrine of Battle and Victory. The Aryan Doctrine called for a
"Great Holy War" that would be fought for spiritual renewal and fought in parallel to the physical "Little Holy ar"
W against perceived
[13]
enemies.[15] Wolff attributes extreme-right terrorist actions inItaly in the 1970s and 1980s to the influence of Julius Evola.

Thomas Sheehan has argued that Evola's work is essential reading for those seeking to understand Eurofascism, in the same way that
[36]
knowledge of the writings ofKarl Marx is necessary for those seeking to understand Communist actions.

Political influence
The Italian Fascist leader Benito Mussolini, the Nazi Grail seeker Otto Rahn, and the Romanian fascist sympathizer and religious
historian Mircea Eliade admired Julius Evola.[17][58][13][8] After World War II, Evola's writings continued to influence many
European far-right political, racist and neo-fascist movements. He is widely translated in French, Spanish, partly in German, and
mostly in Hungarian (the largest number of his translated works [see <http://www.tradicio.org/bibliographia.pdf> pp. 130–154]).
Amongst those he has influenced are the American Blackshirts Party, the "esoteric Hitlerist" Miguel Serrano,[8] Savitri Devi,
GRECE, the Movimento sociale italiano (MSI), Gaston Armand Amaudruz's Nouvel Ordre Européen, Pino Rauti's Ordine Nuovo,
Troy Southgate, Alain de Benoist, Michael Moynihan, Giorgio Freda, the Nuclei Armati Rivoluzionari (Armed Revolutionary
Nuclei), Eduard Limonov, Forza Nuova, CasaPound Italia, Tricolor Flame and the Conservative People's Party of Estonia. Giorgio
Almirante referred to him as "our Marcuse—only better."[36] According to one leader of the neofascist "black terrorist" Ordine
Nuovo, "Our work since 1953 has been to transpose Evola's teachings into direct political action."[64] The now defunct French fascist
group Troisième Voie was also inspired by Evola.[65] Jonathan Bowden, English political activist and chairman of the far right, spoke
highly of Evola and his ideas and gave lectures on his philosophy
.
Evola has also influenced the alt-right movement,[17] which also cites Oswald Spengler, H.L Mencken, Sam Francis, and Pat
Buchanan as influences.[50] Additionally, Evola has influenced Vladimir Putin advisor[66] Aleksander Dugin.[67][17] The Greek neoNazi party Golden Dawn includes his works on its suggested reading list, and the leader of Jobbik, the Hungarian nationalist party,
admires Evola and wrote an introduction to his works.[17] Umberto Eco referred to Evola as the "most influential theoretical source
[68]
of the theories of the new Italian right", and as "one of the most respected fascist gurus".

Donald Trump's former chief adviser Steve Bannon noted Evola's influence on the Eurasianism movement;[69][70] According to
Joshua Green's book Devil's Bargain, Evola's Revolt Against the Modern World had initially drawn Bannon's interest to the ideas of
the Traditionalist School.[71] Alt-right leader Richard B. Spencer said that Bannon's awareness of Evola "means a tremendous
amount".[17] Some members of the alt-right expressed hope that Bannon might have been open to Evola's ideas, and that through
Bannon, Evola's ideas could become influential.[17] According to multiple historians cited by The Atlantic, this is contradictory, as
Bannon cited Evola in defense of the "Judeo-Christian west", while Evola hated and opposed Judaism and Jews, Christianity in
general, Anglo-Saxon Protestantism specifically, and the culture of the United States.[72] In a leaked email sent by Bannon in March
2016, he told Milo Yiannopoulos, "I do appreciate any piece that mentions Evola."[73]
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Jean Borella
Jean Borella (born in Nancy, France, 1930) is a Christian philosopher and theologian. Borella's works are deeply inspired by
Ancient and Christian Neoplatonism, but also by the Traditionalist School of René Guénon and Frithjof Schuon.
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Biography
Borella's father, who was Italian, made a career in military aviation before his death in 1937 in an air crash, when Jean was seven
years old. Borella's mother was French from Lorraine. Borella had a Catholic education and traditional public school secondary
studies which reinforced in him the idea that he would be a defender of the faith. By age 14, Borella understood Cartesian proof
of the existence of God. In 1950, he stayed for a short while in a Benedictine monastery, but left, disappointed.
Borella attended university in Nancy, France.[1] Two of Borella's philosophy professors had significant influence on him, Veorges
Vallin and Guy Bugault. Vallin, French Orientalist and philosopher, primarily taught the principles of Vedanta. Bugault taught the
philosophy of Khâgne. While both Vallin and Bugault were readers of Guénon, they did not speak of Guénon in class or in
private conversations with Borella. Borella graduated in 1953 with a degree in philosophy, and, in the same year, became familiar
with Guénon, and then with Schuon, of whom Borella stated:

"If there were in my life a man whom I actually regarded as a Master, it is well him."
In 1954, Borella married a Polish woman.
By 1957, Borella was a professor of philosophy in Gérardmer. In 1962, he became professor in Nancy, France, where he taught
philosophy and French until 1977. In 1982, he was at the University of Paris X: Nanterre.
Borella has three daughters, the youngest of which is a Benedictine nun, and four grandchildren.
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Hossein Nasr
Hossein Nasr (/ˈnɑːsər, ˈnæsər/; Persian: ﺳﯿﺪ ﺣﺴﯿﻦ ﻧﺼﺮ, born April 7, 1933)

Hossein Nasr

is an Iranian professor emeritus of Islamic studies at George Washington
University,[7] and an Islamic philosopher. He is the author of scholarly books
and articles.[8][9]
Nasr speaks and writes on subjects such as philosophy, religion, spirituality,
music, art, architecture, science, literature, civilizational dialogues, and the
natural environment. He has also written two books of poetry (Poems of the Way
and The Pilgrimage of Life and the Wisdom of Rumi) and has been described as a
"polymath".[10][11]
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Notable
ideas
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Nature through the
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religion[1]

Nasr was born in 1933 in south-central Tehran to Seyyed Valiallah, who was a
physician to the Persian royal family, and one of the founders of modern
education in Iran. He wrote many essays which still remain in manuscript form,
some of which have been assembled by Nasr into a book called Danish wa
Akhlaq (‘‘Knowledge and Ethics’’).[12] His parents were originally from Kashan.
He is a descendant of Sheikh Fazlollah Nouri from his mother's side, through
him is related to the communist Noureddin Kianouri, is the cousin of Iranian
philosopher Ramin Jahanbegloo as well as the father of American academic Vali
Nasr.

Education

7 April 1933
Tehran, Iran

Influences
Ibn Sina,[2] Suhrawardi,[2] Ibn
Arabi,[2] Mulla Sadra,[2] Guénon,[2]
Schuon,[2] Coomaraswamy[2]
Influenced

Nasr went to Firuz Bahram High School in Tehran[13] before being sent to the
United States for education at thirteen. In the US, Nasr first attended Peddie
School in Hightstown, New Jersey, graduating in 1950 as the valedictorian of his
class and also winner of the Wyclifte Award.[14]
A scholarship offered by MIT in physics made him the first Iranian

Aavani,[3] Chittick,[3] Morris,[3]
Bakar,[3] Haddad-Adel,[4]
Pourjavady,[5] Aminrazavi,[5]
Murata,[3] Madjid,[6] Hidayat,[6]
Yaapar[6]

undergraduate to attend that university.[15] There, he also began studying under
Giorgio de Santillana and others in various other branches such as metaphysics and philosophy. During his studies there he
became acquainted with the works of the Traditionalist authority Frithjof Schuon. This school of thought has shaped Nasr's life
and thinking ever since. Nasr had been a disciple of Frithjof Schuon for over fifty years and his works are based on the doctrine
and the viewpoints of the perennial philosophy.
After receiving an MIT SB degree in physics in 1954, Nasr obtained a master's degree in geology and geophysics in 1956, and
went on to pursue his PhD degree in the history of science and learning at Harvard University. He planned to write his
dissertation under the supervision of George Sarton, but Sarton died before he could begin his dissertation work and so he wrote
his dissertation under the direction of I. Bernard Cohen, Hamilton Gibb, and Harry Wolfson.
At the age of twenty-five, Nasr graduated with a PhD from Harvard and completed his first book, Science and Civilization in
Islam, the title being a direct tribute to Science and Civilization in China, the work by Joseph Needham which had for task to
present to Westerners the complex developments of the history of science and technology in China, a mission Nasr was himself
following for the Islamic civilization, "although I was working single-handedly, a twenty-five-year-old scholar, and he had a
whole group working with him at Cambridge".[16] His doctoral dissertation entitled "Conceptions of Nature in Islamic Thought"
was published in 1964 by Harvard University Press as An Introduction to Islamic Cosmological Doctrines.
Apart from mastering Arabic he was initially taught in his childhood, during his student years, Nasr also learned different
languages, namely French (he could read Guénon and Schuon in the text), Greek, Latin, Italian, Spanish and German (mainly to
work on Hegel for his PhD thesis).[17]

Back to Iran
Nasr began his teaching career in 1955 when he was still a young doctoral student at Harvard University. He became a full
professor by the age of 30.
After Harvard, Nasr returned to Iran as a professor at the University of Tehran, and then at Arya Mehr University (now Sharif
University of Technology), where he was appointed president in 1972. Before that, he served as Dean of The Faculty of Letters,
and Academic Vice-Chancellor of the University of Tehran from 1968 to 1972.
Nasr also learned Islamic philosophy from the philosophers Muhammad Husayn Tabataba'i, Allameh Sayyed Abul Hasan Rafiee
Qazvini and Sayyid Muhammad Kazim Assar during that period leading up to the revolution.
Nasr was appointed personal secretary to Farah Pahlavi, Empress of Iran, as Head of the Empress's Private Bureau.[18] In 1974
she commissioned him to establish and lead the Imperial Iranian Academy of Philosophy (now the Institute for Research in
Philosophy),[18] the first academic institution to be conducted in accordance with the intellectual principles of the Traditionalist
School. During that time, Nasr, Tabataba'i, William Chittick, Kenneth Morgan, Sachiko Murata, Toshihiko Izutsu, and Henry
Corbin held various philosophical discourses. The book Shi'ite Islam was one product of this period.

Return to the West
Upon his return to the west, Nasr took up positions at University of Edinburgh, Temple University, and since 1984 has been at
The George Washington University where he is now a full-time University Professor of Islamic Studies.

Nasr helped with the planning and expansion of Islamic and Iranian studies academic
programs in several universities such as Princeton, the University of Utah, and the
University of Southern California.
He was an advisor for the award-winning, PBS-broadcast documentary Muhammad:
Legacy of a Prophet (2002), produced by Unity Productions Foundation.[19]

Awards and honors
In year 2000, a volume was devoted to him in the Library of Living
Philosophers.[20]
Templeton Religion and Science Award (1999)[21]
First Muslim and first non-Western scholar to deliver the prestigious Gifford
Lectures.[22]
Honorary Doctor from the Faculty of Theology of Uppsala University, Sweden
(1977)[23]

Nasr in 2002

Works
Nasr is the author of over fifty books[24] and five hundred articles (a number of which can be found in the journal, Studies in
Comparative Religion) on topics such as Traditionalist metaphysics, Islamic science, religion and the environment, Sufism, and
Islamic philosophy.[8] He has written works in Persian, English, French, and Arabic.[25] Listed below are most of Nasr's works in
English (in chronological order), including translations, edited volumes, and Festschriften in his honor:

As author [8]
An Introduction to Islamic Cosmological Doctrines: Conceptions of Nature and Methods Used for Its Study by the
Ikhwan al-Safa, al-Biruni, and Ibn Sina (1964)
Three Muslim Sages: Avicenna—Suhrawardi—Ibn Arabi (1964)
Ideals and Realities of Islam (1966)[26]
Science and Civilization in Islam, with a preface by Giorgio de Santillana (1968)
Islamic Studies: Essays on Law and Society, the Sciences, and Philosophy and Sufism (1967)
The Encounter of Man and Nature: The Spiritual Crisis of Modern Man (1968)
Sufi Essays (1972)
Islam and the Plight of Modern Man (1975)
Islamic Science: An Illustrated Study, with photographs by Roland Michaud (1976)
Sadr al-Din Shirazi and His Transcendent Theosophy: Background, Life and Works, 2nd edition (1977)
Knowledge and the Sacred: The Gifford Lectures,Free Download In Several Formats (http://alhassanain.org/engli
sh/?com=book&id=731) [27] (1981)
Islamic Life and Thought (1981)
Islamic Art and Spirituality (1986)[24]
Traditional Islam in the Modern World (1987)
A Young Muslim's Guide to the Modern World (1993)
The Need for a Sacred Science (1993)
The Islamic Intellectual Tradition in Persia, edited by Mehdi Aminrazavi (1994)
Muhammad: Man of God (1995)
Religion and the Order of Nature: The 1994 Cadbury Lectures at the University of Birmingham (1996)
Poems of the Way; put to music by Sami Yusuf in Songs of the Way (vol. 1) (1999)
Islam: Religion, History, and Civilization (2001)
The Heart of Islam: Enduring Values for Humanity (2002)Free Download (http://alhassanain.org/english/?com=bo
ok&id=753)
Islamic Philosophy from its Origin to the Present: Philosophy in the Land of Prophecy (2006)

The Pilgrimage of Life and the Wisdom of Rumi: Poems and Translations (2007)
The Garden of Truth: The Vision and Promise of Sufism, Islam's Mystical Tradition (2007)
Islam, Science, Muslims, and Technology: Seyyed Hossein Nasr in Conversation with Muzaffar Iqbal (2007)
The Essential Seyyed Hossein Nasr, edited by William Chittick (2007)
Islam in the Modern World (2012)

As editor
An Annotated Bibliography of Islamic Science, edited with William Chittick and Peter Zirnis (3 vols., 1975)
Isma'ili Contributions to Islamic Culture (1977)
The Essential Frithjof Schuon (1986)
Shi'ism: Doctrines, Thought, and Spirituality, edited with Seyyed Vali Reza Nasr and Hamid Dabashi (1988)
Expectation of the Millennium: Shi'ism in History, edited with Seyyed Vali Reza Nasr and Hamid Dabashi (1989)
Islamic Spirituality (Vol. 1: Foundations, 1987; Vol. 2: Manifestations, 1990)
Religion of the Heart: Essays Presented to Frithjof Schuon on his Eightieth Birthday, edited with William Stoddart
(1991)
In Quest of the Sacred: The Modern World in the Light of Tradition, edited with Katherine O'Brien (1994)
History of Islamic Philosophy, edited with Oliver Leaman (1995)
Mecca the Blessed, Medina the Radiant: The Holiest Cities of Islam, photographs by Kazuyoshi Nomachi; essay
by Seyyed Hossein Nasr (1997)
An Anthology of Philosophy in Persia, edited with Mehdi Aminrazavi (5 vols., 1st in 1999)
The Essential Sophia, edited with Katherine O'Brien (2006)
The Study Quran (Editor-in-Chief; Caner Dagli, Maria Dakake, and Joseph Lumbard (General editors);
Mohammed Rustom (Assistant editor; 2015)

As translator
Shi'ite Islam by Sayyid Muhammad Husayn Tabataba'i
The Book of Metaphysical Penetrations by Mulla Sadra (edited, introduced, and annotated by Ibrahim Kalin)

Works about Nasr
The Works of Seyyed Hossein Nasr Through His Fortieth Birthday, edited by William Chittick
Knowledge is Light: Essays in Honor of Seyyed Hossein Nasr, edited by Zailan Moris
Beacon of Knowledge - Essays in Honor of Seyyed Hossein Nasr, edited by Mohammad Faghfoory
Islam, Modernity, and the Human Sciences (second part of the book), by Ali Zaidi
Religious Pluralism in Christian and Islamic Philosophy: The Thought of John Hick and Seyyed Hossein Nasr, by
Adnan Aslan
In Search of the Sacred with Ramin Jahanbegloo
From the Pen of Seyyed Hossein Nasr: A Bibliography of His Works Through His Eightieth Year, edited by
Nicholas Boylston, Oludamini Ogunnaike, and Syed A.H. Zaidi
Islam and Modernity: Dissecting the Thought of Seyyed Hossein Nasr: A Discourse on the Compatibility or
Incompatibility of Islam with Modernity (Lap Lambert Academic Publishing, 2011) by Musa Yusuf Owoyemi
Traditional Islamic Environmentalism: The Vision of Seyyed Hossein Nasr (University Press of America, 2013) by
Tarik M. Quadir
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Huston Smith
Huston Cummings Smith (May 31, 1919 – December 30, 2016) was a leading
scholar of religious studies in the United States.[1][2] He was widely regarded as

Huston Cummings Smith

one of the world's most influential figures in religious studies.[1][2][3][4][5] He
had authored at least thirteen books on world's religions and philosophy, and his
book The World's Religions (originally titled The Religions of Man) sold over
three million copies as of 2017 and remains a popular introduction to
comparative religion.[5][6][7][8]
Born and raised in Suzhou, China in a Methodist missionary family, Huston
Smith moved back to the United States at the age of 17 and graduated from the
University of Chicago in 1945 with a PhD in philosophy.[1][9] He spent the
majority of his academic career as a professor at Washington University in St.
Louis (1947-1958), Massachusetts Institute of Technology (1958-1973) and
Syracuse University (1973-1983).[1][9] In 1983, he retired from Syracuse and
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moved to Berkeley, California, where he was a visiting professor of Religious
Studies at the University of California, Berkeley until his death.[1][9][10]
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Early life
On May 31, 1919, Huston Cummings Smith was born in Dzang Zok, Suzhou,
China to Methodist missionaries and spent his first 17 years there. His first
language was Mandarin Chinese, spoken with Suzhou dialect.[8]
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Upon coming to the United States for education, he studied at Central Methodist University, graduating with B.A in 1940, and at
the University of Chicago, graduating with PhD in philosophy in 1945.[9][11]
At Chicago, he married the daughter of Henry Nelson Wieman, a professor at the University of Chicago Divinity School.[1][12]
They had three daughters, Karen, Gael, and Kimberly Smith.[1][13]

Academic career
Denver, St. Louis and MIT
Smith taught at the University of Denver from 1945 to 1947, and then at Washington University in St. Louis, Missouri for the
next 10 years.[1][9]
In 1958, Smith was appointed professor of the philosophy department at the Massachusetts Institute of Technology (MIT), where
he stayed until 1973.[9] While there, he participated in experiments with psychedelics that professors Timothy Leary and Richard
Alpert (aka "Ram Dass") conducted at Harvard University. In 1964, during a trip to India, Smith stayed in a Gyuto Tibetan
Buddhist monastery. During his visit he heard the monks chanting and realized that each individual was producing a chord,
composed of a fundamental note and overtones. He returned to record the chanting in 1967 and asked acoustic engineers at MIT
analyze the sound.[14] They confirmed the finding, which is an example of overtone singing. Smith has called this the singular
empirical discovery of his career. The recording was released as an LP titled Music of Tibet, and later released on CD. Royalties
from the sales go to support the Gyuto Tantric University.[15][16][17] Because of his involvement in religions, however, Smith
received mistrust from his colleagues and MIT prohibited him from teaching graduate students.[18]

Syracuse and Berkeley
In 1973, Smith moved to Syracuse University, where he was Thomas J. Watson Professor of Religion and Distinguished Adjunct
Professor of Philosophy until his retirement in 1983 and emeritus status.[9]
In 1983, Smith moved to Berkeley, California, and became a visiting professor of Religious Studies at University of California,
Berkeley until his death.[1][9][10]

Religious practice
During his career, Smith not only studied but also practiced Vedanta (studying under Swami Satprakashananda, founder of the St.
Louis Vedanta Center), Zen Buddhism (studying under Goto Zuigan), and Sufism of Islam for more than ten years each.[19]
As a young man, Smith suddenly turned from traditional Methodist Christianity to mysticism, influenced by the writings of
Gerald Heard and Aldous Huxley. In 1947, before moving from Denver to St. Louis, Smith set out to meet with then-famous
author Gerald Heard. Heard responded to Smith's letter, inviting him to his Trabuco College (later donated as the Ramakrishna
Monastery) in Trabuco Canyon, Southern California. Heard made arrangements to have Smith meet the prominent author Aldous
Huxley, a highly respected novelist and commentator on modern society. Smith recounts in the 2010 documentary Huxley on
Huxley meeting Huxley at his desert home.[20] Smith was told to look up Swami Satprakashananda of the Vedanta Society once
he settled in St. Louis. So began Smith's experimentation with meditation and association with the Vedanta Society of the
Ramakrishna order.[21] Smith developed an interest in the Traditionalist School formulated by René Guénon, Frithjof Schuon and
Ananda Coomaraswamy. This interest has become a continuing thread in all his writings.
Due to his connection with Heard and Huxley, Smith went on to meet Timothy Leary, Richard Alpert (Ram Dass), and others at
the Center for Personality Research, where Leary was research professor. The group began experimenting with psychedelics and
what Smith later called "empirical metaphysics".[22] The experience and history of the group are described in Smith's book

Cleansing the Doors of Perception. During this period, Smith was also part of the Harvard Project, an attempt to raise spiritual
awareness through entheogenic plants. During his tenure at Syracuse University, he was informed by leaders of the Onondaga
tribe about the Native American religious traditions and practices, which resulted in an additional chapter in his book on the
world's religions. In 1990 the Supreme Court ruled that the use of peyote as a religious sacrament by Native Americans was not
protected under the US Constitution. Smith took up the cause as a noted religion scholar. With his help in 1994, Congress passed
the American Indian Religious Freedom Act amendment, providing legislative protection to a religious practice that the Supreme
Court had decided lacks constitutional protection.[23]
Smith was a practicing Christian who credited his faith to his missionary parents who had "instilled in me a Christianity that was
able to withstand the dominating secular culture of modernity."[24]

Public activities
Television and film
While at Washington University, Smith was the host of two National Educational Television series (NET – the forerunner of
PBS): The Religions of Man and Search for America.[25]
In 1996, Bill Moyers devoted a 5-part PBS special to Smith's life and work, "The Wisdom of Faith with Huston Smith". Smith
has produced three series for public television: "The Religions of Man", "The Search for America", and (with Arthur Compton)
"Science and Human Responsibility". His films on Hinduism, Tibetan Buddhism, and Sufism have all won awards at
international film festivals.
The Wisdom of Faith with Huston Smith: A Bill Moyers Special: A Personal Philosophy, 1996, PBS, DVD
The Roots of Fundamentalism: A Conversation with Huston Smith and Phil Cousineau, 2006, GemsTone, DVD
Death and Transformation: The Personal Reflections of Huston Smith, 2007, Fons Vitae, DVD
The Arc of Life: Huston Smith on Life, Death & Beyond, 2012, GemsTone, DVD[26]

Community engagement
Throughout his career, Smith made himself available to the communities where
he resided. Toward the end of his life, while living in Berkeley, California, he
participated in the Pacific Coast Theological Society at the Graduate Theological
Union. He also attended local churches, including Trinity United Methodist,
First Congregational Church, and Epworth United Methodist. On the occasion of
publishing Tales of Wonder, in 2009 he co-convened "community conversations"
at Epworth, during which he responded to questions about his life and
work.[27][28]

Awards & honors

Brandon Williamscraig and Huston
Smith conducted their first
community dialogue at Epworth
United Methodist Church in Berkeley,
CA.

For his lifelong commitment to bringing the world's religions together to
promote understanding, social justice and peace, Smith received the Courage of
Conscience Award from the Peace Abbey in Sherborn, Massachusetts.[29]
Smith was named to be one of the first recipients of the Order of Universal Interfaith and Universal Order of Sannyasa's
Interfaith-Interspiritual Sage Award in January 2010. He received the award at his home on February 23, 2010.[30]

The Pacific Coast Theological Society celebrated "the lifetime of achievements of Professor Emeritus Huston Smith by
considering the relationship between theology, mythology, and science" in a special session in 2012.[31] In 2015, the society
presented Smith with their Codron Prize for The World's Religions.[32]

Legacy
Quotes
"If we take the world's enduring religions at their best, we discover the distilled wisdom of the human race."[33]
"Institutions are not pretty. Show me a pretty government. Healing is wonderful, but the American Medical
Association? Learning is wonderful, but universities? The same is true for religion... religion is institutionalized
spirituality."[34]
"The goal of spiritual life is not altered states, but altered traits."[35]:97

Publications
The World's Religions: Our Great Wisdom Traditions, 1958, rev. ed. 1991, HarperOne, ISBN 0-06-250811-3[36]
Forgotten Truth: The Common Vision of the World's Religions, 1976, reprint ed. 1992, HarperOne, ISBN 0-06250787-7[37]
Beyond the Postmodern Mind, 1982, reprint ed. 1989, Quest Books, ISBN 0-8356-0647-3
The Illustrated World's Religions: A Guide to Our Wisdom Traditions,1995, HarperOne, ISBN 0-06-067440-7[38]
Cleansing the Doors of Perception: The Religious Significance of Entheogenic Plants and Chemicals, 2000,
Tarcher/Putnam, ISBN 1-58542-034-4, Council on Spiritual Practices, ISBN 1-889725-03-X, Sentient
Publications, ISBN 1-59181-008-6[39]
Why Religion Matters: The Fate of the Human Spirit in an Age of Disbelief, 2001, HarperOne, 1st ed.:ISBN 0-06067099-1, reprint 2002: ISBN 0-06-067102-5[40]
Islam: A Concise Introduction, HarperOne, 2001, ISBN 0-06-166018-3[41]
The Way Things Are: Conversations with Huston Smith on the Spiritual Life, 2003, University of California Press,
ISBN 0-520-23816-8 (cloth); ISBN 0-520-24489-3 (paper) Edited and with a Preface by Phil Cousineau
Buddhism: A Concise Introduction, with Philip Novak, HarperOne, 2004, ISBN 0-06-073067-6[42]
The Soul of Christianity: Restoring the Great Tradition, 2005, HarperOne, 1st ed. ISBN 0-06-079478-X[43]
A Seat at the Table: Huston Smith in Conversation with Native Americans on Religious Freedom, 2006,
University of California Press, ISBN 0-520-24439-7 (cloth) edited and with a Preface by Phil Cousineau
Tales of Wonder: Adventures Chasing the Divine, (autobiography), 2009, HarperOne, ISBN 0-06-1154261
And Live Rejoicing: Chapters from a Charmed Life — Personal Encounters with Spiritual Mavericks, Remarkable
Seekers, and the World's Great Religious Leaders, 2012, With contributions from Phil Cousineau
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Marco Pallis
Marco Alexander Pallis (1895 – 5 June 1989) was a Greek-British author and
mountaineer with close affiliations to the Traditionalist School. He wrote works
on the religion and culture of Tibet.
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Early life: Education, Travels, and Wartime Experiences
Born in Liverpool on 19 June 1895, he was the youngest son of wealthy and cosmopolitan Greek parents.[1] Pallis was educated
at Harrow School and the University of Liverpool, where he studied entomology.[2] In 1911 he traveled to British Guiana to study
insects, and in 1912, he joined the Greek campaign against the Ottoman Empire during the first of the Balkan Wars. During the
siege of Ioannina, the ancestral town of the Pallis family, he worked at a field hospital in Arta.
During the First World War, Pallis, initially aided the Salvation Army in the region along the Sava River in Serbia. In 1916 he
enlisted in the British Army and received a commission as an army interpreter in Macedonia. Malaria and a severe inflammation
of his right eye cut short his Macedonian service. After a lengthy convalescence in Malta, Pallis applied to and was accepted by
the Grenadier Guards. He received basic training, then advanced training as a machine-gunner. In 1918, as a second lieutenant, he
was sent to fight in the trenches of the Western Front. During the battle of Cambrai, in a charge that killed his captain and first
lieutenant, Pallis was shot through the knee and was forced to retire from combat.

Mountaineering, the Himalayas, and Introduction to Buddhism
Following the war, Pallis climbed and explored against doctor's orders for his injured knee.[3] He went on expeditions to the
Arctic, Switzerland, and the Dolomites, and Snowdonia, the Peak District, and the Scottish Highlands when closer to home. In
1933 Pallis led a small mountaineering party to the area of Kinnaur, one of the Himalayan borderlands. Near the village of Nako,
at the border with Tibet, Pallis and his team succeeded in making the first ascent of Leo Pargial (22,280 feet).[4]
In 1936 Pallis returned to the Himalayas at the head of another expedition. His party traveled first to Sikkim, an “antechamber of
Tibet”, where their failure to scale the summit of Simvu (22,360 feet) was, at least for Pallis, more than made up for by their
encounter with the saintly abbot of Lachhen, in whom, according to Pallis, “intelligence, compassion, and initiatic authority were
reflected in equal degree”.[5]

From Sikkim Pallis had hoped to cross the border into Tibet proper, but due to political circumstances it was impossible to obtain
the necessary permissions. Forced to alter his plans, he decided instead to make his way to Ladakh. He was accompanied by his
close friend Richard Nicholson[6] and one other member of their climbing party, Dr. Robert Roaf. Once in Ladakh, they discarded
Western clothes in favor of the chuba,[7] and assumed as much as possible a Tibetan manner of living. “It was our way of saying
to our hosts: ‘We wish to be as one of you. Please make no unusual arrangements on our behalf. We love your tradition, and hope
it will not be rashly changed. We have found means of attuning ourselves to its ways.’”[8]
Pallis by now saw himself as a “pilgrim” of Tibetan Buddhism and in both Sikkim and Ladakh he received his religious education
directly from qualified instructors within the living tradition. He dedicates his Peaks and Lamas to four teachers in particular,
“the great contemplator, abbot of Lachhen, the venerable Dawa, bursar of Spituk, the venerable Konchhog Gyaltsan of P’hiyang,
and the venerable Geshe Wangyal of Drepung, Lhasa who for my benefit and for the good of all creatures set in motion the Wheel
of the Doctrine”.[9][10]
The Second World War[11] prevented further travels until 1947, when Pallis and Richard Nicholson were able to visit the Tibetan
heartland before the coming Chinese invasion. They traveled widely throughout Tibet’s Tsang province, seeking to fulfill their
shared desire to “absorb the spirit of the Tradition by direct experience”.[12] Over the course of their stay they were able to make
contact with each of the four major schools of Tibetan Buddhism (Gelugpa, Nyingmapa, Kagyudpa, and Sakyapa), visiting such
holy sites as the ancient Pel Sakya monastery, seat of the Sakyapa and “a treasure-house of all the arts at their very best”,[13] as
well as the Tashilhunpo monastery, seat of the Panchen Lama and one of the four great monasteries of the Gelugpa.
After his departure from the Tibetan plateau, Pallis lived in Kalimpong, India, for nearly four years[14] before returning to
England in 1951.[15] Kalimpong was then a center of literary and cultural activity, as well as a refuge for many of those who were
being forced to leave Tibet. Pallis formed many lasting relationships during this time, including an acquaintance with the then
queen of Bhutan and her family, whom he later visited in England, and with the Dalai Lama’s former tutor Heinrich Harrer, with
whom Pallis later collaborated in exposing the fraudulent writer Cyril Hoskin, alias “Lobsang Rampa”.[16] While in Kalimpong,
Pallis also met with the Dalai Lama’s Great Royal Mother, and he developed a close relationship with the abbot of the nearby
Tharpa Choling monastery.
After the political upheavals in Tibet in the 1950s, Pallis became active in the affairs of the Tibetan Society, the first Western
support group created for the Tibetan people. Pallis also was able to house members of the Tibetan diaspora in his London flat.
Pallis also formed a relationship with the young Chögyam Trungpa, who had just arrived in England.[17] Trungpa asked Pallis to
write the foreword to Trungpa’s first, autobiographical book, Born in Tibet. In his acknowledgment, Trungpa offers Pallis his
“grateful thanks” for the “great help” that Pallis provided in bringing the book to completion. He goes on to say that “Mr. Pallis
when consenting to write the foreword, devoted many weeks to the work of finally putting the book in order”.[18]

Musical career
Pallis studied music under Arnold Dolmetsch, the distinguished reviver of early English music, composer, and performer,[19] and
was considered “one of Dolmetsch's most devoted protégés”.[20] Pallis soon discovered a love of early music—in particular
chamber music of the sixteenth and seventeenth centuries—and for the viola da gamba. Even while climbing in the region of the
Satlej-Ganges watershed, he and his musically-minded friends did not fail to bring their instruments.
Pallis taught viol at the Royal Academy of Music, and reconstituted The English Consort of Viols, an ensemble he had first
formed in the 1930s. It was one of the first professional performing groups dedicated to the preservation of early English music.
They released three records[21] and made several concert tours in England and two tours to the United States.[22]
According to the New York Times review, their Town Hall concert of April 1962 “was a solid musical delight”, the players
having possessed “a rhythmic fluidity that endowed the music with elegance and dignity”.[23] Pallis also published several
compositions, primarily for the viol,[24] and wrote on the viol’s history and its place in early English music.[25]

The Royal Academy of Music, in recognition of a lifetime of contribution to the field of early music, awarded Pallis an Honorary
Fellowship. At age eighty-nine his Nocturne de l’Ephemere was performed at the Queen Elizabeth Hall in London; his niece
writes that “he was able to go on stage to accept the applause which he did with his customary modesty.”[26] When he died he left
unfinished an opera based on the life of Milarepa.[27]

Writings on Buddhism and Tradition
Pallis described "tradition" as being the leitmotif of his writing. He wrote from the perspective of what has come to be called the
traditionalist or perennialist school of comparative religion founded by René Guénon, Ananda K. Coomaraswamy, and Frithjof
Schuon, each of whom he knew personally.[28] As a traditionalist, Pallis assumed the "transcendent unity of religions" (the title of
Schuon's landmark 1948 book) and it was in part this understanding that gave Pallis insight into the innermost nature of the
spiritual tradition of Tibet, his chosen love. He was a frequent contributor to the journal Studies in Comparative Religion (along
with Schuon, Guénon, and Coomaraswamy), writings on both the topics of Tibetan culture and religious practice as well as the
Perennialist philosophy.
Pallis published three books over a span of almost forty years. His first, Peaks and Lamas (1939),[29] mentioned previously, tells
the story “of how access was gained, across the varying episodes of Himalayan travel, to a traditional world, still complete and
vigorous, that of Buddhism in its Tibetan branch”.[30] This was followed by The Way and the Mountain (1960)[31] and by A
Buddhist Spectrum (1980),[32] both collections of essays that attempt to deal “with a number of Buddhist themes of prime
importance in such a fashion as to make up . . . a coherent view of the world and of a human destiny realizable in this world as
seen through Buddhist eyes”[33] Several of Pallis’ essays were also included in Jacob Needleman’s The Sword of Gnosis.[34]
After his final journey to Tibet, while living in Kalimpong, Pallis wrote a short book in the Tibetan language addressing the
dangers posed to Tibet by the encroachment of modern culture.[35] In addition to penning his own writings, Pallis translated
Buddhist texts into Greek, and translated works of fellow traditionalist writers René Guénon and Frithjof Schuon from French
into English. Some of Pallis’ own works have also been translated into Italian, French, Spanish, and Turkish.[36]
Since the publication of his first book, sixty-six years ago, generations of scholars and students have turned to Pallis for insight
into Buddhism and Tibet. His work is cited by such writers as Heinrich Harrer, Heinrich Zimmer, Joseph Campbell, Thomas
Merton, Robert Aitken, and Huston Smith. Despite such scholarly acclaim, it is also true, as Harry Oldmeadow states, that “Pallis
had no interest in research for its own sake, nor in any purely theoretical understanding of doctrine: his work was always attuned
to the demands of the spiritual life itself. [His essays] should be of interest not only to those on the Buddhist path but to all
spiritual wayfarers.”[37] Huston Smith expresses a similar judgment when he declares: “Though Pallis respects scholarship, he
doesn’t consider himself a Buddhist scholar. . . . What he does is focus on key Buddhist teachings and mine their essential and
existential meaning. In the course of this project he regularly refers to other traditions, especially Christianity. . . . The result is
completely satisfying. For insight, and the beauty insight requires if it is to be effective, I find no writer on Buddhism surpassing
him.”[38] Wendell Berry, Gary Snyder, and Robert Aitken gave encouragement to the reprinting of Pallis’ classic Peaks and
Lamas, which Wendell Berry has called, “The best book, in my limited reading, in connecting a form of Buddhism with its
sustaining culture. . . . [It is] useful to anybody interested in what a traditional culture is or might be, and how such a culture
might preserve itself.”[39]

Death
Marco Pallis “retired to the Heavenly Fields” on 5 June 1989. Writing for the Independent, Peter Talbot Wilcox concludes the
obituary of his friend with these words:
It remains to risk a brief comment: that he was and remains a great teacher . . . who made sense of life and of the life to come; in
whose presence insuperable difficulties became less daunting; who took endless troubles to help those who brought their
problems to him; someone to whom the spiritual quest in prayer was the one thing needful, who by his own life demonstrated the

validity and truth of traditional teachings; and that, however emasculated by modernism, these remain the only valid criteria for
those who, as he would put it, have ears to hear. His life was a celebration of “The Marriage of Wisdom and Method”: which is
the title of one of his essays.[40]
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8. Peaks and Lamas, p. 201.
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10. The diversity of Pallis’ instructors is further indicated in a story told by Arnaud Desjardins, the French writer and
filmmaker. Guided in the early 1960s by the Dalai Lama’s personal interpreter, Desjardins met and interviewed
many of the most respected Tibetan spiritual leaders, then in exile. He relates: “I remember a conversation, one
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a monastery. And all of a sudden it became apparent to me that this Mr. ‘Tradition’ was Marco Pallis (under his
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silver butter-lamps on the altar, and massive copper teapots on the sideboard, all gleaming in the shuttered semidarkness. In one room I could just make out the unfamiliar shape of a harpsichord” (Sangharakshita (D.P.E.
Lingwood), Facing Mount Kanchenjunga: An English Buddhist in the Eastern Himalayas [Glasgow: Windhorse
Publications, 1991], p. 173).
15. In 1959, Pallis made a return visit to northern India and Sikkim.
16. See “Private v. Third Eye”, Time Magazine, Monday, 17 Feb. 1958.
17. For more on the relationship between Trungpa and Pallis, see Pallis’ article “Discovering the Interior Life,”
published in The Sword of Gnosis: Metaphysics, Cosmology, Tradition, Symbolism (New York, NY: Penguin,
1974).
18. Chögyam Trungpa, Born in Tibet (Boston, MA: Shambhala, 2000), p. 15.
19. Arnold Dolmetsch (1858-1940), was a true pioneer in his field. His circle of friends and collaborators extended to
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William Morris, George Bernard Shaw, Ezra Pound, and W.B Yeats. See Margaret Campbell, Dolmetsch: The
Man and His Work (Seattle: University of Washington Press, 1975).
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27-35; Marco Pallis, “Tenor I or Alto? Some Thoughts on the Instrumentation of the Consort of Viols”, VdGSA
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Jean-Louis Michon
Jean-Louis Michon (April 13, 1924- February 22, 2013) was a French
traditionalist scholar and translator who specialized in Islamic art and Sufism.
He worked extensively with the United Nations to preserve the cultural heritage
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Biography
Born in Nancy, France, in 1924, Michon was in college at the advent of WWII.
There he began studying religion with a group of fellow students.

“

I understood that if I wanted to go to God and
practice very serious ways, the only way [in
Catholicism] was to become a monk. And I
had no vocation to be a monk… So I just
waited until something appeared.[3]

”

Already having two diplomas, (one in law, one in English literature), he moved
to Paris and enrolled in a program for political science.

This something appeared in the guise of the works of French Traditionalist René Guénon. Greatly moved by Guénon’s writings,
Michon felt the need to enter an initiatic tradition. Michon had a great personal affinity with Hinduism and Buddhism;
particularly Zen Buddhism after reading the essays of D.T. Suzuki.[3] He longed to travel to Japan to find a Zen master, but Japan
was currently at war with his country.

“

One day in April 1945, I heard on the radio that a corps of French paratroopers
was being trained, under US military assistance, to be sent to Japan. At once my
decision was made! I signed up as a GI for the duration of the war. My intention
was, as soon as I touched Japanese ground, using the few words I had collected
from my readings; to set out in search of Satori. I entered the army just as one
enters a convent; certain that God would not abandon me and would direct me to
a Master.[3]

”

After four months of training, and a few days before the date set for departure to Japan, the atomic bomb was dropped and Japan
capitulated. He returned to school to take his final exams and it there in the school library that he read in La Revue Africaine an
article on the late Sufi master Sheikh Ahmad al-Alawi (who had died over a decade before). The article, entitled Mystic
Modernist, mentioned that the late Sheikh had initiated several European disciples into the Sufi tradition. The next day Michon
began attending prayers at the mosques, and, with the help of Michel Valsan, he converted to Islam (with the name Ali Abd alKhaliq).[3]
In 1946 he was offered a position in Damascus as an English teacher, which he took with an idea of furthering his studies in
Islam. In 1949 he apprenticed to an architect draftsman and moved to Lausanne. There he lived for many years next door to
Frithjof Schuon and his wife. In 1953 he married the ex-wife of Leo Schaya. The Crow medicine man Thomas Yellowtail later
adopted both Michon and his wife into the Crow tribe. After marriage and the birth of a daughter, Solange, he began a career with
a variety of United Nations agencies, first as a freelance editor and translator and finally, over a period of fifteen years (1957–
1972), as a permanent senior translator for the World Health Organization in Geneva. It was also during this period that Michon
obtained a PhD in Islamic studies at Paris University (Sorbonne). His thesis was on the life and works of a scholar and spiritual
guide of great renown from the north of Morocco, Shaykh Ahmad Ibn ‘Ajībah al-Hasanī (1747–1809), whose Autobiography
(Fahrasa) and Glossary of Technical Terms of Sufism (Mi‘raj al-tashawwuf ilā haqā’iq al-tasawwuf) Michon translated from
Arabic into French (1982; 1974 and 1990). Michon’s French translation of the Fahrasa of Ibn ‘Ajībah has been translated into
English by David Streight (1999). Between 1970 and 1973 he participated to the Istituto Ticinese di Alti Studi in Lugano
(Switzerland).[4] In 2010 his edition of two treatises of Ibn Ajiba was published by Archetype (http://www.archetype.uk.com/hom
e.htm), Cambridge, in a bi-lingual volume in English (translated by David Streight) and Arabic (ISBN 978-1-901383-39-3).

Traditionalism
In July 1946 Michon traveled to Lausanne to be initiated by the disciple of Sheikh al-Alawi, Frithjof Schuon. In attendance was
Martin Lings (with whom he became particularly close).
During Michon’s first trip to Switzerland he traveled to Basel where he met two of Schuon’s closest disciples (and prominent
members of the Traditionalist School); Titus Burckhardt and Leo Schaya.
Over Easter in 1947 he visited Guénon at his home, meeting his wife Fatima and children.
When asked what message he would give the next generation, he replied:

“

"To my contemporaries, those of all the generations, I will say - prepare yourself
to the encounter with God. It is He who has granted us an invaluable gift –
intelligence – which man alone possesses among all created beings. Intelligence
is the link with Him; it runs all our physic and bodily faculties. And if turned
towards the Supreme Lord, lit by its light, it gives to any one of us the possibility
to know himself better and to direct himself towards what is good for him." [3]

”

Work with the United Nations
From 1972 to 1980 Michon was the Chief Technical Advisor to the Moroccan government on UNESCO projects for the
preservation of the cultural heritage. He was part of an effort to coordinate the rehabilitation of traditional handicrafts that were
endangered by industrialization. He was also greatly involved in the preservation and restoration of the casbahs of Morocco as
part of a project designed to protect the city of Fez.[5]

Works

Ibn Ajiba: Two Treatises on the Oneness of Existence (Archetype (http://www.archetype.uk.com/home.htm),
2010)
Introduction to Traditional Islam (World Wisdom, 2008)
Sufism: Love and Wisdom (World Wisdom, 2006)
Every Branch in Me: Essays on the Meaning of Man. (World Wisdom, 2002)
Lights of Islam: Institutions, cultures, arts and spirituality in the Islamic city, (Lok Virsa, 2000)
The Moroccan Sufi Ibn 'Ajiba and His Mi'raj (Fons Vitae, 1998)
He was also a contributor to the quarterly journal, Studies in Comparative Religion, which dealt with religious symbolism and the
Traditionalist perspective.
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Martin Lings
Martin Lings (24 January 1909 – 12 May 2005), also known as Abū Bakr
Sirāj ad-Dīn, was an English writer, scholar, and philosopher. A student of the
Swiss metaphysician Frithjof Schuon[1] and an authority on the work of William

Martin Lings
(Abū Bakr Sirāj al-Dīn)

Shakespeare, he is best known as the author of Muhammad: His Life Based on
the Earliest Sources, first published in 1983 and still in print.
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Early life and education
Lings was born in Burnage, Manchester, in 1909 to a Protestant family.[2] The
young Lings gained an introduction to travelling at a young age, spending

Martin Lings in 2004
Title

significant time in the United States because of his father's employment. Lings
attended Clifton College and went on to Magdalen College, Oxford, where he
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gained a BA in English Language and Literature. At Magdalen, he was a student
and then a close friend of C. S. Lewis. After graduating from Oxford Lings went
to Vytautas Magnus University, in Lithuania, where he taught Anglo-Saxon and
Middle English.[2]
For Lings himself, however, the most important event whilst at Oxford was his
discovery of the writings of the René Guénon, a French metaphysician and

Alawiyya tariqa led by Schuon. Thereafter, Lings remained Schuon's disciple
and expositor for the rest of his life.[3]

Career
In 1939, Lings went to Cairo, Egypt, to visit a friend who was an assistant of
René Guénon. Soon after arriving in Cairo, his friend died and Lings began
studying Arabic. Cairo became his home for over a decade; he became an
English language teacher at the University of Cairo and produced Shakespeare
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was forced to leave in 1952 after anti-British disturbances.[6]
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On returning to the United Kingdom he continued his education, earning a BA in Arabic and a PhD from the School of Oriental
and African Studies (University of London). His doctoral thesis became a well-received book on Algerian Sufi Ahmad alAlawi.[2] After completing his doctorate in 1959, Lings worked at the British Museum and later the British Library, overseeing
eastern manuscripts and other textual works,[2] rising to the position of Keeper of Oriental Printed Books and Manuscripts 1970–
73. He was also a frequent contributor to the journal Studies in Comparative Religion.
A writer throughout this period, Lings' output increased in the last quarter of his life. While his thesis work on Ahmad al-Alawi
had been well regarded, his most famous work was a biography of Muhammad, written in 1983, which earned him acclaim in the
Muslim world and prizes from the governments of Pakistan and Egypt.[7] His work was hailed as the "best biography of the
prophet in English" at the National Seerat Conference in Islamabad.[8] He also continued travelling extensively, although he made
his home in Kent. He died on 12 May 2005.[5]
Lings and a salafist scholar named Abu Bilal Mustafa al-Kanadi had a public debate about some accounts of Lings' Biography of
Muhammad. The exchange was published by Saudi Gazette.[9]
In addition to his writings on Sufism, Lings was a Shakespeare scholar. His contribution to
Shakespeare scholarship was to point out the deeper esoteric meanings found in Shakespeare's
plays, and the spirituality of Shakespeare himself. More recent editions of Lings's books on
Shakespeare include a foreword by Charles, Prince of Wales.[10] Just before his death he gave
an interview on this topic, which was posthumously made into the film Shakespeare's
Spirituality: A Perspective. An Interview With Dr. Martin Lings.[11]
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Titus Burckhardt
Titus Burckhardt (who also used Ibrahim Izz al-Din as his Islamic name), a German Swiss, was born in Florence, Italy in 1908
and died in Lausanne, Switzerland in 1984.[1] He devoted all his life to the study and exposition of the different aspects of
Wisdom tradition.
He was an eminent member of the "Traditionalist School" of twentieth-century authors. He was a frequent contributor to the
journal Studies in Comparative Religion along with other prominent members of the school.[2]
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Life
Burckhardt came from the patrician Burckhardt family of Basel, who had also produced the Orientalist and convert to Islam,
Johann Ludwig Burckhardt (1784 – 1817). He was the great-nephew of the art-historian Jacob Burckhardt and the son of the
sculptor Carl Burckhardt. Titus Burckhardt was a contemporary of Frithjof Schuon – leading exponent of traditionalist thought in
the twentieth century – and the two spent their early school days together in Basel around the time of the First World War. This
was the beginning of an intimate friendship and harmonious intellectual and spiritual relationship that was to last a lifetime.
Burckhardt was, like his grandfather, a connoisseur of Islamic art, architecture and civilisation. He compiled and published work
from the Sufi masters: Ibn Arabi (1165–1240), Abd-al-karim Jili (1365–1424) and Muhammad al-Arabi al-Darqawi (1760–1823).
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Frithjof Schuon
Frithjof Schuon (/ˈʃuːɒn/; German: [ˈfʀiːtˌjoːf ˈʃuː.ɔn]) (18 June, 1907 – 5 May,

Frithjof Schuon

1998), also known as ʿĪsā Nūr ad-Dīn ʾAḥmad ()ﻋﻴﺴﯽ ﻧﻮر اﻟـﺪّﻳﻦ أﺣﻤﺪ
in
ٰ
[1]
Arabic after his conversion to Islam, was an author of German ancestry born
in Basel, Switzerland. He was a spiritual master, philosopher, and metaphysician
inspired by the Hindu philosophy of Advaita Vedanta and Sufism and the author
of numerous books on religion and spirituality. He was also a poet and a painter.
In his prose and poetic writings, Schuon focuses on metaphysical doctrine and
spiritual method. He is considered one of the main representatives and an
exponent of the religio perennis (perennial religion) and one of the chief
representatives of the Traditionalist School. In his writings, Schuon expresses his
faith in an absolute principle, Gᴏᴅ, who governs the universe and to whom our
souls would return after death. For Schuon, the great revelations are the link
between this absolute principle—Gᴏᴅ—and humankind. He wrote the main bulk
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Basel, Switzerland

Died

May 5, 1998 (aged 90)
Bloomington, Indiana,
United States

of his work in French. In the later years of his life, Schuon composed some
volumes of poetry in his mother tongue, German. His articles in French were
collected in about 20 titles in French which were later translated into English as
well as many other languages. The main subjects of his prose and poetic
compositions are spirituality and various essential realms of the human life

Nationality Swiss

coming from Gᴏᴅ and returning to Gᴏᴅ.[2]
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Life and work
Schuon was born in Basel, Switzerland, on June 18, 1907. His father was a native of southern Germany, while his mother came
from an Alsatian family. Schuon's father was a concert violinist and the household was one in which not only music but literary
and spiritual culture were present. Schuon lived in Basel and attended school there until the untimely death of his father, after

which his mother returned with her two young sons to her family in nearby Mulhouse, France, where Schuon was obliged to
become a French citizen. Having received his earliest training in German, he received his later education in French and thus
mastered both languages early in life.[3]
From his youth, Schuon's search for metaphysical truth led him to read the Hindu scriptures such as Upanishads and the
Bhagavad Gita. While still living in Mulhouse, he discovered the works of René Guénon, the French philosopher and Orientalist,
which served to confirm his intellectual intuitions and which provided support for the metaphysical principles he had begun to
discover.[3]
Schuon journeyed to Paris after serving for a year and a half in the French army. There he worked as a textile designer and began
to study Arabic in the local mosque school. Living in Paris also brought the opportunity to be exposed to various forms of
traditional art to a much greater degree than before, especially the arts of Asia with which he had had a deep affinity since his
youth. This period of growing intellectual and artistic familiarity with the traditional worlds was followed by Schuon's first visit
to Algeria in 1932. It was then that he met the celebrated Shaykh Ahmad al-Alawi and was initiated into his order.[4] Schuon has
written about his deep affinity with the esoteric core of various traditions and hence appreciation for the Sufism in the Islamic
tradition. His main reason for seeking the blessings of Shaykh Al-Alawi being exactly the attachment to an orthodox master and
Saint.[5] On a second trip to North Africa, in 1935, he visited Algeria and Morocco; and during 1938 and 1939 he traveled to
Egypt where he met Guénon, with whom he had been in correspondence for 27 years. In 1939, shortly after his arrival in Pie,
India, World War II broke out, forcing him to return to Europe. After having served in the French army, and having been made a
prisoner by the Germans, he sought asylum in Switzerland, which gave him Swiss nationality and was to be his home for forty
years. In 1949 he married, his wife being a German Swiss with a French education who, besides having interests in religion and
metaphysics, was also a gifted painter.[3]
Following World War II, Schuon accepted an invitation to travel to the American West, where he lived for several months among
the Plains Indians, in whom he always had a deep interest. Having received his education in France, Schuon has written all his
major works in French, which began to appear in English translation in 1953. Of his first book, The Transcendent Unity of
Religions (London, Faber & Faber) T. S. Eliot wrote: "I have met with no more impressive work in the comparative study of
Oriental and Occidental religion."[3]
While always continuing to write, Schuon and his wife traveled widely. In 1959 and again in 1963, they journeyed to the
American West at the invitation of friends among the Sioux and Crow American Indians. In the company of their Native
American friends, they visited various Plains tribes and had the opportunity to witness many aspects of their sacred traditions. In
1959, Schuon and his wife were solemnly adopted into the Sioux family of James Red Cloud, descendant of Red Cloud. Years
later they were similarly adopted by the Crow medicine man and Sun Dance chief, Thomas Yellowtail. Schuon's writings on the
central rites of Native American religion and his paintings of their ways of life attest to his particular affinity with the spiritual
universe of the Plains Indians. Other travels have included journeys to Andalusia, Morocco, and a visit in 1968 to the reputed
home of the Virgin Mary in Ephesus.
Through his many books and articles, Schuon became known as a spiritual teacher and leader of the Traditionalist School. During
his years in Switzerland he regularly received visits from well-known religious scholars and thinkers of the East.[3]
Schuon throughout his entire life had great respect for and devotion to the Virgin Mary which was expressed in his writings. As a
result, his teachings and paintings show a particular Marian presence. His reverence for the Virgin Mary has been studied in detail
by American professor James Cutsinger.[6] Hence the name, Maryamiya (in Arabic, "Marian"), of the Sufi order he founded as a
branch of the Shadhiliya-Darqawiya-Alawiya. When asked by one of his disciples about the reason for this choice of name,
Schuon replied: "It is not we who have chosen her; it is she who has chosen us."[7]
In 1980, Schuon and his wife emigrated to the United States, settling in Bloomington, Indiana, where a community of disciples
from all over the world would gather around him for spiritual direction. The first years in Bloomington saw the publication of
some of his most important late works: From the Divine to the Human, To Have a Center, Survey of Metaphysics and Esoterism

and others.
Apart from regular strictly Islamic Sufi gatherings of invocation (majalis al-dhikr), Schuon would occasionally lead in
Bloomington gatherings involving the wearing of American Indian attire, and also some degree of ritual nudity.[8] These
gatherings were understood by disciples as a sharing in Schuon's personal insights and realization, not as part of the initiatic
method he transmitted, centered on the invocation of a Divine Name.[9]
In 1991, one of Schuon's followers accused him of "fondling" three young girls during “primordial gatherings”. A preliminary
investigation was begun, but the chief prosecutor eventually concluded that there was no proof, noting that the plaintiff was of
extremely dubious character. The prosecutor declared that there were no grounds for prosecution, and the local press made
amends. Some articles and books, including Mark Sedgwick's Against the Modern World,[10]purporting to be scholarly
documents[11], discuss this event and the related "primordial" practices of the Bloomington community in Midwestern suburban
America in the late twentieth century.[12] Schuon was greatly affected, but continued to write poetry in his native German, to
receive visitors and maintain a busy correspondence with followers, scholars and readers until his death in 1998.[3][13]

Views based on his written works
Transcendent unity of religions
The traditionalist or perennialist perspective began to be enunciated in the 1920s by the French philosopher René Guénon and, in
the 1930s, by Schuon himself. Orientalist Ananda Coomaraswamy and Swiss art historian Titus Burckhardt also became
prominent advocates of this point of view. Fundamentally, this doctrine is the Sanatana Dharma – the "eternal religion" – of
Hindu Neo-Vedanta. It was supposedly formulated in ancient Greece, in particular, by Plato and later Neoplatonists, and in
Christendom by Meister Eckhart (in the West) and Gregory Palamas (in the East). Every religion has, besides its literal meaning,
an esoteric dimension, which is essential, primordial and universal. This intellectual universality is one of the hallmarks of
Schuon's works, and it gives rise to insights into not only the various spiritual traditions, but also history, science and art.[14]
The dominant theme or principle of Schuon's writings was foreshadowed in his early encounter with a Black marabout who had
accompanied some members of his Senegalese village to Switzerland in order to demonstrate their culture. When the young
Schuon talked with him, the venerable old man drew a circle with radii on the ground and explained: God is in the center; all
paths lead to Him.[15]

Metaphysics
For Schuon, the quintessence of pure metaphysics can be summarized by the following vedantic statement, although the Advaita
Vedanta's perspective finds its equivalent in the teachings of Ibn Arabi, Meister Eckhart or Plotinus: Brahma satyam jagan mithya
jivo brahmaiva na'parah (Brahman is real, the world is illusory, the self is not different from Brahman).[16]
The metaphysics exposited by Schuon is based on the doctrine of the non-dual Absolute (Beyond-Being) and the degrees of
reality. The distinction between the Absolute and the relative corresponds for Schuon to the couple Atma/Maya. Maya is not only
the cosmic illusion: from a higher standpoint, Maya is also the Infinite, the Divine Relativity or else the feminine aspect
(mahashakti) of the Supreme Principle.
Said differently, being the Absolute, Beyond-Being is also the Sovereign Good (Agathon), that by its nature desires to
communicate itself through the projection of Maya. The whole manifestation from the first Being (Ishvara) to matter (Prakriti),
the lower degree of reality, is indeed the projection of the Supreme Principle (Brahman). The personal God, considered as the
creative cause of the world, is only relatively Absolute, a first determination of Beyond-Being, at the summit of Maya. The
Supreme Principle is not only Beyond-Being. It is also the Supreme Self (Atman) and in its innermost essence, the Intellect
(buddhi) that is the ray of Consciousness shining down, the axial refraction of Atma within Maya.[17]

Spiritual path
According to Schuon the spiritual path is essentially based on the discernment between the "Real" and the "unreal" (Atma /
Maya); concentration on the Real; and the practice of virtues. Human beings must know the "Truth". Knowing the Truth, they
must then will the "Good" and concentrate on it. These two aspects correspond to the metaphysical doctrine and the spiritual
method. Knowing the Truth and willing the Good, human beings must finally love "Beauty" in their own soul through virtue, but
also in "Nature". In this respect Schuon has insisted on the importance for the authentic spiritual seeker to be aware of what he
called the "metaphysical transparency of phenomena".[18]
Schuon wrote about different aspects of spiritual life both on the doctrinal and on the practical levels. He explained the forms of
the spiritual practices as they have been manifested in various traditional universes. In particular, he wrote on the Invocation of
the Divine Name (dhikr, Japa-Yoga, the Prayer of the Heart), considered by Hindus as the best and most providential means of
realization at the end of the Kali Yuga. As has been noted by the Hindu saint Ramakrishna, the secret of the invocatory path is
that God and his Name are one.[19]
Schuon's views are in harmony with traditional Islamic teachings of the primacy of "Remembrance of God" as emphasized by
Shaykh Al-Alawi in the following passage:
Remembrance (dhikr) is the most important rule of the religion. The law was not imposed upon us nor the rites of
worship ordained except for the sake of establishing the remembrance of God (dhikru ʾLlāh). The Prophet said:
‘The circumambulation (ṭawāf) around the Holy House, the passage to and fro between (the hills of) Safa and
Marwa, and the throwing of the pebbles (on three pillars symbolizing the devil) were ordained only for the sake of
the Remembrance of God.’ And God Himself has said (in the Koran): ‘Remember God at the Holy Monument.’
Thus we know that the rite that consists in stopping there was ordained for remembrance and not specifically for
the sake of the monument itself, just as the halt at Muna was ordained for remembrance and not because of the
valley. Furthermore He (God) has said on the subject of the ritual prayer: ‘Perform the prayer in remembrance of
Me.’ In a word, our performance of the rites is considered ardent or lukewarm according to the degree of our
remembrance of God while performing them. Thus when the Prophet was asked which spiritual strivers would
receive the greatest reward, he replied: ‘Those who have remembered God most.’ And when asked which fasters
would receive the greatest reward, he replied: ‘Those who have remembered God most.’ And when the prayer and
the almsgiving and the pilgrimage and the charitable donations were mentioned, he said each time: ‘The richest in
remembrance of God is the richest in reward.’[20]

Quintessential esoterism
Guénon had pointed out at the beginning of the twentieth century that every religion comprises two main aspects, "esoterism" and
"exoterism". Schuon explained that esoterism displays two aspects, one being an extension of exoterism and the other one
independent of exoterism; for if it be true that the form "is" in a certain way the essence, the essence on the contrary is by no
means totally expressed by a single form; the drop is water, but water is not the drop. This second aspect is called "quintessential
esoterism" for it is not limited or expressed totally by one single form or theological school and, above all, by a particular
religious form as such.[21]

Criticism of modernity
Guénon had based his Crisis of the Modern World on the Hindu doctrine of cyclic nature of time.[22] Schuon expanded on this
concept and its consequences for humanity in many of his articles.[23] In his essay "The Contradictions of Relativism", Schuon
wrote that the uncompromising relativism that underlies many modern philosophies had fallen into an intrinsic absurdity in
declaring that there is no absolute truth and then attempting to put this forward as an absolute truth. Schuon notes that the essence

of relativism is found in the idea that we never escape from human subjectivity whilst its expounders seem to remain unaware of
the fact that relativism is therefore also deprived of any objectivity. Schuon further notes that the Freudian assertion that
rationality is merely a hypocritical guise for a repressed animal drive results in the very assertion itself being devoid of worth as it
is itself a rational judgment.[24][25]
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Ananda Kentish Muthu Coomaraswamy (Tamil: ஆன த
Ānanda Kentiś Muthū Kumāraswāmī; Sinhala: ආන ද

மார வா ,

Ananda Kentish
Coomaraswamy

මාර වා ; 22 August

1877 − 9 September 1947) was a Sri Lankan Tamil philosopher and
metaphysician, as well as a pioneering historian and philosopher of Indian art,
particularly art history and symbolism, and an early interpreter of Indian culture
to the West.[1] In particular, he is described as "the groundbreaking theorist who
was largely responsible for introducing ancient Indian art to the West."[2]
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Life
Ananda Kentish Coomaraswamy was born in Colombo, Ceylon, now Sri Lanka,

Nationality Sri Lankan American

the Ponnambalam–Coomaraswamy family and his English wife Elizabeth

Known for Metaphysicist,
philosopher, historian

Beeby.[3][4][5] His father died when Ananda was two years old, and Ananda

Spouse(s)

to the Ceylonese Tamil legislator and philosopher Sir Muthu Coomaraswamy of

spent much of his childhood and education abroad.
Coomaraswamy moved to England in 1879 and attended Wycliffe College, a
preparatory school in Stroud, Gloucestershire, at the age of twelve. In 1900, he
graduated from University College, London, with a degree in geology and
botany. On 19 June 1902, Coomaraswamy married Ethel Mary Partridge, an

Ethel Mairet (m.1902–
13)

Ratna Devi (m.1913–22)
Stella Bloch(m.1922–30)
Luisa Runstein(m.1930–
1947, his death)

English photographer, who then traveled with him to Ceylon. Their marriage
lasted until 1913. Coomaraswamy's field work between 1902 and 1906 earned him a doctor of science for his study of Ceylonese
mineralogy, and prompted the formation of the Geological Survey of Ceylon which he initially directed.[6] While in Ceylon, the

couple collaborated on Mediaeval Sinhalese Art; Coomaraswamy wrote the text and Ethel provided the photographs. His work in
Ceylon fueled Coomaraswamy's anti-Westernization sentiments.[7] After their divorce, Partridge returned to England, where she
became a famous weaver and later married the writer Philip Mairet.
By 1906, Coomaraswamy had made it his mission to educate the West about Indian art, and was back in London with a large
collection of photographs, actively seeking out artists to try to influence. He knew he could not rely on museum curators or other
members of the cultural establishment – in 1908 he wrote "The main difficulty so far seems to have been that Indian art has been
studied so far only by archaeologists. It is not archaeologists, but artists … who are the best qualified to judge of the significance
of works of art considered as art." By 1909, he was firmly acquainted with Jacob Epstein and Eric Gill, the city's two most
important early Modernists, and soon both of them had begun to incorporate Indian aesthetics into their work. The curiously
hybrid sculptures that were produced as a result can be seen to form the very roots of what is now considered British
Modernism.[8][9]
Coomaraswamy then met and married a British woman Alice Ethel Richardson
and together they went to India and stayed on a houseboat in Srinagar in
Kashmir. Commaraswamy studied Rajput painting while his wife studied Indian
music with Abdul Rahim of Kapurthala. When they returned to England, Alice
performed Indian song under the stage name Ratan Devi. Alice was successful
and both went to America when Ratan Devi did a concert tour.[10] While they
were there, Coomaraswamy was invited to serve as the first Keeper of Indian art
in the Boston Museum of Fine Arts in 1917.[11] The couple had two children, a
son, Narada, and daughter, Rohini.
Coomaraswamy divorced his
second wife after they arrived
in America.[11] He married the
American artist Stella Bloch, 20
years his junior, in November
1922.
His second wife: Alice
Coomaraswamy (Ratan Devi) with
Roshanara

Through

the

1920s,

Coomaraswamy and his wife
were part of the bohemian art
circles in New York City,
Coomaraswamy

befriended

Alfred Stieglitz and the artists
who exhibited at Stieglitz's gallery. At the same time, he studied Sanskrit and
Pali religious literature as well as Western religious works. He wrote catalogues
for the Museum of Fine Arts and published his History of Indian and Indonesian

Portrait of Ananda Coomaraswamy,
published 1907

Art in 1927.
After the couple divorced in 1930, they remained friends. Shortly thereafter, on 18 November 1930, Coomaraswamy married
Argentine Luisa Runstein, 28 years younger, who was working as a society photographer under the professional name Xlata
Llamas. They had a son, Coomaraswamy's third child, Rama Ponnambalam (1929-2006), who became a physician and convert at
age 22 to the Roman Catholic Church. Following Vatican II, Rama became a critic of the reforms and author of Catholic
Traditionalist works.[12] He was also ordained a Traditionalist Roman Catholic priest, despite the fact that he was married and
had a living wife.[13]
Rama Coomaraswamy studied in England and then in India, learning Hindi and Sanskrit.[14] Became a psychiatrist in the United
States, he was an opponent of Pope John Paul II[14] and remain a wider correspondent of mother Teresa of Calcutta, whose first
healing attribution was recognized by Wojtyła in 2002.[15]

In 1933 Coomaraswamy's title at the Museum of Fine Arts changed from curator to Fellow for Research in Indian, Persian, and
Mohammedan Art.[7]
He served as curator in the Museum of Fine Arts until his death in Needham, Massachusetts, in 1947. During his long career, he
was instrumental in bringing Eastern art to the West. In fact, while at the Museum of Fine Arts, he built the first substantial
collection of Indian art in the United States.[16]
He also helped with the collections of Persian Art at the Freer Gallery of Art in Washington, D.C., and the Museum of Fine Arts.
After Coomaraswamy's death, his widow, Doña Luisa Runstein, acted as a guide and resource for students of his work.

Contributions
Coomaraswamy made important contributions to the philosophy of art, literature, and religion. In Ceylon, he applied the lessons
of William Morris to Ceylonese culture and, with his wife Ethel, produced a groundbreaking study of Ceylonese crafts and
culture. While in India, he was part of the literary circle around Rabindranath Tagore, and he contributed to the "Swadeshi"
movement, an early phase of the struggle for Indian independence.[17] In the 1920s, he made pioneering discoveries in the history
of Indian art, particularly some distinctions between Rajput and Moghul painting, and published his book Rajput Painting. At the
same time he amassed an unmatched collection of Rajput and Moghul paintings, which he took with him to the Museum of Fine
Arts, Boston, when he joined its curatorial staff in 1917. Through 1932, from his base in Boston, he produced two kinds of
publications: brilliant scholarship in his curatorial field but also graceful introductions to Indian and Asian art and culture,
typified by The Dance of Shiva, a collection of essays that remain in print to this day. Deeply influenced by René Guénon, he
became one of the founders of the Traditionalist School. His books and essays on art and culture, symbolism and metaphysics,
scripture, folklore and myth, and still other topics, offer a remarkable education to readers who accept the challenges of his
resolutely cross-cultural perspective and insistence on tying every point he makes back to sources in multiple traditions. He once
remarked, "I actually think in both Eastern and Christian terms—Greek, Latin, Sanskrit, Pali, and to some extent Persian and
Chinese."[18] Alongside the deep and not infrequently difficult writings of this period, he also delighted in polemical writings
created for a larger audience—essays such as "Why exhibit works of art?" (1943).[19]
In his book The Information Society: An Introduction (Sage, 2003, p. 44), Armand Mattelart credits Coomaraswamy for coining
the term 'post-industrial' in 1913.

Methodology
Coomaraswamy was a firm believer in the comparative method. The analysis of both texts and symbols across a wide variety of
cultures and time periods allowed him to see below the surface of local interpretations and religious exclusivism to locate the
bedrock of tradition. By tradition, he meant that which has been handed down from time beyond memory.

The folk has thus preserved, without understanding, the remains of old traditions
that go back sometimes to the indeterminably distant past, to which we can only
refer as “prehistoric.[20] Had the folk beliefs not indeed been once understood, we
could not now speak of them as metaphysically intelligible, or explain the accuracy
of their formulations.[21]
His extensive knowledge of ancient languages allowed him access to primary sources and his understanding of metaphysics
helped him discern the deeper meanings that other scholars often missed. Given the specialization and compartmentation of
knowledge that was part of the Western academic tradition, his efforts were not always appreciated. He expressed some of his
feelings in a letter to Graham Carey:

What the secular mind does is to assert that we (symbolists) are reading meaning
into things that originally had none: our assertion is that they are reading out the
meaning. The proof of our contention lies in the perfection, consistency and
universality of the pattern in which these meanings are united.[22]
His criticism of the academic world was centered around a number of related issues. First, the academic method, by itself, was illequipped to deal with the way in which ideas where transmitted in non-literate cultures, due to an over-reliance on written
documentation. Too much was left out.

By “folklore” we mean the whole and consistent body of culture which has been
handed down, not in books but by word of mouth and in practice, from time beyond
the reach of historical research, in the form of legends, fairy tales, ballads, games,
toys, crafts, medicine, agriculture, and other rites, and forms of social organization,
especially those that we call “tribal.” This is a cultural complex independent of
national and even racial boundaries, and of remarkable similarity throughout the
world.[23]
A second point of conflict was the obsessive tendency of Western scholarship to divide cultures, religions, and time periods into
discrete categories in order to fit into academic organizational and mental structures.

It is equally surprising that so many scholars, meeting with some universal doctrine
in a given context, so often think of it as a local peculiarity.[24]
As a traditionalist, Coomaraswamy emphasized the continuity of culture. He was well aware of historical change but he felt that
the connecting elements had been lost by the extreme emphasis placed on change and “progress”. Conflict between a new
religion and an older one often obscured the commonalities that linked them.

The opposition of religion to folklore is often a kind of rivalry set up as between a
new dispensation and an older tradition, the gods of the older cult becoming the evil
spirits of the newer.[25]
He pointed out that the Greek word daimon, which at root indicates something given, was synonymous with the Christian Holy
Spirit, God’s gift of life. If Christian propagandists chose to emphasize the demonic at the expense of the daimon it was only to
further their own cause. Ideas like this did not go over well with other scholars and his correspondence has its share of angry or
condescending responses to his work which he deflected with a combination of erudition, tact, and humor.[26]
A third issue that raised his ire was the racism inherent in the Western world’s criticism and misinterpretation of traditional and
tribal cultures, attitudes tied closely to literacy and the attendant idea of progress.

It was possible for Aristotle, starting from the premise that a man, being actually
cultured, may also become literate, to ask whether there is a necessary or merely
an accidental connection of literacy with culture. Such a question can hardly arise
for those to whom illiteracy implies, as a matter of course, ignorance,
backwardness, unfitness for self-government: for you, unlettered people are
uncivilized peoples and vice versa—as a recent publisher’s blurb expresses it: “The
greatest force in civilization is the collective wisdom of a literate people."[27]
Like Franz Boas and a handful of others, Coomaraswamy waged a constant war against racism with the press and academic
world. He was a strong advocate for Indian independence and was pressured to leave England for publicly suggesting that Indians
not fight in the First World War.[28]

Unlike Rene Guenon and others who shared many of his understandings, he was not content to describe traditional ideas from the
inside out, in metaphysical terms alone. His commitment to the Western intellectual tradition was deep. He didn’t believe that
science and metaphysics were in opposition but were two different ways of looking at the world.[29] He was trained as a geologist
and was well equipped to deal with science as well as metaphysics.
Nor did his work suffer from the oversimplifications and distortions that can afflict comparative studies. He was highly critical of
the writings of Carl Jung and of Theosophy which he believed distorted the meaning of traditional ideas. The details he provided
in support of his arguments could daunt the ablest scholar; his footnotes sometimes took up more room on a page than the text.
The comparative method has achieved a good deal of success in linguistics but its application to culture had rarely gone beyond
mere documentation before Ananda Coomaraswamy.

Traditional Symbolism
One of Coomaraswamy’s most important contributions was his profound understanding of how people communicated in early
times and how their ideas were transmitted and preserved in the absence of writing. He felt that traditional symbolism could best
be understood by means of images, which preceded writing and which contained ideas that had been handed down from the
earliest times and preserved in a vast array of media.

To have lost the art of thinking in images is precisely to have lost the proper
linguistic of metaphysics and to have descended to the verbal logic of
“philosophy.[30]
His study of traditional symbols had taught him that symbols were meant to express ideas and not emotions and that a study of
“styles” and “influences” would reveal little of significance.

An adequate knowledge of theology and cosmology is then indispensable to an
understanding of the history of art, insofar as the actual shapes and structures of
works of art are determined by their real content. Christian art, for example, begins
with the representation of deity by abstract symbols, which may be geometrical,
vegetable, or theriomorphic, and are devoid of any sentimental appeal whatever. An
anthropomorphic symbol follows, but this is still a form and not a figuration; not
made as though to function biologically or as if to illustrate a text book of anatomy or
dramatic expression. Still later, the form is sentimentalised; the features of the
crucified are made to exhibit human suffering, the type is completely humanised,
and where we began with the shape of humanity as an analogical representation of
the idea of God, we end with the portrait of the artist’s mistress posing as the
Madonna and a representation of an all-too-human baby; the Christ is no longer a
man-God, but the sort of man we can approve of.[31]
In keeping with his traditionalist stance, he saw this process as one of gradual decay in which the human life world began to
encroach gradually on the divine with an attendant growth of sentimentality and loss of meaning. He was fond of quoting the
curator, John Lodge: “From the Stone Age until now, quelle dégringolade.”[32]
Coomaraswamy spent a lot of his time documenting themes and images that appeared to be very old, given their widespread
distribution. Major areas of study included:

• Solar symbolism
• Symbolism of the wheel
• The Flood story
• The “Water Cosmology” and the “Plant Style”

• Soma and the Water of Life
• Traditional cosmologies (the three worlds)
• The symbolism of snakes and reptiles
• The symbolism of birds and other “psychopomps” (soul carriers)
• The heavenly ladder
• The cosmic dome and the hole in the sky with its guardian figure
• The Thread-spirit (sutratman) doctrine that underlies the symbolism of the fiber
arts
• The concept of ether and the symbolism of fire
• Divine bi-unity (male/female) as one
• The inverted tree and arboreal symbolism
• The Symplegades (Clashing Rocks) and the Coincidence of Opposites
He found these symbols in many cultures and time periods, both in religious writings and in folklore. He saw little opposition
between religion and folklore. Folklore was transmitted in the vernacular as compared to the sacred languages in which scripture
was delivered and interpreted. Folklore was less moralistic but its themes shared a common source with those of religion; Jack’s
beanstalk was Jacob’s ladder. Religion was not “contaminated” by folklore but used it to express the same ideas in a more
rationalized and moralized setting, just as Plato used myths to explain his philosophy.
The designs we found in Neolithic times were derived from older images. Thus the continuity of tradition reveals itself best in art,
which expresses ideas. Even when religious philosophies developed with writing, a continuity of meaning could be observed
often because the change was gradual and the old and the new existed side by side.

In the Vedas, the belief {that all life began in the “Waters”} appears in the form of an
old popular theory, for which are substituted the successively more philosophical
concepts of Space Cosmology, of a belief in the origin of the world in Non-being, in
an origin of the world from Being, and finally in the conception of Brahman (the
Absolute) as world-ground. The Water Cosmology, it is true, persists side by side
with, and linked with these deeper views, even in post-Vedic literature; but it is
typically not a creation of the Vedas and seems to belong to an even older stratum
of ideas than that which is developed in the Vedas.[33]
The ideas expressed by images were made explicit by writing, which allowed for a greater degree of abstraction and elaboration
but since the concrete preceded the abstract, all philosophy started with images. In the absence of writing, the tribal cultures of
the world have preserved a good deal of this older symbolism.
Coomaraswamy also maintained that traditional technologies (like the needle or the fire drill) were applications of metaphysical
ideas, just as modern technology is an expression of scientific principles.

Primitive man knew nothing of a possible divorce of function and meaning: all his
inventions were applied meaning.[34]
The American art historian, Carl Schuster, who corresponded with Coomarawamy and learned much from him, would go on to
identify some of the Paleolithic sources of this symbolism.[35]

Perennial philosophy
He was described by Heinrich Zimmer as "That noble scholar upon whose
shoulders we are still standing."[36] While serving as a curator to the Boston
Museum of Fine Arts in the latter part of his life, he devoted his work to the
explication of traditional metaphysics and symbolism. His writings of this period
are filled with references to Plato, Plotinus, Clement, Philo, Augustine, Aquinas,
Shankara, Eckhart, Rumi and other mystics. When asked how he defined himself
foremost, Coomaraswamy said he was a "metaphysician", referring to the
concept of perennial philosophy, or sophia perennis.
Along with René Guénon and Frithjof Schuon, Coomaraswamy is regarded as
one of the three founders of Perennialism, also called the Traditionalist School.
Several articles by Coomaraswamy on the subject of Hinduism and the perennial
philosophy were published posthumously in the quarterly journal Studies in
Comparative Religion alongside articles by Schuon and Guénon among others.
Although he agrees with Guénon on the universal principles, Coomaraswamy's
works are very different in form. By vocation, he was a scholar who dedicated
the last decades of his life to "searching the Scriptures". He offers a perspective

Portrait of Coomaraswamy printed in
the April 1916 issue of The
Hindusthanee Student

on the tradition that complements Guénon's. He was extremely perceptive
regarding aesthetics and wrote dozens of articles on traditional arts and mythology. His works are also finely balanced
intellectually. Although born in the Hindu tradition, he had a deep knowledge of the Western tradition as well as a great expertise
in, and love for, Greek metaphysics, especially that of Plotinus, the founder of Neoplatonism.
Coomaraswamy built a bridge between East and West that was designed to be two-way: among other things, his metaphysical
writings aimed at demonstrating the unity of the Vedanta and Platonism. His works also sought to rehabilitate original Buddhism,
a tradition that Guénon had for a long time limited to a rebellion of the Kshatriyas against Brahmin authority.

Works
For a complete bibliography, see James S. Crouch, A Bibliography of Ananda Kentish Coomarswamy. Indira Gandhi , National
Center for the Arts, Manohar, New Delhi, (2002).
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René Guénon
René-Jean-Marie-Joseph Guénon[1] (French: [ʁəne ʒan maʁi ʒozɛf

René Guénon

ɡenɔ̃ ]; 15 November 1886 – 7 January 1951), also known as ʿAbd alWāḥid Yaḥyá (Arabic: )ﻋﺒﺪ اﻟﻮاﺣﺪ ﻳﺤﻴﻰ, was a French author and
intellectual who remains an influential figure in the domain of metaphysics,
having written on topics ranging from sacred science[2] and traditional
studies,[3] to symbolism and initiation.
He wrote and published in French, and his works have been translated into
more than twenty languages. He is considered to be an important writer in
the Traditionalist School of philosophy.
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René Guénon was born in Blois, a city in central France approximately
160 km (100 mi) from Paris. Guénon, like most Frenchmen of the time, was
born into a Roman Catholic family. Little is known of his family, although it
appears that his father was an architect. By 1904, Guénon was living as a
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student in Paris, where his studies focused on mathematics and philosophy.
He was known as a brilliant student, notably in mathematics, in spite of his
poor health.
As a young student in Paris, Guénon observed and became involved with
some students who were, at that time, under the supervision of Gérard
Encausse, alias Papus.[4] Guénon soon discovered that the Esoteric Christian

Palingenius" Guénon became the founder and main contributor of a
periodical review, La Gnose ("Gnosis"), writing articles for it until 1922.
From his incursions into the French occultist and pseudo-masonic orders, he
despaired of the possibility of ever gathering these diverse and often illassorted doctrines into a "stable edifice".[5] In his book The Reign of Quantity and the Signs of the Times he also pointed out what
he saw as the intellectual vacuity of the French occultist movement, which, he wrote, was utterly insignificant, and more
importantly, had been compromised by the infiltration of certain individuals of questionable motives and integrity.[6] Following
his desire to join a regular masonic obedience, he became a member of the Thebah Lodge of the Grande Loge de France
following the Ancient and Accepted Scottish Rite.[7]
Around this time (according to indications reproduced by his biographer Paul Chacornac),[8] it is possible that René Guénon
became acquainted with Hinduism, specifically via the initiatic lineage of Shankarâchârya,[9] and with Taoism, due to his
friendship with Georges-Albert Puyou de Pouvourville, alias Matgioi. It is likely that Guénon learned to use opium from de
Pouvourville, and Guénon later described the use of opium as an aid to meditation.[10] He met Léon Champrenaud, alias AbdulHaqq, and John-Gustav Ageli, alias Abdul-Hadi who had been initiated by Abder-Rhaman el Kébir in Cairo. According to Paul
Chacornac, Guénon chose a conversion to Islam rather than to Hinduism because the Hindu ritual life is not compatible with the
Western way of life, whereas following Islamic rituals is compatible with modern Western life. He believed that Islam is the only
traditional religious world that is practically accessible to Westerners.[11][12] In 1910,[13] Guénon was initiated into the Sufi
Shadhili order by Ivan Aguéli, taking the name "ʿAbd al-Wāḥid Yaḥyā".
In 1917, Guénon began a one-year stay at Sétif, Algeria, teaching philosophy to college students. After World War I, he left
teaching to dedicate his energies to writing; his first book, Introduction to the Study of the Hindu Doctrines, was published in
1921. The book was first proposed as a thesis, but the thesis was rejected by Indologist Sylvain Lévi. From 1925 Guénon became
a contributor to a review edited by P. Chacornac, Le Voile d'Isis ("The Veil of Isis"); after 1935 and under Guénon's influence, this
periodical became known as Les Etudes Traditionnelles ("Traditional Studies").
Although the exposition of Hindu doctrines to European audiences had already been attempted in piecemeal fashion at that time
by many orientalists, Guénon's Introduction to the Study of the Hindu Doctrines advanced its subject in a uniquely insightful
manner,[14] by referring to the concepts of metaphysics and Tradition in their most general sense, which Guénon precisely
defined, along with the necessary distinctions and definitions of seemingly unambiguous terms such as religion, tradition,
exoterism, esoterism and theology. Guénon explained that his purpose was not to describe all aspects of Hinduism, but to give the
necessary intellectual foundation for a proper understanding of its spirit.[15] The book also stands as a harsh condemnation of
works presented by certain other European writers about Hinduism and Tradition in general; according to Guénon, such writers
had lacked any profound understanding of their subject matter and of its implications. The book also contains a critical analysis of
the political intrusions of the British Empire into the subject of Hinduism (and India itself) through Madame Blavatsky's
Theosophy.[16]

In September 1920, Père Peillaube asked Guénon to write a book against the Theosophical Society.[17] In 1921, Guénon debuted
a series of articles in the French Revue de Philosophie, which, along with some supplements, led to the book Theosophy: History
of a Pseudo-Religion. His critique of Theosophy was received positively by conservative Catholics.[10] However his later book
Orient et Occident distanced him from his Catholic supporters.[10] His friend and erstwhile supporter Jacques Maritain argued
that Guénon's views were "radically irreconcilable with the [Catholic] faith and called them a "Hinduist restoration of ancient
Gnosis, mother of heresies".[10] Maritain later unsuccessfully tried to have Guénon's works put on the Catholic Index of
Prohibited Books.[10] During the decade 1920–1930, Guénon began to acquire a broader public reputation, and his work was
noted by various intellectual and artistic figures both within and outside of Paris. Also at this time were published some of his
books explaining the "intellectual divide" between the East and West, and the peculiar nature, according to him, of modern
civilization: Crisis of the Modern World, and East and West. In 1927 was published the second major doctrinal book of his works:
Man and His Becoming according to the Vedânta, and in 1929, Spiritual Authority and Temporal Power. The last book listed
offers a general explanation of what Guénon saw as the fundamental differences between "sacerdotal" (priestly or sacred) and
"royal" (governmental) powers, along with the negative consequences arising from the usurpation of the prerogatives of the latter
with regard to the former. From these considerations, René Guénon traces to its source the origin of the modern deviation, which,
according to him, is to be found in the destruction of the Templar order in 1314.

Life in Egypt
In 1930, Guénon left Paris for Cairo. During his lengthy sojourn in Egypt, René Guénon carried on an austere and simple life,
entirely dedicated to his writings and spiritual development.[18] In 1949, he obtained Egyptian citizenship. Sedgwick wrote about
Guénon's life in Egypt that even though he continued his interest in Hinduism and other religions, Guénon's own practice was
purely Islamic. He is "not known ever to have recommended anyone to become a Hindu, whereas he introduced many to
Islam".[10]
Urged on by some of his friends and collaborators, Guénon agreed to establish a new Masonic Lodge in France founded upon his
"Traditional" ideals, purified of what he saw as the inauthentic accretions which so bedeviled other lodges he had encountered
during his early years in Paris. This lodge was called La Grande Triade ("The Great Triad"), a name inspired by the title of one of
Guénon's books. The first founders of the lodge, however, separated a few years after its inception.[19] Nevertheless, this lodge,
belonging to the Grande Loge de France, remains active today.
René Guénon died on Sunday, January 7, 1951; his final word was "Allah".[20]

Writings
In 1921, Guénon published an Introduction to the Study of the Hindu Doctrines. His goal, as he writes it, is an attempt at
presenting to westerners eastern metaphysics and spirituality as they are understood and thought by easterners themselves, while
pointing at what René Guénon describes as all the erroneous interpretations and misunderstandings of western orientalism and
"neospiritualism" (for the latter, notably the proponents of Madame Blavatsky's Theosophy). Right from that time, he presents a
rigorous understanding, not only of Hindu doctrines, but also of eastern metaphysics in general.[21]
His work comprises:
An exposition of fundamental metaphysical principles: Introduction to the Study of the Hindu Doctrines which
contains the general definition of the term "tradition" as Guénon defines it, Man and His Becoming according to
the Vedânta, The Symbolism of the Cross, The Multiple States of Being, The Metaphysical Principles of the
Infinitesimal Calculus, Oriental Metaphysics.
Studies in symbolism (comprising many articles he wrote for the journal Le Voile d'Isis which became later known
under the name Etudes Traditionnelles). These studies in symbolism were later compiled by Michel Valsan in the
posthumous book Symbols of Sacred Science. The studies The Great Triad, Traditional Forms & Cosmic Cycles,
Insights into Islamic Esoterism & Taoism and The King of the World (alternately translated as Lord of the World)
are also mostly about symbolism.

Fundamental studies related to Initiation, a subject completely re-exposited by Guénon from the traditional
perspective: Perspectives on Initiation, Initiation and Spiritual Realisation, The Esoterism of Dante.
Criticism of the modern world and of "neospiritualism": East and West, The Crisis of the Modern World, Spiritual
Authority and Temporal Power, Theosophy: History of a Pseudo-Religion, The Spiritist Fallacy and The Reign of
Quantity & the Signs of the Times, the latter book being often considered as his masterpiece as an explanation of
the modern world from the traditional perspective.
Various studies in esoterism: Saint Bernard, Insights into Christian Esoterism, Studies in Freemasonry and
Compagnonnage, Studies in Hinduism, &c.

Some key terms and ideas
Guénon's writings make use of words and terms of fundamental signification, which receive a precise definition throughout his
books. These terms and words, although receiving a usual meaning and being used in many branches of human sciences, have,
according to René Guénon, lost substantially their original signification (e.g. words such as "metaphysics", "initiation",
"mysticism", "personality", "form", "matter").[22] He insisted notably on the danger represented by the perversion of the
signification of words seen by him as essential for the study of metaphysics.

Metaphysical core
The exposition of metaphysical doctrines, which forms the cornerstone of Guénon's work, consists of the following books:[23]
Introduction to the Study of the Hindu Doctrines
Man and His Becoming According to the Vedanta
The Multiple States of Being
Symbolism of the Cross
Oriental Metaphysics

Introduction to the Study of the Hindu Doctrines
Introduction to the Study of the Hindu Doctrines, published in 1921, on topics which were later included in the lecture he gave at
the Sorbonne on December 17, 1925 ("Oriental Metaphysics"), consists of four parts.
The first part ("preliminary questions") exposes the hurdles that prevented classical orientalism from a deep understanding of
eastern doctrines (without forgetting that Guénon had of course in view the orientalism of his time): the "classical prejudice"
which "consists essentially in a predisposition to attribute the origin of all civilization to the Greeks and Romans", the ignorance
of certain types of relationships between the ancient peoples, linguistic difficulties, and the confusions arising about certain
questions related to chronology, these confusions being made possible through the ignorance of the importance of oral
transmission which can precede, to a considerable and indeterminate extent, the written formulation. A fundamental example of
that latter mistake being found in the orientalist's attempts at providing a precise birth date to the Vedas sacred scriptures.
The "general characters of eastern thought" part focuses on the principles of unity of the eastern civilizations, and on the
definition of the notions of "tradition" and "metaphysics". Guénon also proposes a rigorous definition of the term "religion", and
states the proper differences between "tradition", "religion", "metaphysics" and "philosophical system". The relations between
"metaphysics" and "theology" are also explored, and the fundamental terms of "esoterism" and "exoterism" are introduced. A
chapter is devoted to the idea of "metaphysical realization". The first two parts state, according to Guénon, the necessary doctrinal
foundations for a correct understanding of Hindu doctrines.

Man and his Becoming according to the Vêdantâ

The Introduction to the study of the Hindu doctrines had, among its objectives,
the purpose of giving the proper intellectual basis to promote openness to the
study of eastern intellectuality. The study of Hindu doctrines is continued in his
book Man and his Becoming according to the Vedanta by taking the specific
viewpoint of the human being's constitution according to the Vêdantâ: Guénon
states that his goal is not to present a synthetic exposition of all vedic doctrines
"which would be quite an impossible task", but to consider "a particular point of
that doctrine", in that case the definition of the human being, in order to
contemplate afterwards other aspects of metaphysics.

The Symbolism of the Cross
The Symbolism of the Cross is a book "dedicated to the venerated memory of
Esh-Sheikh Abder-Rahman Elish El-Kebir". Its goal, as Guénon states it, "is to
explain a symbol that is common to almost all traditions, a fact that would seem
to indicate its direct attachment to the great primordial tradition". To alleviate the
hurdles bound to the interpretations of a symbol belonging to different traditions,
Guénon distinguishes synthesis from syncretism: syncretism consists in
assembling from the outside a number of more or less incongruous elements
which, when so regarded, can never be truly unified. Syncretism is something
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outward: the elements taken from any of its quarters and put together in this way
can never amount to anything more than borrowings that are effectively incapable of being integrated into a doctrine "worthy of
that name". To apply these criteria to the present context of the symbolism of the cross:
syncretism can be recognized wherever one finds elements borrowed from different traditional forms and
assembled together without any awareness that there is only one single doctrine of which these forms are so many
different expressions or so many adaptations related to particular conditions related to given circumstances of
time and place.

The Multiple States of Being
This book expands on the multiple states of Being, a doctrine already tackled in The Symbolism of the Cross, leaving aside the
geometrical representation exposed in that book "to bring out the full range of this altogether fundamental theory".[24] First and
foremost is asserted the necessity of the "metaphysical Infinity", envisaged in its relationship with "universal Possibility". "The
Infinite, according to the etymology of the term which designates it, is that which has no limits", so it can only be applied to what
has absolutely no limit, and not to what is exempted from certain limitations while being subjected to others like space, time,
quantity, in other words all countless other things that fall within the indefinite, fate and nature. There is no distinction between
the Infinite and universal Possibility; simply the correlation between these terms indicates that in the case of the Infinite, it is
contemplated in its active aspect, while the universal Possibility refers to its passive aspect: these are the two aspects of Brahma
and its Shakti in the Hindu doctrines. From this results that "the distinction between the possible and the real [...] has no
metaphysical validity, for every possible is real in its way, according to the mode befitting its own nature".[25] This leads to the
metaphysical consideration of the "Being" and "Non-Being":
If we [...] define Being in the universal sense as the principle of
manifestation, and at the same time as comprising in itself the
totality of possibilities of all manifestation, we must say that Being
is not infinite because it does not coincide with total Possibility; and

all the more so because Being, as the principle of manifestation,
although it does indeed comprise all the possibilities of
manifestation, does so only insofar as they are actually manifested.
Outside of Being, therefore, are all the rest, that is all the
possibilities of non-manifestation, as well as the possibilities of
manifestation themselves insofar as they are in the unmanifested
state; and included among these is Being itself, which cannot
belong to manifestation since it is the principle thereof, and in
consequence is itself unmanifested. For want of any other term, we
are obliged to designate all that is thus outside and beyond Being as
"Non-Being", but for us this negative term is in no way synonym
for 'nothingness'.[26]

Other writings in metaphysics,
hermeticism, and cosmological sciences
Lesser and greater mysteries
In his book Perspectives on initiation, Guénon clarifies the signification given by
the ancient Greeks to the classical names of lesser and greater mysteries: "they are
not different "types" of initiations, but stages or degrees of a same initiation".[27]
Lesser mysteries lead to the "perfection of the human state", in other words to
"something traditionally designated by the restoration of the "primordial state",[28]
a state that Dante, in the Divine comedy, relates symbolically to the "terrestrial
paradise".[29] On another hand, "greater mysteries" refer properly to "the realization
of supra-human states";[27] they correspond to the Hindu doctrine of "deliverance"
(Moksha) and to what Islamic esoterism calls the "realization of the Universal
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Man": in that latter tradition, "lesser" and "greater" mysteries correspond exactly to
the signification of the terms "el-insân el-qadîm" (the Primordial Man) and "el-insan el-kâmil" (the Universal Man).[27] These
two phases are related to an interpretation of the symbolism of the cross with the notions of "horizontal" and "vertical"
realization. They also correspond respectively to what is traditionally designated in western hermeticism by the terms royal
initiation and sacerdotal initiation.[27]

Symbolism
While it is acknowledged that symbolism refers to something very different from a mere 'code', an artificial or arbitrary meaning,
and that "it holds an essential and spontaneous echoing power",[30] for René Guénon, this 'echoing power' goes immensely farther
than the psychological realm: symbolism is "the metaphysical language at its highest",[31] capable of relating all degrees of
universal Manifestation, and all the components of the Being as well: symbolism is the means by which man is capable of
"assenting" orders of reality that escape, by their very nature, any description by ordinary language. This understanding of the
profound nature of symbolism, writes René Guénon, has never been lost by an intellectual (i.e. spiritual) elite in the East.[32] It is
inherent in the transmission of initiation which, he says, gives the real key to man to penetrate the deeper meaning of the
symbols; in this perspective, meditation on symbols (visual or heard, dhikr, repetition of the Divine Names) is an integral part
both of initiation and of spiritual realization.[33]

Symbolism and analogy
For René Guénon art is above all knowledge and understanding, rather than
merely a matter of sensitivity.[34] Similarly, the symbolism has a conceptual
vastness "not exclusive to a mathematical rigor":[35] symbolism is before all a
science, and it is based, in its most general signification, on "connections that exist
between different levels of reality".[36] And, in particular, the analogy itself,
understood following a formula used in Hermeticism as the "relation of what is
down with what is above" is likely to be symbolized: there are symbols of the
analogy (but every symbol is not necessarily the expression of an analogy, because
there are correspondences that are not analogical). The analogical relation
essentially involves the consideration of an "inverse direction of its two terms",
and symbols of the analogy, which are generally built on the consideration of the
primitive six-spoke wheel, also called the chrism in the Christian iconography,
indicate clearly the consideration of these "inverse directions"; in the symbol of
the Solomon's seal, the two triangles in opposition represent two opposing
ternaries, "one of which is like a reflection or mirror image of the other"[37] and
"this is where this symbol is an exact representation of analogy".[37] This
consideration of a "reverse meaning" allows René Guénon to propose an
explanation of some artistic depictions, such as that reported by Ananda
Coomaraswamy in his study "The inverted tree": some images of the "World
Tree", a symbol of universal Manifestation, represent the tree with its roots up and
its branches down: the corresponding positions correspond to two complementary
points of view that can be contemplated: point of view of the manifestation and of

Hermes' caduceus: example of a
symbol associated to the
possession of lesser mysteries, and
showing an example of horizontal
duality (the two snakes' heads are
placed in the horizontal dual
position, hence referring to
apparent dualities such as life and
death). In Studies in Hinduism,
Guénon mentions a relation
between the symbol and the
Kundalini shakti.

the Principle. This consideration of "reverse meaning" is one of the elements of a
"science of symbolism" in which Guénon refers to, and used by him in many occasions.
Guénon was critical of modern interpretations regarding symbolism which often rested on naturalistic interpretations of the
symbol in question which Guénon regarded as a case of the symbol of the thing being mistaken for the thing itself. He was also
critical of the psychological interpretations found in the psychiatrist Carl Jung.[38]

Contemporary "neo-spiritualism"
Guénon denounced the Theosophical Society, many pseudo-Masonic orders in the French and Anglo-Saxon occult scenes and the
Spiritist movement. They formed the topic of two of his major books written in the 1920s, Theosophy: History of a PseudoReligion and The Spiritist Fallacy. He denounced the syncretic tendencies of many of these groups, along with the common
Eurocentric misconceptions that accompanied their attempts to interpret Eastern doctrines. René Guénon especially develops
some aspects of what he refers to as the manifestation of "antitraditional" currents in the nineteenth and twentieth centuries. His
first book on that subject is devoted to a detailed historical examination of Madame Blavatsky's theosophy: Theosophy: History of
a Pseudo-Religion. Guénon examines the role and intervention that played in that movement organizations that are described in
more detail in The Reign of Quantity and the Signs of the Times, as under what he called the "pseudo-initiation"; in particular
what he calls "pseudo-Rosicrucian" organizations holding no affiliation with the real authentic Rosicrucians, like the Societas
Rosicruciana in Anglia founded in 1867 by Robert Wentworth Little, the "Order of the esoteric Rose-Cross" of Dr. Franz
Hartmann etc. He denounces the syncretic nature of theosophy and its connection with the theory of evolution in "The Secret
Doctrine" (Madame Blavastky's main work); he also examines the role and relationship that the Theosophical Society had with
multitude of "pseudo-initiatic" organizations, among others the O.T.O. founded in 1895 by Carl Kellner and propagated in 1905

by Theodor Reuss, and the Golden Dawn, to which belongs a large number of key figures of the Anglo-Saxon "neo-spiritualism"
of the early twentieth century etc. Some authors have argued that Guénon's analysis of Theosophy is flawed and that it is
debatable whether Theosophy is really hostile to Islam and Christianity.[39][40]
These are precisely some members of the "inner circle" of the H.B. of L., to which belonged Emma Hardinge Britten, who would
have produced the phenomena giving rise to spiritist movement[41] that is to say, another "antitraditional" current born in 1848.
To support this assertion, he relies on statements from Emma Hardinge Britten herself, which will be confirmed much later, in
1985, by the publication from French publishing house Editions Archè of the documents of the H.B. of L. This organization
would have received in part the legacy of other secret societies, including the "Eulis Brotherhood", to which belonged Paschal
Beverly Randolph, a character designated by René Guénon as "very enigmatic"[42] who died in 1875. He denounces "the
confusion of the psychic and the spiritual"[43] and especially the psychoanalytic interpretation of symbols, including the Jungian
branch of it, which he condemned with the greatest firmness, seeing in it the beginnings of a reversed – or at least distorted –
interpretation of symbols.[44] This aspect is reflected in some studies,[45] especially in a book published in 1999 by Richard
Noll[46] who incidentally speaks of the role played by the Theosophical Society in Jung.[47]
A commentator of René Guénon, Charles-André Gilis, has published a book in 2009 which proposes some insights and
developments of the idea of 'counter-tradition' introduced by Guénon, based on Mohyddin Ibn Arabi's writings ("The profanation
of Israël in the light of Sacred Law").[48]

Reception
The impact of Guénon's work has been very broad, including many artists, in particular in the surrealist movement. For instance,
writers and artists influenced by Guénon include Alain Danielou,[49] André Malraux,[50] Albert Gleizes,[51] André Breton,[52]
Antonin Artaud,[53] Marco Pallis, René Daumal,[54] Raymond Queneau,[55] Georges Bataille[56] and Paul Ackerman.[57] René
Guénon had a discrete impact in the field of comparative religion,[58] particularly on the young Mircea Eliade and on
contemporary scholars such as Huston Smith, William Chittick, Harry Oldmeadow, James Cutsinger and Hossein Nasr. For
instance, Carl Schmitt wrote in 1942 that Guénon was an important "teacher" for Mircea Eliade.[59] However, Eliade also wrote
that he preferred the writings of the tradionalist Ananda Coomaraswamy to both Guénon and Evola, whom he defined as
"dilettantes" in an essay written in 1937,[59] and Eliade also thought that Sri Aurobindo was more "perfected" than Guénon.[60]
Just after World War I, Guénon was close to some circles of the conservative French right such as the neo-thomists, above all
Jacques Maritain, and some members of the right-wing political movement Action Française including Léon Daudet, Jacques
Bainville (Maritain, as many Catholics, stopped any links with the Action française after the papal condemnation of the
movement in 1926).[61][62][63] The main goal of Guénon during this period was to convince Maritain and the Catholic Church to
revitalize Christianity through a dialogue with oriental religions and he envisaged a restoration of traditional "intellectualité" in
the West on the basis of Roman Catholicism and Freemasonry.[note

1]

The project was unsuccessful. Several authors see in

Guénon a successor of the monarchist, ultramontanist Joseph de Maistre, who was a Freemason like Guénon.[61]
Even though Guénon repeated on many occasions that he was apolitical and that he rejected in advance any political
interpretation of his work, he influenced several writers who are on the far right of the political spectrum.[64] The main reason is
the fact that he had a strong influence on Julius Evola with whom he kept up an epistolary correspondence. In addition, Carl
Schmitt, the conservative German jurist, told scholar of comparative religion Mircea Eliade that he regarded René Guénon as “the
most interesting man alive today”.[65] Guénon has remained on the reading lists of the some members of the New
Right.[66][67][68] For instance, the work of Russian New Right author Aleksander Dugin is influenced by René Guénon and Julius
Evola. Dugin repeatedly claimed Guénon as one of his teachers.[69][70][71] Olavo de Carvalho[72][73] and Steve Bannon[74] are
others examples of a contemporary New Right authors influenced by Guenon's philosophy.

However, several academic studies dismiss now any intellectual connection between Guénon and monarchist, far right
politics.[75] In a study based on the correspondences exchanged between Guénon and Evola and also some articles, P.-G. de Roux
has pointed the harsh criticism of Guénon against Evola.[76] In the same manner, in his book Guénon ou le renversement des
clartés, French scholar Xavier Accart disputes the connection made between the Traditionalist school and the far right
movements. He claims, for instance, that Guenon was highly critical of Evola's political involvements and was worried about the
possible confusion between his own ideas and Evola's. Guénon also clearly denounced the ideology of the fascist regimes in
Europe before and during the Second World War.[77] Guénon consented to having extracts of his writings published in the fascist
newspaper Regime fascista, a newspaper curated by Evola, but always refused to publish Evola's books and articles.[78][79][80][81]
Some authors consider that Evola should not be considered a member of the Traditionalist school due to the large differences
between his thought and that of Guénon.[82] A well known if controversial definition by Bergier and Louis Pauwels defined
Adolf Hitler as Guénon plus the 'Panzerdivisonen'.[61] However, Pauwels recognized himself on the radio later that the
connection between Guénon and Hitler was totally wrong.[83] In addition, Guénon also influenced many leftist or even apolitical
writers and artists.[77][84]
Alain de Benoist, the founder of the New Right declared in 2013 on the radio that the influence of Guénon on his political school
has been globally very weak.[note

2]

In addition, Guénon was an outspoken opponent of the concept of Aryan race or Indo-

European race and of any form of nationalism.[77]
Biographers also recall that Guénon disclaimed in his writings any connection to a "school" or "movement". George Santayana
compared him to C. S. Lewis.[85] The religious scholar Huston Smith acknowledges a debt to Guénon and the Traditionalist
School while remaining outside the school as an academic.[86]
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Notes
1. Cf. among others his Aperçus sur l'ésotérisme chrétien (Éditions Traditionnelles, Paris, 1954) and Études sur la
Franc-maçonnerie et le Compagnonnage (2 vols, Éditions Traditionnelles, Paris, 1964–65) which include many of
his articles for the Catholic journal Regnabit.
2. On Radio Courtoisie (20 May 2013), during the programme Le Libre Journal de la resistance française presented
by Emmanuel Ratier and Pascal Lassalle.

References
1. Chacornac, Paul (1 May 2005). The Simple Life of Rene Guenon (https://books.google.com/books?id=V-w9UxolI
XgC&lpg=PP1&pg=PA7#v=onepage&q&f=false). Sophia Perennis. p. 7. ISBN 1-59731-055-7. Retrieved 2 May
2017.
2. René Guénon's works dealing with various aspects of sacred science are collected in the book which appeared
in its first English translation as Fundamental Symbols: The Universal Language of Sacred Science, Quinta
Essentia, 1995, ISBN 0-900588-77-2, then, in another translation, as Symbols of Sacred Science, translated by
Henry D. Fohr, Sophia Perennis, 2001, ISBN 0-900588-78-0. There were two original French editions, both under
the title Symboles fondamentaux de la Science sacrée, Editions Gallimard, Paris. The first contained a foreword
followed by notes and comments by Michel Valsan, the second did not contain these additions.
3. "Traditional studies" is a translation of the French Les Etudes Traditionnelles— the title of the journal in which
many of René Guénon's articles were published
4. Paul Chacornac, The Simple Life of Rene Guenon, Sophia Perennis, 2005, p. 21.
5. Chacornac, chapter II.
6. The Reign of Quantity and the Signs of the Times, chapter "The pseudo-initiation".
7. Jean-Claude Frere: Une Vie en Esprit, in Le Nouveau Planete, Rene Guenon: l'Homme et son Message 15 April
1970 p 12.
8. P. Chacornac, The Simple Life of René Guénon, chapter III: Ex oriente lux.

9. Frans Vreede a close friend of Guénon also claimed the same, c.f. René Guénon et l’actualité de la pensée
traditionnelle in Actes du colloque international de Cerisy-la-Salle : 13-20 juillet 1973, Ed. du Baucens, 1977, cité
in P. Feuga [1] (http://pierrefeuga.free.fr/guenon.html)
10. Mark Sedgwick, Against the Modern World: Traditionalism and the Secret Intellectual History of the Twentieth
Century ISBN 0-19-515297-2
11. Paul Furlong, Social and Political Thought of Julius Evola, 2011, Routledge.
12. P. Chacornac, La Vie simple de René Guénon, Editions traditionnelles, 1958
13. c.f. Charles-André Gilis, Introduction à l'enseignement et au mystère de René Guénon (Introduction to the
teaching and mystery of René Guénon), chapter VII, Editions Traditionnelles, Paris, ISBN 2-7138-0179-6, and
also P. Chacornac, The Simple Life of René Guénon, chapter III: Ex oriente lux. In a letter to T. Grangier dated
June 28, 1938, Guénon writes: "mon rattachement aux organisations initiatiques islamiques remonte exactement
à 1910" ("my linking with islamic initiatic organizations dates back precisely to 1910").
14. P. Chacornac, The Simple Life of René Guénon, chapter VI, Calls of the East.
15. Introduction to the Study of the Hindu Doctrines, part III, chapter VII, Shivaïsm and Vishnuïsm: "our goal is not to
expose the doctrines themselves, but only to point the proper spirit necessary to study them..."
16. René Guénon Introduction to the Study of the Hindu Doctrines, part IV, chapters III and IV.
17. Jean-Pierre Laurant – Le Sens Caché dans l'Oeuvre de René Guénon
18. X. Accart, L'Ermite de Duqqi, Archè, Milano, 2001, chapter: "René Guénon diaphane au Caire".
19. J.-B. Aymard, La naissance de la loge "La Grande Triade" dans la correspondance de René Guénon à Frithjof
Schuon in Connaissance des religions, special issue on René Guénon, n° 65–66, pp. 17–35. The integral version
of this text can be found here (http://www.frithjof-schuon.com/GrandeTriade.htm) (in French).
20. Paul Chacornac, The simple life of René Guénon, 2005, p. 98.
21. "For all his intellectuals skills might be, it seems unlikely that he succeeded just by himself or with the help of a
few books in getting the profound and enlightening understanding of the Vêdânta he seems to have acquired by
the age of 23" in P. Feuga, "René Guénon et l'Hindouisme", Connaissance des Religions, n. 65–66, 2002.
22. Cf. for instance The Eastern Metaphysics and Introduction to the Study of the Hindu Doctrines w.r.t. the meaning
of the word "metaphysics", the first chapter of The Reign of Quantity and the Signs of the Times on the meanings
of the words "form" and "matter", the chapter "Kundalini-Yoga" in his Studies on Hinduism about the translation of
Sanskrit word samâdhi as "ecstasy", Man and his Becoming according to Vedânta on the word "personality",
Theosophism: History of a Pseudo-Religion on the word "theosophy" etc.
23. Luc Benoist, L'oeuvre de René Guénon, in La nouvelle revue française, 1943 (in French).
24. The Multiple states of the Being, Preface, p. 1.
25. The Multiple states of the Being, chapter "Possibles and compossibles", p. 17.
26. The Multiple states of the Being, chapter: "Being and Non-Being".
27. Perspectives on initiation, chap. XXXIX: Greater mysteries and lesser mysteries.
28. Perspectives on initiation.
29. René Guénon, The Esoterism of Dante.
30. Gilbert Durand, Les structures anthropologiques de l'imaginaire. Introduction à l'archétypologie générale, PUF,
1963 (Introduction et conclusion, passim), p. 21 (in french).
31. Introduction to the study of the Hindu Doctrines, part II, chapter VII: Symbolism and anthropomorphism.
32. Introduction to the Study of the Hindu Doctrines.
33. Perspectives on initiation, chapters XVI, XVII and XVIII.
34. Guénon's summary of a book by A. K. Coomaraswamy The Christian and Oriental or True Philosophy of Art,
lecture given at Boston College, Newton, Mass., in March 1939. The summary appears on page 36 of the book
Comptes-rendus, Editions Traditionnelles, 1986
35. General Introduction to the Study of Hindu doctrines, p.116.
36. René Guénon, Symbols of analogy
37. René Guénon, Symbols of analogy.
38. The Reign of Quantity and the Signs of the Times. Sophia Perennis, 2004.

39. Smoley, Richard. “Against Blavatsky: Rene Guenon's Critique of Theosophy.” Quest 98. 1 (Winter 2010): 28-34.
https://www.theosophical.org/publications/1696
40. Rebuttal of Rene Guenon’s Critique of Modern Theosophy by D. Johnson, copy available online at
https://theacademiciantheosophical.wordpress.com/2016/11/23/rebuttal-of-rene-guenons-critique-of-moderntheosophy/
41. The Spiritist fallacy, "The origins of spiritism" (chapter 2).
42. The Spiritist fallacy, p. 19.
43. The Reign of Quantity and the Signs of the Times, chapter 35 p. 235.
44. Symbols of Sacred Science, Tradition and the 'Unconscious', p. 38.
45. Such as P. Geay's PhD thesis: "Hermes trahi" ("Hermes betrayed", in french).
46. The Jung Cult: Origins of a Charismatic Movement (Princeton: Princeton University Press), ISBN 0-684-83423-5.
47. On this subject, however, see the review by Anthony Stevens, On Jung (1999) about Noll's book.
48. Ch.-A. Gilis, "The profanation of Israël in the light of Sacred Law", translated by R. Beale with a foreword by Abd
al-Jabbâr Khouri, Le Turban Noir publishing house (http://www.leturbannoir.com/), Paris, 2009.
49. "RENE GUENON ET L'HINDOUISME" (http://pierrefeuga.free.fr/guenon.html). pierrefeuga.free.fr. Retrieved
17 March 2018.
50. Jean-Pierre Laurant: René Guénon.
51. Jean-Pierre Laurant, René Guénon, Les enjeux d'une lecture,
52. Eddy Batache, « René Guénon et le surréalisme », dans le « Cahier de l'Herne » consacré à René Guénon, p.
379.
53. Antonin Artaud, « La Mise en scène et la métaphysique », dans Le théâtre et son double, Gallimard, « Folio
Essais »,
54. Dictionnaires et encyclopédies » (1936), recueilli dans Chaque fois que l'aube paraît. Essais et notes, t. I, Paris,
Gallimrard, 1953
55. Michel Lécureur, Raymond Queneau, biographie, Les belles Lettres/Archimbaud, Paris, 2002,
56. Prévost, Pierre : Georges Bataille et René Guénon, Jean Michel Place, Paris. (ISBN 2-85893-156-9).
57. Ackerman, monographie sous la direction d'André Parinaud et Simone Ackerman, Éditions Mayer, 1987.
58. Oxford University Press, Description: "Against the Modern World. Traditionalism and the Secret Intellectual
History of the Twentieth Century" (https://global.oup.com/academic/product/against-the-modern-world-97801953
96010?cc=nl&lang=en&#)
59. Grottanelli Cristiano. Mircea Eliade, Carl Schmitt, René Guénon, 1942. In: Revue de l'histoire des religions, tome
219, n°3, 2002. pp. 325-356.
60. Mircea Eliade’s The Portugal Journal, trans. Mac Linscott Ricketts (Albany, N.Y.: SUNY Press, 2010)
61. Lindenberg Daniel. René Guénon ou la réaction intégrale. In: Mil neuf cent, n°9, 1991. Les pensées
réactionnaires. pp. 69-79.
62. Marie France James wrote that René Guénon, knew “Ferdinand Gombault, doctor in scholastic philosophy;
during more than 30 years, until his departure for Cairo, these two intellectuals maintained regular contact and
both were partisans of the Action Française”
63. Paul Chacornac, Simple Life of René Guénon
64. Review by: Daniel Lindenberg Source: Esprit, No. 332 (2) (Février 2007), pp. 218-222. Reviewed Work(s):
GUÉNON OU LE RENVERSEMENT DES CLARTÉS. Influence d'un métaphysicien sur la vie littéraire et
intellectuelle française (1920–1970) by Xavier Accart
65. Mircea Eliade’s The Portugal Journal, trans. Mac Linscott Ricketts (Albany, N.Y.: SUNY Press, 2010), see also
Grottanelli Cristiano. Mircea Eliade, Carl Schmitt, René Guénon, 1942. In: Revue de l'histoire des religions, tome
219, n°3, 2002. pp. 325-356.
66. Against the Modern World: Traditionalism and the Secret Intellectual History of the Twentieth Century by Mark
Sedgwick. https://books.google.com/books/about/Against_the_Modern_World.html?id=GcUFmQ-NF_0C
67. Roger Griffin, ed., Fascism, 1995, page 353
68. Enquêtes sur la droite extrême, (1992), le journaliste R. Monzat

69. Russian Fascism: Traditions, Tendencies, Movements by S. Shenfield https://books.google.com/books?
id=qmTuwl8P8ocC
70. "L'œuvre de Douguine au sein de la droite radicale française" (https://www.diploweb.com/L-oeuvre-de-Douguineau-sein-de-la.html). www.diploweb.com. Retrieved 17 March 2018.
71. A. Shekhovtsov & Andreas Umland: Is Aleksandr Dugin a Traditionalist? “Neo-Eurasianism” and Perennial
Philosophy (https://www.academia.edu/191310/Is_Dugin_a_Traditionalist_Neo-Eurasianism_and_Perennial_Phil
osophy). In: The Russian Review. 68, Oktober 2009
72. de Carvalho, Olavo (1981). "O homem e a sua lanterna, RENÉ GUÉNON O MESTRE DA TRADIÇÃO CONTRA
O REINO DA DETURPAÇÃO" (107 ed.). Planeta (revista).
73. "A derradeira análise da obra de Olavo de Carvalho, para nunca ter de lê-lo" (https://epoca.globo.com/a-derradei
ra-analise-da-obra-de-olavo-de-carvalho-para-nunca-ter-de-le-lo-23556545) (in Portuguese). Época (Brazilian
magazine).
74. Revealed: The 6 Books That Steve Bannon Says Influenced His Worldview, by Adelle Nazarian, 12 November
2017, Breitbart News
75. C.f. André Lefranc, « Julius Evola contre René Guénon » and P. Geay "René Guénon récupéré par l'ExtrêmeDroite " LRA 16, 2003.
76. Pierre-Guillaume de Roux in Cahiers de l'Unité, n°5, 2017.
77. Accart, Xavier : Guénon critique des régimes totalitaires dans les années 1930, La Règle d'Abraham, september
2015, Ubik éditions.
78. Fascism: Post-war fascisms edited by Roger Griffin, Matthew Feldman
79. Julius Evola, Ricognizioni: uomini e problemi (Rome: Edizioni Mediterranee, 1974).
80. Orlando Fedeli’s essay “A Gnose “Tradicionalista” de René Guénon e Olavo de Carvalho”
81. Patrick Geay : René Guénon récupéré par l'extrême droite, La Règle d'Abraham, september 2015, Ubik éditions.
82. Renaud Fabbri also argues that Evola should not be considered a member of the Perennialist School. See the
section Julius Evola and the Perennialist School in Fabbri's Introduction to the Perennialist School (http://www.reli
gioperennis.org/documents/Fabbri/Perennialism.pdf)
83. "GUÉNON OU LE RENVERSEMENT DES CLARTÉS. Influence d'un métaphysicien sur la vie littéraire et
intellectuelle française (1920–1970)" by Xavier Accart, 2005, Arché.
84. Daniel Lindenberg, revue Esprit, février 2007, p. 218-222.
85. Daniel Cory, Santayana: The Later Years: A Portrait with Letters (New York: G. Braziller, 1963), p. 267.
https://www.questia.com/read/10299002
86. The Huston Smith Reader: Edited, with an Introduction, by Jeffery Paine, p. 6.

Further reading
Fink-Bernard, Jeannine. L'Apport spirituel de René Guénon, in series, Le Cercle des philosophes. Paris: Éditions
Dervy, 1996. ISBN 2-85076-716-6
Études Traditionnelles n. 293–295 : Numéro spécial consacré à René Guénon.
Pierre-Marie Sigaud (ed.) : Dossier H René Guénon (https://books.google.com/books?id=emRGdNwTYFgC&prin
tsec=frontcover&hl=fr&source=gbs_navlinks_s), L'Âge d'Homme, Lausanne. ISBN 2-8251-3044-3.
Jean-Pierre Laurant and Barbanegra, Paul (éd.) : Cahiers de l'Herne" 49 : René Guénon, Éditions de l'Herne,
Paris. ISBN 2-85197-055-0.
Il y a cinquante ans, René Guénon..., Éditions Traditionnelles, Paris. ISBN 2-7138-0180-X. (Notes.)
Narthex n° trimestriel 21-22-23 de mars-août 1978 (et semble-t-il dernier), Numéro spécial René Guénon with
two contributions by Jean Hani and Bernard Dubant (journal printed at only 600 samples which can now be found
only at Bibliothèque Nationale, Paris).
René Guénon and the Future of the West: The Life and Writings of a 20th-century Metaphysician.
Accart, Xavier : Guénon ou le renversement des clartés : Influence d'un métaphysicien sur la vie littéraire et
intellectuelle française (1920–1970), 2005, Edidit. ISBN 978-2-912770-03-5.
Chacornac, Paul : La Vie simple de René Guénon, Éditions traditionnelles, Paris. ISBN 2-7138-0028-5.
Evola, Julius : René Guénon: A Teacher for Modern Times.

Gattegno, David : Guénon : qui suis-je ?, Éditions Pardès, Puiseaux (France). ISBN 2-86714-238-5.
Gilis, Charles-André (Abd Ar-Razzâq Yahyâ) : Introduction à l'enseignement et au mystère de René Guénon, Les
Éditions de l'Œuvre, Paris. ISBN 2-904011-03-X.
Gilis, Charles-André (Abd Ar-Razzâq Yahyâ) : René Guénon et l'avènement du troisième Sceau. Éditions
Traditionnelles, Paris. ISBN 2-7138-0133-8.
Hapel, Bruno : René Guénon et l'Archéomètre, Guy Trédaniel, Paris. ISBN 2-85707-842-0.
Hapel, Bruno : René Guénon et l'esprit de l'Inde, Guy Trédaniel, Paris. ISBN 2-85707-990-7.
Hapel, Bruno : René Guénon et le Roi du Monde, Guy Trédaniel, Paris. ISBN 2-84445-244-2.
Herlihy, John [ed.]: The Essential René Guénon: Metaphysics, Tradition, and the Crisis of Modernity. World
Wisdom, 2009. ISBN 978-1-933316-57-4
James, Marie-France : Ésotérisme et christianisme autour de René Guénon, Nouvelles Éditions Latines, Paris.
ISBN 2-7233-0146-X.
Laurant, Jean-Pierre : Le sens caché dans l'oeuvre de René Guénon, L'âge d'Homme, 1975, Lausanne,
Switzerland, ISBN 2-8251-3102-4.
Laurant, Jean-Pierre : L'Esotérisme, Les Editions du Cerf, 1993, ISBN 2-7621-1534-5.
Laurant, Jean-Pierre : René Guénon, les enjeux d'une lecture, Dervy, 2006, ISBN 2-84454-423-1.
Malić, Branko : The Way the World Goes – Rene Guénon on The End, http://en.kalitribune.com/the-way-theworld-goes-rene-guenon-on-the-end/
Maxence, Jean-Luc : René Guénon, le Philosophe invisible, Presses de la Renaissance, Paris. ISBN 2-85616812-4. (Notes.)
Montaigu, Henry : René Guénon ou la mise en demeure. La Place Royale, Gaillac (France). ISBN 2-906043-001.
Nutrizio, Pietro (e altri) : René Guénon e l'Occidente, Luni Editrice, Milano/Trento, 1999.
Prévost, Pierre : Georges Bataille et René Guénon, Jean Michel Place, Paris. ISBN 2-85893-156-9.
Robin, Jean: René Guénon, témoin de la Tradition, 2nd édition, Guy Trédaniel publisher. ISBN 2-85707-026-8.
Rooth, Graham : Prophet For A Dark Age: A Companion To The Works Of René Guénon, Sussex Academic
Press, Brighton, 2008. ISBN 978-1-84519-251-8.
Science sacrée : Numéro Spécial René Guénon : R. G. de la Saulaye, Science sacrée (http://www.sciencesacre
e.com/), 2003, ISBN 2915059020
Sérant, Paul : René Guénon, Le Courrier du livre, Paris. ISBN 2-7029-0050-X.
Tamas, Mircea A : René Guénon et le Centre du Monde, Rose-Cross Books, Toronto, 2007, ISBN 978-09731191-7-6
Tourniac, Jean : Présence de René Guénon, t. 1 : L'œuvre et l'univers rituel, Soleil Natal, Étampes (France).
ISBN 2-905270-58-6.
Tourniac, Jean : Présence de René Guénon, t. 2 : La Maçonnerie templière et le message traditionnel, Soleil
Natal, Étampes (France). ISBN 2-905270-59-4.
Ursin, Jean: René Guénon, Approche d'un homme complexe, Ivoire-Clair, Lumière sur..., Groslay (France).
ISBN 2-913882-31-5.
Vâlsan, Michel : L'Islam et la fonction de René Guénon, Chacornac frères, Paris, 1953 (no isbn) and also
Editions de l'Oeuvre, Paris.
Vivenza, Jean-Marc : Le Dictionnaire de René Guénon, Le Mercure Dauphinois, 2002. ISBN 2-913826-17-2.
Vivenza, Jean-Marc : La Métaphysique de René Guénon, Le Mercure Dauphinois, 2004. ISBN 2-913826-42-3.

External links
ScienceSacree.com (http://www.sciencesacree.com/) (in French)
René-Guénon.org (http://www.rene-guenon.org/) (in French)
Regnabit.com (http://www.regnabit.com/) (in English)
Guenon and Hinduism (http://pierrefeuga.free.fr/guenon.html) (in French)
Retrieved from "https://en.wikipedia.org/w/index.php?title=René_Guénon&oldid=914516720"
This page was last edited on 7 September 2019, at 22:14 (UTC).

Text is available under the Creative Commons Attribution-ShareAlike License; additional terms may apply. By using
this site, you agree to the Terms of Use and Privacy Policy. Wikipedia® is a registered trademark of the Wikimedia
Foundation, Inc., a non-profit organization.

Perennial philosophy
The Perennial philosophy (Latin: philosophia perennis),[note 1] also referred to as perennialism and perennial wisdom, is a
perspective in spirituality that views all of the world's religious traditions as sharing a single, metaphysical truth or origin from
which all esoteric and exoteric knowledge and doctrine has grown.
Perennialism has its roots in the Renaissance interest in neo-Platonism and its idea of the One, from which all existence emanates.
Marsilio Ficino (1433–1499) sought to integrate Hermeticism with Greek and Jewish-Christian thought,[1] discerning a Prisca
theologia which could be found in all ages.[2] Giovanni Pico della Mirandola (1463–94) suggested that truth could be found in
many, rather than just two, traditions. He proposed a harmony between the thought of Plato and Aristotle, and saw aspects of the
Prisca theologia in Averroes (Ibn Rushd), the Quran, the Kabbalah and other sources.[3] Agostino Steuco (1497–1548) coined the
term philosophia perennis.[4]
A more popular interpretation argues for universalism, the idea that all religions, underneath seeming differences, point to the
same Truth. In the early 19th century the Transcendentalists propagated the idea of a metaphysical Truth and universalism, which
inspired the Unitarians, who proselytized among Indian elites. Towards the end of the 19th century, the Theosophical Society
further popularized universalism, not only in the western world, but also in western colonies. In the 20th century universalism
was further popularized in the English-speaking world through the neo-Vedanta inspired Traditionalist School, which argued for a
metaphysical, single origin of the orthodox religions, and by Aldous Huxley and his book The Perennial Philosophy, which was
inspired by neo-Vedanta and the Traditionalist School.
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Definition
Renaissance
The idea of a perennial philosophy originated with a number of Renaissance theologians who took inspiration from neoPlatonism and from the theory of Forms. Marsilio Ficino (1433–1499) argued that there is an underlying unity to the world, the
soul or love, which has a counterpart in the realm of ideas.[2] According to Giovanni Pico della Mirandola (1463–1494), a student
of Ficino, truth could be found in many, rather than just two, traditions.[3] According to Agostino Steuco (1497–1548) there is
"one principle of all things, of which there has always been one and the same knowledge among all peoples."[5]

Traditionalist School
The contemporary, scholarly oriented Traditionalist School continues this metaphysical orientation. According to the
Traditionalist School, the perennial philosophy is "absolute Truth and infinite Presence."[6] Absolute Truth is "the perennial
wisdom (sophia perennis) that stands as the transcendent source of all the intrinsically orthodox religions of humankind."[6]
Infinite Presence is "the perennial religion (religio perennis) that lives within the heart of all intrinsically orthodox religions."[6]
The Traditionalist School discerns a transcendent and an immanent dimension, namely the discernment of the Real or Absolute,
c.q. that which is permanent; and the intentional "mystical concentration on the Real."[7]
According to Soares de Azevedo, the perennialist philosophy states that the universal truth is the same within each of the world's
orthodox religious traditions, and is the foundation of their religious knowledge and doctrine. Each world religion is an
interpretation of this universal truth, adapted to cater for the psychological, intellectual, and social needs of a given culture of a
given period of history. This perennial truth has been rediscovered in each epoch by mystics of all kinds who have revived
already existing religions, when they had fallen into empty platitudes and hollow ceremonialism.[8]
Shipley further notes that the Traditionalist School is oriented on orthodox traditions, and rejects modern syncretism and
universalism, which creates new religions from older religions and compromise the standing traditions.[9]

Aldous Huxley and mystical universalism
One such universalist was Aldous Huxley,[9] who propagated a universalist interpretation of the world religions, inspired by
Vivekananda's neo-Vedanta and his own use of psychedelic drugs. According to Aldous Huxley, who popularized the idea of a
perennial philosophy with a larger audience,
The Perennial Philosophy is expressed most succinctly in the Sanskrit formula, tat tvam asi ('That thou art'); the
Atman, or immanent eternal Self, is one with Brahman, the Absolute Principle of all existence; and the last end of
every human being, is to discover the fact for himself, to find out who he really is.[10]

In Huxley's 1944 essay in Vedanta and the West, he describes The Minimum Working Hypothesis; the basic outline of the
perennial philosophy found in all the mystic branches of the religions of the world:
That there is a Godhead or Ground, which is the unmanifested principle of all manifestation.
That the Ground is transcendent and immanent.
That it is possible for human beings to love, know and, from virtually, to become actually identified with the
Ground.
That to achieve this unitive knowledge, to realize this supreme identity, is the final end and purpose of human
existence.
That there is a Law or Dharma, which must be obeyed, a Tao or Way, which must be followed, if men are to
achieve their final end.

Origins
The perennial philosophy originates from a blending of neo-Platonism and Christianity. Neo-Platonism itself has diverse origins
in the syncretic culture of the Hellenistic period, and was an influential philosophy throughout the Middle Ages.

Classical world
Hellenistic period: religious syncretism
During the Hellenistic period, Alexander the Great's campaigns brought about exchange of cultural ideas on its path throughout
most of the known world of his era. The Greek Eleusinian Mysteries and Dionysian Mysteries mixed with such influences as the
Cult of Isis, Mithraism and Hinduism, along with some Persian influences. Such cross-cultural exchange was not new to the
Greeks; the Egyptian god Osiris and the Greek god Dionysus had been equated as Osiris-Dionysus by the historian Herodotus as
early as the 5th century BC (see Interpretatio graeca).[11][12]

Roman world: Philo of Alexandria
Philo of Alexandria (c.25 BCE – c.50 CE) attempted to reconcile Greek Rationalism with the Torah, which helped pave the way
for Christianity with Neo-Platonism, and the adoption of the Old Testament with Christianity, as opposed to Gnostic Marcion
roots of Christianity. Philo translated Judaism into terms of Stoic, Platonic and Neopythagorean elements, and held that God is
"supra rational" and can be reached only through "ecstasy." He also held that the oracles of God supply the material of moral and
religious knowledge.

Neo-Platonism
Neoplatonism arose in the 3rd century CE and persisted until shortly after the closing of the Platonic Academy in Athens in AD
529 by Justinian I. Neoplatonists were heavily influenced by Plato, but also by the Platonic tradition that thrived during the six
centuries which separated the first of the Neoplatonists from Plato. The work of Neoplatonic philosophy involved describing the
derivation of the whole of reality from a single principle, "the One." It was founded by Plotinus,[web

1]

and has been very

influential throughout history. In the Middle Ages, Neoplatonic ideas were integrated into the philosophical and theological
works of many of the most important medieval Islamic, Christian, and Jewish thinkers.

Renaissance
Ficino and Pico della Mirandola
Marsilio Ficino (1433–1499) believed that Hermes Trismegistos, the supposed author of the Corpus Hermeticum, was a
contemporary of Mozes and the teacher of Pythagoras, and the source of both Greek and Jewish-Christian thought.[1] He argued
that there is an underlying unity to the world, the soul or love, which has a counterpart in the realm of ideas. Platonic Philosophy
and Christian theology both embody this truth. Ficino was influenced by a variety of philosophers including Aristotelian
Scholasticism and various pseudonymous and mystical writings. Ficino saw his thought as part of a long development of
philosophical truth, of ancient pre-Platonic philosophers (including Zoroaster, Hermes Trismegistus, Orpheus, Aglaophemus and
Pythagoras) who reached their peak in Plato. The Prisca theologia, or venerable and ancient theology, which embodied the truth
and could be found in all ages, was a vitally important idea for Ficino.[2]
Giovanni Pico della Mirandola (1463–94), a student of Ficino, went further than his teacher by suggesting that truth could be
found in many, rather than just two, traditions. This proposed a harmony between the thought of Plato and Aristotle, and saw
aspects of the Prisca theologia in Averroes, the Koran, the Cabala among other sources.[3] After the deaths of Pico and Ficino
this line of thought expanded, and included Symphorien Champier, and Francesco Giorgio.

Steuco

De perenni philosophia libri X
The term perenni philosophia was first used by Agostino Steuco (1497–1548) who used it to title a treatise, De perenni
philosophia libri X, published in 1540.[4] De perenni philosophia was the most sustained attempt at philosophical synthesis and
harmony.[13] Steuco represents the liberal wing of 16th-century Biblical scholarship and theology, although he rejected Luther
and Calvin.[14] De perenni philosophia, is a complex work which only contains the term philosophia perennis twice. It states that
there is "one principle of all things, of which there has always been one and the same knowledge among all peoples."[15] This
single knowledge (or sapientia) is the key element in his philosophy. In that he emphasises continuity over progress, Steuco's idea
of philosophy is not one conventionally associated with the Renaissance. Indeed, he tends to believe that the truth is lost over
time and is only preserved in the prisci theologica. Steuco preferred Plato to Aristotle and saw greater congruence between the
former and Christianity than the latter philosopher. He held that philosophy works in harmony with religion and should lead to
knowledge of God, and that truth flows from a single source, more ancient than the Greeks. Steuco was strongly influenced by
Iamblichus's statement that knowledge of God is innate in all,[16] and also gave great importance to Hermes Trismegistus.

Influence
Steuco's perennial philosophy was highly regarded by some scholars for the two centuries after its publication, then largely
forgotten until it was rediscovered by Otto Willmann in the late part of the 19th century.[14] Overall, De perenni philosophia
wasn't particularly influential, and largely confined to those with a similar orientation to himself. The work was not put on the
Index of works banned by the Roman Catholic Church, although his Cosmopoeia which expressed similar ideas was. Religious
criticisms tended to the conservative view that held Christian teachings should be understood as unique, rather than seeing them
as perfect expressions of truths that are found everywhere.[17] More generally, this philosophical syncretism was set out at the
expense of some of the doctrines included within it, and it is possible that Steuco's critical faculties were not up to the task he had
set himself. Further, placing so much confidence in the prisca theologia, turned out to be a shortcoming as many of the texts used
in this school of thought later turned out to be bogus.[18] In the following two centuries the most favourable responses were
largely Protestant and often in England.

Gottfried Leibniz later picked up on Steuco's term. The German philosopher stands in the tradition of this concordistic
philosophy; his philosophy of harmony especially had affinity with Steuco's ideas. Leibniz knew about Steuco's work by 1687,
but thought that De la vérité de la religion chrétienne by Huguenot philosopher Phillippe du Plessis-Mornay expressed the same
truth better. Steuco's influence can be found throughout Leibniz's works, but the German was the first philosopher to refer to the
perennial philosophy without mentioning the Italian.[19]

Popularisation
Transcendentalism and Unitarian Universalism
Ralph Waldo Emerson (1803–1882) was a pioneer of the idea of spirituality as a distinct field.[20] He was one of the major
figures in Transcendentalism, an early 19th-century liberal Protestant movement, which was rooted in English and German
Romanticism, the Biblical criticism of Herder and Schleiermacher, and the skepticism of Hume.[web 2] The Transcendentalists
emphasised an intuitive, experiential approach of religion.[web 3] Following Schleiermacher,[21] an individual's intuition of truth
was taken as the criterion for truth.[web 3] In the late 18th and early 19th century, the first translations of Hindu texts appeared,
which were also read by the Transcendentalists, and influenced their thinking.[web

3]

They also endorsed universalist and

Unitarianist ideas, leading to Unitarian Universalism, the idea that there must be truth in other religions as well, since a loving
God would redeem all living beings, not just Christians.[web 3][web 4]

Theosophical Society
By the end of the 19th century, the idea of a perennial philosophy was popularized by leaders of the Theosophical Society such as
H. P. Blavatsky and Annie Besant, under the name of "Wisdom-Religion" or "Ancient Wisdom".[22] The Theosophical Society
took an active interest in Asian religions, subsequently not only bringing those religions under the attention of a western audience
but also influencing Hinduism and Buddhism in Sri Lanka and Japan.

Neo-Vedanta
Many perennialist thinkers (including Armstrong, Huston Smith and Joseph Campbell) are influenced by Hindu reformer Ram
Mohan Roy and Hindu mystics Ramakrishna and Swami Vivekananda,[23] who themselves have taken over western notions of
universalism.[24] They regarded Hinduism to be a token of this perennial philosophy. This notion has influenced thinkers who
have proposed versions of the perennial philosophy in the 20th century.[24]
The unity of all religions was a central impulse among Hindu reformers in the 19th century, who in turn influenced many 20thcentury perennial philosophy-type thinkers. Key figures in this reforming movement included two Bengali Brahmins. Ram
Mohan Roy, a philosopher and the founder of the modernising Brahmo Samaj religious organisation, reasoned that the divine was
beyond description and thus that no religion could claim a monopoly in their understanding of it.
The mystic Ramakrishna's spiritual ecstasies included experiencing the sameness of Christ, Mohammed and his own Hindu deity.
Ramakrishna's most famous disciple, Swami Vivekananda, travelled to the United States in the 1890s where he formed the
Vedanta Society.
Roy, Ramakrishna and Vivekananda were all influenced by the Hindu school of Advaita Vedanta,[25] which they saw as the
exemplification of a Universalist Hindu religiosity.[24]

Traditionalist School

The Traditionalist School is a group of 20th and 21st century thinkers concerned with what they considered to be the demise of
traditional forms of knowledge, both aesthetic and spiritual, within Western society. The principal thinkers in this tradition are
René Guénon, Ananda Coomaraswamy and Frithjof Schuon. Other important thinkers in this tradition include Titus Burckhardt,
Martin Lings, Jean-Louis Michon, Marco Pallis, Huston Smith, Hossein Nasr, Jean Borella, Elémire Zolla and Julius
Evola.[note

2] [note 3]

According to the Traditionalist School, orthodox religions are based on a singular metaphysical origin.

According to the Traditionalist School, the "philosophia perennis" designates a worldview that is opposed to the scientism of
modern secular societies and which promotes the rediscovery of the wisdom traditions of the pre-secular developed world. This
view is exemplified by Rene Guenon in The Reign of Quantity and the Signs of the Times, one of the founding works of the
traditionalist school.
According to Frithjof Schuon:
It has been said more than once that total Truth is inscribed in an eternal script in the very substance of our spirit;
what the different Revelations do is to "crystallize" and "actualize", in different degrees according to the case, a
nucleus of certitudes which not only abides forever in the divine Omniscience, but also sleeps by refraction in the
"naturally supernatural" kernel of the individual, as well as in that of each ethnic or historical collectivity or of the
human species as a whole.[26]

Aldous Huxley
The term was popularized in more recent times by Aldous Huxley, who was profoundly influenced by Vivekananda's NeoVedanta and Universalism.[27] In his 1945 book The Perennial Philosophy he defined the perennial philosophy as:
... the metaphysic that recognizes a divine Reality substantial to the world of things and lives and minds; the
psychology that finds in the soul something similar to, or even identical to, divine Reality; the ethic that places
man's final end in the knowledge of the immanent and transcendent Ground of all being; the thing is immemorial
and universal. Rudiments of the perennial philosophy may be found among the traditional lore of primitive
peoples in every region of the world, and in its fully developed forms it has a place in every one of the higher
religions.[28]

In contrast to the Traditionalist school, Huxley emphasized mystical experience over metaphysics:
The Buddha declined to make any statement in regard to the ultimate divine Reality. All he would talk about was
Nirvana, which is the name of the experience that comes to the totally selfless and one-pointed [...] Maintaining,
in this matter, the attitude of a strict operationalist, the Buddha would speak only of the spiritual experience, not
of the metaphysical entity presumed by the theologians of other religions, as also of later Buddhism, to be the
object and (since in contemplation the knower, the known and the knowledge are all one) at the same time the
subject and substance of that experience.[10]

According to Aldous Huxley, in order to apprehend the divine reality, one must choose to fulfill certain conditions: "making
themselves loving, pure in heart and poor in spirit."[29] Huxley argues that very few people can achieve this state. Those who
have fulfilled these conditions, grasped the universal truth and interpreted it have generally been given the name of saint, prophet,
sage or enlightened one.[30] Huxley argues that those who have, "modified their merely human mode of being," and have thus
been able to comprehend "more than merely human kind and amount of knowledge" have also achieved this enlightened state.[31]

New Age

The idea of a perennial philosophy is central to the New Age Movement. The New Age movement is a Western spiritual
movement that developed in the second half of the 20th century. Its central precepts have been described as "drawing on both
Eastern and Western spiritual and metaphysical traditions and infusing them with influences from self-help and motivational
psychology, holistic health, parapsychology, consciousness research and quantum physics".[32] The term New Age refers to the
coming astrological Age of Aquarius.[web 5]
The New Age aims to create "a spirituality without borders or confining dogmas" that is inclusive and pluralistic.[33] It holds to
"a holistic worldview",[34] emphasising that the Mind, Body and Spirit are interrelated[web 5] and that there is a form of monism
and unity throughout the universe.[35] It attempts to create "a worldview that includes both science and spirituality"[36] and
embraces a number of forms of mainstream science as well as other forms of science that are considered fringe.

Academic discussions
Mystical experience
The idea of a perennial philosophy, sometimes called perennialism, is a key area of debate in the academic discussion of mystical
experience. Huston Smith notes that the Traditionalist School's vision of a perennial philosophy is not based on mystical
experiences, but on metaphysical intuitions.[37] The discussion of mystical experience has shifted the emphasis in the perennial
philosophy from these metaphysical intuitions to religious experience[37] and the notion of nonduality or altered state of
consciousness.
William James popularized the use of the term "religious experience" in his The Varieties of Religious Experience.[38] It has also
influenced the understanding of mysticism as a distinctive experience which supplies knowledge.[web 6] Writers such as WT
Stace, Huston Smith, and Robert Forman argue that there are core similarities to mystical experience across religions, cultures
and eras.[39] For Stace the universality of this core experience is a necessary, although not sufficient, condition for one to be able
to trust the cognitive content of any religious experience.[40]
Wayne Proudfoot traces the roots of the notion of "religious experience" further back to the German theologian Friedrich
Schleiermacher (1768–1834), who argued that religion is based on a feeling of the infinite. The notion of "religious experience"
was used by Schleiermacher to defend religion against the growing scientific and secular critique. It was adopted by many
scholars of religion, of which William James was the most influential.[41]
Critics point out that the emphasis on "experience" favours the atomic individual, instead of the community. It also fails to
distinguish between episodic experience, and mysticism as a process, embedded in a total religious matrix of liturgy, scripture,
worship, virtues, theology, rituals and practices.[42] Richard King also points to disjunction between "mystical experience" and
social justice:[43]
The privatisation of mysticism - that is, the increasing tendency to locate the mystical in the psychological realm
of personal experiences - serves to exclude it from political issues such as social justice. Mysticism thus comes to
be seen as a personal matter of cultivating inner states of tranquility and equanimity, which, rather than serving to
transform the world, reconcile the individual to the status quo by alleviating anxiety and stress.[43]

Religious pluralism
Religious pluralism holds that various world religions are limited by their distinctive historical and cultural contexts and thus
there is no single, true religion. There are only many equally valid religions. Each religion is a direct result of humanity's attempt
to grasp and understand the incomprehensible divine reality. Therefore, each religion has an authentic but ultimately inadequate

perception of divine reality, producing a partial understanding of the universal truth, which requires syncretism to achieve a
complete understanding as well as a path towards salvation or spiritual enlightenment.[44]
Although perennial philosophy also holds that there is no single true religion, it differs when discussing divine reality. Perennial
philosophy states that the divine reality is what allows the universal truth to be understood.[45] Each religion provides its own
interpretation of the universal truth, based on its historical and cultural context. Therefore, each religion provides everything
required to observe the divine reality and achieve a state in which one will be able to confirm the universal truth and achieve
salvation or spiritual enlightenment.
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Notes
1. more fully, philosophia perennis et universalis; sometimes shortened to sophia perennis or religio perennis

2. Renaud Fabbri argues that Evola should not be considered a member of the Perennialist School. See the section
Julius Evola and the Perennialist School in Fabbri's Introduction to the Perennialist School (http://www.religiopere
nnis.org/documents/Fabbri/Perennialism.pdf).
3. Paul Furlong argues that ‘Evola’s initial writings in the inter-war period were from an ideological position close to
the Fascist regime in Italy, though not identical to it.’ Over his active years, Furlong writes, he ‘synthesized’
spiritual bearings of writers like Guenon with his political concerns of the ‘European authoritarian Right’. Evola
tried to develop a tradition different from that of Guénon and thus attempted to develop a ‘strategy of active revolt
as a counterpart to the spiritual withdrawal favoured by Guénon.’ Evola, as Farlong puts it, wanted to have
political influence both in Fascist and Nazi regime, something which he failed to achieve. See Furlong, Paul:
Authoritarian Conservatism After The War Julius Evola and Europe, 2003.

References
1. Slavenburg & Glaudemans 1994, p. 395.
2. Schmitt 1966, p. 508.
3. Schmitt 1966, p. 513.
4. Schmitt 1966.
5. Schmitt 1966, p. 517.
6. Lings & Minnaar 2007, p. xii.
7. Lings & Minnaar 2007, p. xiii.
8. Soares de Azevedo 2005.
9. Shipley 2015, p. 84.
10. Huxley 1945.
11. Durant & Durant 1966, p. 188-192.
12. McEvilley 2002.
13. Schmitt 1966, p. 515.
14. Schmitt 1966, p. 516.
15. De perenni philosophia Bk 1, Ch 1; folio 1 in Schmitt (1966) P.517
16. Jamblichi De mysteriis liber, ed. Gustavus Parthey (Berlin), I, 3; 7-10
17. Schmitt 1966, p. 527.
18. Schmitt 1966, p. 524.
19. Schmitt 1966, p. 530-531.
20. Schmidt, Leigh Eric. Restless Souls : The Making of American Spirituality. San Francisco: Harper, 2005. ISBN 006-054566-6
21. Sharf 1995.
22. Blavatsky, Helena Petrovna (1889). The Key to Theosophy. Mumbai, India: Theosophy Company (published
1997). p. 7.
23. Prothero p.166
24. King 2002.
25. Prothero, Stephen (2010) God is Not One: The Eight Rival Religions That Run the World—and Why Their
Differences Matter, p. 165-6, HarperOne, ISBN 0-06-157127-X
26. The Essential Writings of Frithjof Schuon, Suhayl Academy, Lahore, 2001, p.67.
27. Roy 2003.
28. Huxley 1945, p. vii.
29. Huxley, Aldous. The perennial philosophy . [1st ed. New York: Harper & Brothers, 1945. p.2
30. Huxley, Aldous. The perennial philosophy . [1st ed. New York: Harper & Brothers, 1945. p.3
31. Huxley, Aldous. The perennial philosophy . [1st ed. New York: Harper & Brothers, 1945. p.6

32. Drury 2004, p. 12.
33. Drury 2004, p. 8.
34. Drury 2004, p. 11.
35. Michael D. Langone, Ph.D. Cult Observer, 1993, Volume 10, No. 1. What Is "New Age"? (http://www.csj.org/rg/rg
essays/rgessay_newage.htm), retrieved 2006-07
36. Drury 2004, p. 10.
37. Smith 1987, p. 554.
38. Hori 1999, p. 47.
39. Wildman, Wesley J. (2010) Religious Philosophy as Multidisciplinary Comparative Inquiry: Envisioning a Future
for the Philosophy of Religion, p. 49, SUNY Press, ISBN 1-4384-3235-6
40. Prothero 2010, p. 6.
41. Sharf 2000, p. 271.
42. Parsons 2011, p. 4-5.
43. King 2002, p. 21.
44. Livingston, James. "Religious Pluralism and the Question of Religious Truth in Wilfred C. Smith." The Journal for
Cultural and Religious Theory 4, no. 3 (2003): pp.58-65.
45. Bowden, John Stephen. "Perennial Philosophy and Christianity." In Christianity: the complete guide . London:
Continuum, 2005. pp.1-5.

Sources
Printed sources
Soares de Azevedo, Mateus (2005), Ye Shall Know the Truth: Christianity and the Perennial Philosophy, World
Wisdom, ISBN 0-941532-69-0
Blavatsky, Helena Petrovna (1997), The Key to Theosophy, Mumbai, India: Theosophy Company
James S. Cutsinger, The Fullness of God: Frithjof Schuon on Christianity, Bloomington, Indiana: World Wisdom,
2004
Drury, Nevill (2004), The New Age: Searching for the Spiritual Self, London, England, UK: Thames and Hudson,
ISBN 0-500-28516-0
Durant; Durant (1966), Will Durant, The Story of Civilization. Volume 2: The Life of Greece, Simon and Schuster
Ranjit Fernando (ed.) (1991), The Unanimous Tradition, Essays on the essential unity of all religions. Sri Lanka
Institute of Traditional Studies, 1991 ISBN 955-9028-01-4
Hori, Victor Sogen (1999), Translating the Zen Phrase Book. In: Nanzan Bulletin 23 (1999) (http://www.thezensit
e.com/ZenEssays/HistoricalZen/translating_zen_phrasebook.pdf) (PDF)
Huxley, Aldous (1945), The perennial philosophy (1st ed.), New York: Harper & Brothers
Huxley, Aldous (1990), The Perennial Philosophy (Harper Perennial 1990 ed.), Harper & Row, ISBN 0-06090191-8
Huxley, Aldous (2004), The Perennial Philosophy (Harper Modern Classics 2004 ed.), Harper & Row, ISBN 0-06057058-X
John Holman (2008), The Return of the Perennial Philosophy: The Supreme Vision of Western Esotericism.
Watkins Publishing, ISBN 1-905857-46-2
Jacobs, Alan (2004), Advaita and Western Neo-Advaita. In: The Mountain Path Journal, autumn 2004, pages 8188 (https://web.archive.org/web/20150518100046/http://www.sriramanamaharshi.org/mpath/2004/october/mp.sw
f), Ramanasramam, archived from the original (http://www.sriramanamaharshi.org/mpath/2004/october/mp.swf)
on 2015-05-18
Perennial Philosophy, Brenda Jackson, Ronald L McDonald, Penguin Group (USA) ISBN 0-452-00144-7

King, Richard (2002), Orientalism and Religion: Post-Colonial Theory, India and "The Mystic East", Routledge
Lings, Martin; Minnaar, Clinton (2007), The Underlying Religion: An Introduction to the Perennial Philosophy (http
s://books.google.fr/books?id=IjRj-6-8a3IC&printsec=frontcover&#v=onepage&q&f=false), World Wisdom,
ISBN 9781933316437
The other perennial philosophy: a metaphysical dialectic, Author Alan M. Laibelman, University Press of America,
(2000), ISBN 0-7618-1827-8
McMahan, David L. (2008), The Making of Buddhist Modernism, Oxford University Press, ISBN 9780195183276
"The Mystery of the Two Natures", in Barry McDonald (ed.), Every Branch in Me: Essays on the Meaning of Man,
Bloomington, Indiana: World Wisdom, 2002
McEvilley, Thomas (2002), The Shape of Ancient Thought
Frithjof Schuon and the Perennial Philosophy, Authors Harry Oldmeadow and William Stoddart, Contributor
William Stoddart, Publisher World Wisdom, Inc, (2010) ISBN 1-935493-09-4
Parsons, William B. (2011), Teaching Mysticism, Oxford University Press
Whitall N. Perry, A Treasury of Traditional Wisdom, Louisville, Kentucky: Fons Vitae, 2001
Prothero, Stephen (2010), God is Not One: The Eight Rival Religions That Run the World--and Why Their
Differences Matter, HarperOne, ISBN 0-06-157127-X
Roy, Sumita (2003), Aldous Huxley And Indian Thought, Sterling Publishers Pvt. Ltd
Schmitt, Charles (1966), "Perennial Philosophy: From Agostino Steuco to Leibniz", Journal of the History of
Ideas. Vol. 27, No. 1, (Oct. – Dec. 1966, pp. 505-532)
Sharf, Robert H. (2000), The Rhetoric of Experience and the Study of Religion. In: Journal of Consciousness
Studies, 7, No. 11-12, 2000, pp. 267-87 (http://buddhiststudies.berkeley.edu/people/faculty/sharf/documents/Shar
f1998,%20Religious%20Experience.pdf) (PDF)
Shear, Jonathan (1994), "On Mystical Experiences as Support for the Perennial Philosophy", Journal of the
American Academy of Religion, 62 (2): 319–342, JSTOR 1465269 (https://www.jstor.org/stable/1465269)
Sherrard, Philip (1998), "Christianity and Other Sacred Traditions", Christianity: Lineaments of a Sacred Tradition,
Brookline, Massachusetts: Holy Cross Orthodox Press
Shipley, Morgan (2015), Psychedelic Mysticism: Transforming Consciousness, Religious Experiences, and
Voluntary Peasants in Postwar America, Lexington Books
Slavenburg; Glaudemans (1994), Nag Hammadi Geschriften I, Ankh-Hermes
Smith, Huston (1987), "Is There a Perennial Philosophy?", Journal of the American Academy of Religion, 55 (3):
553–566, JSTOR 1464070 (https://www.jstor.org/stable/1464070)
Soares de Azevedo, Mateus, ed. (2005), Ye Shall Know the Truth: Christianity and the Perennial Philosophy,
World Wisdom

Web-sources
1. IEP (http://www.iep.utm.edu/neoplato/)
2. Stanford Encyclopdeia of Philosophy, Transcendentalism (http://plato.stanford.edu/entries/transcendentalism/)
3. Jone John Lewis, What is Transcendentalism?" (http://www.transcendentalists.com/what.htm)
4. Barry Andrews, THE ROOTS OF UNITARIAN UNIVERSALIST SPIRITUALITY IN NEW ENGLAND
TRANSCENDENTALISM (http://archive.uua.org/re/other/andrews.html) Archived (https://web.archive.org/web/20
130921054734/http://archive.uua.org/re/other/andrews.html) 2013-09-21 at the Wayback Machine
5. Melton, J. Gordon – Director Institute for the Study of American Religion. New Age Transformed (https://web.arch
ive.org/web/20060614001357/http://religiousmovements.lib.virginia.edu/nrms/newage.html), retrieved 2006-06
6. Gellman, Jerome, "Mysticism", The Stanford Encyclopedia of Philosophy (Summer 2011 Edition), Edward N.
Zalta (ed.) (http://plato.stanford.edu/entries/mysticism/)

Further reading

Traditionalist School
Martin Lings, The Underlying Religion: An Introduction to the Perennial Philosophy, ISBN 1933316438
William W. Quinn, junior. The Only Tradition, in S.U.N.Y. Series in Western Esoteric Traditions. Albany, N.Y.: State
University of New York Press, 1997. xix, 384 p. ISBN 0-7914-3214-9 pbk
Samuel Bendeck Sotillos, Psychology and the Perennial Philosophy: Studies in Comparative Religion
(Bloomington, IN: World Wisdom, 2013). ISBN 978-1-936597-20-8

Aldous Huxley
Huxley, Aldous (2004), The Perennial Philosophy (Harper Modern Classics 2004 ed.), Harper & Row, ISBN 0-06057058-X
Shipley, Morgan (2015), Psychedelic Mysticism: Transforming Consciousness, Religious Experiences, and
Voluntary Peasants in Postwar America, Lexington Books

External links
Kabbalah and the Perennial Philosophy (http://www.morningstarportal.com/perennialphilosophy.html)
Slideshow on the Perennial Philosophy (http://www.worldwisdom.com/public/slideshows/view.aspx?SlideShowID
=41)
The End of Philosophy (https://web.archive.org/web/20091208001357/http://harmonist.us/2009/05/the-end-of-phil
osophy/) by Swami Tripurari
Religious Pluralism and the Question of Religious Truth in Wilfred C. Smith (http://www.jcrt.org/archives/04.3/livin
gston.pdf)
James S. Cutsinger Perennial Philosophy and Christianity (http://www.cutsinger.net/pdf/perennial_philosophy_an
d_christianity.pdf)
OSHO discourses on Philosophia Perennis (http://oshoworld.com/discourses/audio_eng.asp?album_id=79)
Retrieved from "https://en.wikipedia.org/w/index.php?title=Perennial_philosophy&oldid=914180178"
This page was last edited on 5 September 2019, at 17:25 (UTC).
Text is available under the Creative Commons Attribution-ShareAlike License; additional terms may apply. By using
this site, you agree to the Terms of Use and Privacy Policy. Wikipedia® is a registered trademark of the Wikimedia
Foundation, Inc., a non-profit organization.

Koenraad Logghe
Koenraad Logghe (born 1963) used to be a Flemish proponent of the European New Right and former practitioner of folkish
Asatru, founder of the Werkgroep Traditie neopagan organization (the successor of Logghe's 1983 "Order of Eternal Return" and
co-founding group of the World Congress of Ethnic Religions) which he left in the summer of 2008. Under Koenraad Logghe,
Werkgroep Traditie followed "Traditionalism" in the sense of René Guénon and Julius Evola.[1]
In a 1984 interview with The Hague Post on contributions by Mellie Uyldert endorsed the latter's racialist position, saying that
"we must go back to nature and keep our own race pure" and called for respect for the "ideals" of the Dutch volunteers to the SS
"fighting the Russian threat" at the Eastern Front. From the mid-1980s, Logghe became active in right-extremist circles of the
Flemish Movement such as the Westland division of the Nationalistisch Jongstudentenverbond (NJSV), participating in the
Belgian New Right journal L'Anneau. In 1989 he joined the editorial team of the Flanders New Right journal Teksten,
Kommentaren en Studies. From 1998 on, he has distanced himself from his fascist past , although he still maintained relation with
fascists into the 2000s (decade) (Zomers 2003). The SIMPOS study group (foundation for information on social problems
surrounding occult movements ) in a 2001 article in Religie en Mystiek identify Logghe as an example of right extremist
tendencies within neopaganism, connecting him with the ultra-right Voorpost group. Other proponents of far-right neopaganism
in Flanders include the Vlaams Heidens Front.
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Olavo de Carvalho
Olavo Luiz Pimentel de Carvalho GCRB (born 29 April 1947)[1] is a Brazilian

Olavo de Carvalho

polemicist, self-educated philosopher,[2][3][4][5] political pundit, literary critic,
former

astrologer

and

journalist

living

since

2005

in

Richmond,

Virginia.[6][7][8][9][10][11][12][13][14][15]
While publishing about astrology, literature and philosophy since the 1980s, he
made himself known to wider Brazilian audiences from the 1990s on, mainly
writing columns for some of Brazil's major media outlets, such as the newspaper
O Globo. In the 2000s, he began to use personal blogs and social media to
convey

his

strongly

ideas.[16][17][18][19][20][21][22][23]

conservative

and

anti-communist

In the late 2010s, he rose to prominence in the

Brazilian public debate, being dubbed the "intellectual father of the new
right"[24] and the ideologue of Jair Bolsonaro,[25] a label that he has rejected.[26]
As a polemicist, Carvalho has been praised for not complying with political
correctness and criticized for often resorting to obscene ad hominem attacks.[27]

Born

April 29, 1947
Campinas, São Paulo,
Brazil

Residence

Richmond, Virginia,
U.S.

His books and articles have spread conspiracy theories and false
information,[28][29][30][31][32] and he has been accused of fomenting hate
speech[33] and anti-intellectualism.[34] As a philosopher, he positions himself as
a critic of modernity. His interests include historical philosophy, the history of
revolutionary movements, the Traditionalist School[35] and comparative
religion.[36]

His views are disputed by other philosophers.[37][38][39]

Occupation Polemicist, author,
former astrologer,
former journalist
Website
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Early years
Professional career
Carvalho acted as an astrologer in the 1980s.[40] From the 1970s to the 2000s, he
wrote for several Brazilian magazines and newspapers, such as Bravo!, Primeira
Leitura, Claudia, O Globo, Folha de S.Paulo (starting in February 1977 with an
article about The Magic Flute in the "Folhetim" literary supplement[41]), Época
and Zero Hora,[42]
In 2002, Carvalho founded the website Maskless Media (Mídia Sem Máscara). It
presents itself as an observatory of the news media.[43] He was the host of the
show True Outspeak on BlogTalkRadio, which aired from 2006 to 2013.[44] As
of 2019, he writes a weekly column for the Brazilian newspaper Diário do
Comércio and teaches philosophy in an online course to over 2,000 students.[24]
He is said to have introduced to Portuguese-speaking readers works of important
conservative philosophers of the 20th century, such as Eric Voegelin.[45][46] In
addition to newspaper articles and many blog and social media posts, he has

Carvalho in a 1998 interview.

authored 32 books, many of them collections of previously published texts.[47]
Carvalho founded the Inter-American Institute for Philosophy, Government, and Social Thought in 2009, and serves as its
president.[48] He collaborates with Ted Baehr, Paul Gottfried, Judith Reisman,[49][50] Alejandro Peña Esclusa, and Stephen
Baskerville through the Inter-American Institute.[51]

Views against cultural hegemony
Views on new atheism and the dangers of global surveillance
Role in the presidency of Jair Bolsonaro
Carvalho has become one of the most influential individuals in the administration of Jair Bolsonaro.[52][53] According to one
account, Bolsonaro got interested in Carvalho's ideas in 2013.[54] In 2014, Bolsonaro and Carvalho started transmitting their live
video chats through politically conservative YouTube channels.[55][56][57] In 2017, Carvalho was depicted as the "ideologue" of
Bolsonaro,[25][58] a title he has refuted.[26]
In his first live speech on Facebook after being elected, Bolsonaro was pictured next to one of the books written by Carvalho, in
what was interpreted as a sign of his influence over the newly elected President.[59] It was claimed that Carvalho influenced the
nomination of two prominent Ministers by Bolsonaro: Ricardo Vélez Rodríguez (Education) and Ernesto Araújo (Foreign
Affairs).[60][61]

In November 2018, after the Brazilian presidential election, Carvalho declared
that, if nominated by President-elect Jair Bolsonaro, he would accept the role of
Brazilian ambassador to the United States. However, in February 2019, Carvalho
clashed with some key figures of the Bolsonaro administration, including the
Vice-President, Hamilton Mourão, whom he has accused of being a "traitor" and
an "idiot" who is "pro-abortion, pro-disarmament and pro-Nicolas Maduro."[62]
Mourão has dismissed the criticisms.[63]

Controversial statements
Carvalho is widely known as a polemic figure in Brazil who has supported
several controversial views.

Dinner at the Brazilian embassy in
Washington, D.C. in March 2019,
Carvalho between Bolsonaro (right)
and Araújo (left).

History of science
Carvalho has propagated controversial information about prominent ideas and figures of modern science.[64][65] He has contested
ideas of physicists Isaac Newton and Albert Einstein, and mathematician Georg Cantor. He said Newton introduced a selfcontradictory thesis and spread the virus of "formidable stupidity".[66] Olavo also said Einstein's theory of general relativity was
plagiarized.[67] He stated that the special theory of relativity was invented by Einstein merely to obfuscate the fact that
Copernicus was wrong and that the Earth does not, in fact, revolve about the sun. Carvalho has criticized Georg Cantor's work on
transfinite numbers, accusing him of confusing "numbers with their mere signs", seeing his work as a "play with words" and a
"false logic".[68]
He also said that there are no proofs of heliocentrism[69] and that geocentrism was as valid as heliocentrism "since you can use
different points of reference."[70] In 2018, on Facebook, he stated that he had no "definitive answer" to many "questions", such as
whether the Earth is spherical or flat.[71]
Carvalho also spread the hoax of Pepsi using cells from aborted fetuses to sweeten soft drinks, which has been debunked for
many years.[72][73]

Climate change
Carvalho claims that global warming is a hoax produced by a global conspiracy. He bases his claims on the Climategate episode
in which hackers, on the eve of the Copenhagen Conference, disseminated thousands of e-mails from University of East Anglia
climatologists in order to undermine the credibility of the conference. Carvalho claims Climategate to be the work of a conspiracy
led by the Rockefeller family, the Council of Foreign Relations and the Bilderberg Club, indicating them also as leaders of the
"global abortion [...] campaigns of the new global religion, and of the Obama administration's proposal for universal control of
the movement of capital."[74]

Health
In a 2016 Twitter post, Carvalho stated, citing Dr. Carlos Armando de Moura Ribeiro, that "vaccines either kill you or drive you
crazy. Never vaccinate your children."[75]
He has also falsely declared that AIDS does not pose a risk to heterosexuals, basing his arguments on journalist Michael
Fumento's book The Myth of Heterosexual Aids.[76][74]

Politics

Carvalho spread the debunked conspiracy theory that Barack Obama was not born in the United States.[77] Furthermore, he has
claimed that Foro de São Paulo "is the largest political organization that has ever existed in Latin America and undoubtedly one
of the largest in the world."[78] He also made up the fake information that a book written by Fernando Haddad, the forerunner of
Jair Bolsonaro during the 2018 Brazilian general election, promoted incest.[79]
On 17 March 2019, Carvalho criticised the presence of military personnel in Bolsonaro's administration, stating: "He didn't
choose two hundred generals. Two hundred generals chose him. Those people want to restore the 1964 regime under a democratic
aspect. They're ruling and using Bolsonaro as a condom [sic]. I'm not saying that it is the reality, but it is what they want. Mourão
said that they would return to power democratically. If it is not a coup, it is a coup mentality."[80]

Religion
Carvalho advocates a revisionist view of the Inquisition, claiming it is a myth spread by Protestants.[81][82]

Views on science
Olavo strongly criticizes several figures who occupy a prominent place in the history of the sciences, such as Isaac Newton, and
Giordano Bruno, who according to him "did not make any discoveries... He did not even study modern sciences, physics,
astronomy, biology or mathematics, he was not condemned for defending scientific theories, but for practicing witchcraft, which
at the time was a crime".[68] The criticism extends to Galileo, of whom he writes:
A background of charlatanism appears to have already been introduced into physics by Galileo, when he
proclaimed that he had overturned the notions of ancient science, according to which an object not propelled by
an external force stands still—an illusion of the senses, he said. In fact, he pontificated, an object in such
conditions remains stationary or in uniform and rectilinear motion. But, after having thus overthrown the old
physics, he discreetly clarified that rectilinear and uniform movement does not really exist, but is a fiction
conceived by the mind to facilitate measurements. Now if the object not moved from without stands still or has a
fictitious movement, it means, strictly speaking, that it stands still in every case, just as ancient physics said, and
that Galileo, by means of a new system of measurements, could only explain why it stands still. That is to say,
Galileo did not dispute ancient physics, he merely invented a better way of proving that it was correct, and that
the testimony of the senses, being true enough, does not have in itself proof of its veracity, which was well known
since the time of Aristotle. It was this episode that inaugurated the craze of modern scientists to take simple
changes of methods as if they were "proofs" of a new constitution of reality.[68]

Personal life
According to his daughter, Olavo had a troubled early life with maltreatment of his children. All content was wrapped in a letter
that was later shared on Facebook. According to the letter, Olavo had even pointed a gun to the head of one of his children. She
made other accusations including that Olavo kept a polygamous relationship living with three wives at the same time.[83] The
accusations were denied by her siblings and by Olavo himself, who initiated a lawsuit against her citing that she "distances
herself from any contact to the reality by spread of outrageous lies and vile curses".[84]
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Muhammed Amin Andrabi
Muhammad Amin Andrabi (1940 in Srinagar, Kashmir - 2001 in Srinagar, India) is a member of the prominent Andrabi
Sayyed family. His father was a revered Sufi shaykh and a religious scholar. He belonged to the Traditionalist School of
metaphysics, inspired by authors like Ibn Arabi, Muhammad Iqbal, Frithjof Schuon, Seyyed Hossein Nasr and Henry Corbin.[1]
Andrabi was schooled at the Islamia High School, Kashmir's first modern school. He had an early proclivity for languages and
learned English, Arabic, Persian and Urdu in school. He earned his doctorate in Urdu from the University of Kashmir, studying
under one of South Asia's most eminent 20th-century Urdu scholars, Aal-e-Ahmad Suroor. He was also instructed in Islamic
history, law and philosophy by his father, Mir Ahmad.
Andrabi began his career as a teacher in the Islamia College of Science and Commerce in Srinagar, where he taught Urdu
literature. In 1980 he joined the University of Kashmir as a professor. From the mid-1980s until his death he headed the
university's Iqbal Institute, a research center where scholars pursue doctoral studies. There, Andrabi supervised and guided
doctoral research in literature, criticism, philosophy, linguistics, history and comparative religion.
He was an authority on Urdu literature and is remembered for his contributions to literary criticism, comparative religion and
Islamic philosophy. He authored two books and has been published in several literary journals worldwide.
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Kurt Almqvist
Kurt Almqvist (1912–2001) was a Swedish poet, intellectual and spiritual
figure, representative of the Traditionalist School and the Perennial
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philosophy.[1][2][3]
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Temple of the Heart, Temple of the Body, Tomorrow, Summer 1964
The Hidden Hierarchy of Existence, Sunrise, Vol. 22, Feb. 1973.[4]
Aspects of Teilhardian Idolatry, Studies in Comparative Religion, Vol. 12, No. 3 & 4, 1978.
Reflexes in the Language of the Notion of the "Self", Studies in Comparative Religion, Vol. 13, No. 1 & 2, 1979.
Every Branch in Me, Sunrise August / September 1982 & Studies in Comparative Religion, Vol. 15, No. 3 & 4,
Middlesex, 1983. Also published in the anthology Every Branch in Me: Essays on the Meaning of Man, ed. Barry
McDonald, Bloomington, 2002.
The Three Circles of Existence, Studies in Comparative Religion, Vol. 17, No. 1 & 2, Middlesex, 1985.[5]
The Sun in the Tree, with Some Reflections on "Faith and Works", Religion of the Heart: Essays Presented to
Frithjof Schuon on His Eightieth Birthday, eds. Seyyed Hossein Nasr and William Stoddart, Washington D.C.,
1991.[6]

Works in French
Poésies du troubadour Guilhem Adémar / publiées avec introduction, notes et glossaires par Kurt Almqvist
(dissertation), Uppsala: Almqvist & Wiksell, 1951
La Fontaine de la Croix; Le Nénuphar Blanc (poems), Soleils No. 4 / 1963
Temple du coeur, Temple du corps, Études Traditionnelles, No. 378-379, 1963.
Les trois cercles de l'existence, Études Traditionnelles, No. 393, 1966.
Aspects de l'idolâtrie teilhardienne, Études Traditionnelles, No. 409-410, 1968.
Etre Soi-même, Études Traditionnelles, No. 470, 1980.[7]

Works in Hungarian
Az ember – Az elfelejtett templom: A láthatatlan piramis. (Extract from Människan: det glömda templet.) Ford.
Szelényi Lajos. Tradíció évkönyv, (Debrecen) 2003, 9–21.

A dolgok kapuin át. Öt meditáció. (Poems from Genom tingens portar: meditationer) Ford. Szelényi Szentjóbi
Annamária. Tradíció évkönyv, (Debrecen) 2003, 211–212.
Az ember két énje. ["The Two Selves of Man".] Ford. Szelényi Lajos. Tradíció évkönyv, (Debrecen) 2005, 75-90.

Books in Swedish
Vallfärd till mitten: dikter, Stockholm, 1945.
Den glömda dimensionen, Stockholm, 1959.
Gryningen är pärlemor: dikter, Stockholm, 1959.
Ögonblick : en lyrisk årsrunda, Stockholm, 1964.
Livklädnaden som revs sönder, Stockholm, 1967.
Tidlös besinning i besinningslös tid, Ur Frithjof Schuons verk, Stockholm, 1973.
I tjänst hos det Enda: ur René Guénons verk, Stockholm, 1977.
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Muhammad Ajmal
Makhdum Muhammad Ajmal (7 September 1919, Ludhiana, India – 1994)
was an academic psychologist who established the first university psychology
department in Pakistan. The. psychologist Muhammad Asir Ajmal, who later
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served as head of this psychology department, is his son.
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Scientific career

Early life and education
Ajmal was the son of Masooda Begum Chishtie, from the old and famous
scholarly Chishtie family of Lahore, and Khan Bahadur Makhdum Mohammad
Afzal, district and sessions Judge. He was a year younger than his elder sister,
Sarwai Begum (later Mrs Sarwari Chishtie). After his parents separated, Ajmal
lived with his mother in Koocha Chabak Sawaranin the walled city of Lahore.
His mother was a teacher and later headmistress of Mission Girls High School,

Fields

psychology

Institutions Government College,
Lahore
Quaid-i-Azam
University
Federal Public Service
Commission

Rung Mahal, Lahore. After matriculation Ajmal joined Government College,
Lahore, the premier educational institution. He stood first in Masters examination in Philosophy and was awarded various Medals
for this achievement. He worshipped his mother and following her footsteps and became a lecturer. He married Syeda Akhtar
Sultana (d. 1999) who took great pride in her husband's achievements and stood by him like a rock through thick and thin.

Studying in United Kingdom
In the early years he was posted to various far off places in (pre-independence) India, later taught at Campbellpur (now Attock)
and then his alma mater, Government College, Lahore. He went to England to do his PhD in Psychology, which he completed at
University College, London. Amongst his supervisors & teachers were Professors Michael Fordham, J. C. Flugel and in
particular, Gerhard Adler. He trained in Freudian and Jungian psychoanalysis, while working part-time for the BBC. His PhD
thesis is titled 'Comparison of Jungian and Freudian Analysis'. He wrote numerous plays for the BBC Urdu service and
interviewed the famous A. S. Neill of Summerhill School.

Establishing Psychology Department in Pakistan

After returning from England, he was appointed lecturer in psychology in the department of Philosophy at Government College.
Psychology was not recognised or established as a separate subject. This became his lifelong passion, to introduce and establish
psychology in Pakistan, starting with the Government College Lahore. His efforts ultimately yielded results and a separate
psychology department was established and he became its first head and professor.[1] He established the first ever counselling
center in Pakistan, in his department and established the Lahore Mental Health Society. His popularity increased due to his
scholarship and charisma. He was admired and loved by his students because of his enchanting teaching style. He was a quiet and
reflective man but had great passion for all things human and psychological. His fame and popularity were heightened by his
frequent appearances on radio and TV lectures and discussions. Many years after his death, his son Dr Muhammad Asir Ajmal
became the head of GCU Psychology Department which had been set up by his late father.

Role in Psychological Warfare
He helped establish the psychological warfare department in the armed forces, was appointed full-time adviser/psychologist to the
Bureau of National Reconstruction in the 1960s. In the 1970s he became Principal, Government College, something he dreamed
of becoming just before his retirement, but was also appointed Director of Education and later became Vice chancellor,
University of the Punjab, Lahore. In 1973, he became Secretary of Education, Pakistan.[2] After retirement he was re-employed to
become a member of the FPSC (Federal Public Service Commission)to reform senior civil services in Pakistan and later
appointed its acting Chairman. Even though he was Principal of Government College, Lahore for nearly three years, his era is
remembered as a golden period in the history of the College. Following in the footsteps of great principals such as Dr. Nazir
Ahmad, he actively supported the GC Dramatic Club, the GC Music Society and the Film Society.

Influence in Writing
He wrote many books and articles, in national and international journals. Before his death in 1994, of sudden cardiac arrest, he
had become an icon of scholarship, honesty and moral uprightness. He was considered one of the greatest and influential scholars
of Pakistan and South Asia. Within his lifetime, he achieved the colossal task of making psychology one of the most popular
subjects in the country, establishing psychology departments in all colleges, universities and educational institutions. He was a
humble man and never really saw himself as a famous icon, idealised by thousands. He also established the Center of Excellence,
The National Institute of Psychology at Quaid-i-Azam University. After his death, the Government of Pakistan named it after him
and it is now "Dr. Ajmal National Institute of Psychology. He participated in activities of UNESCO and was visiting professor at
Chicago and later, the first Iqbal Professor at Heidelberg University. He was given the title of 'National Professor of Psychology'.

Islam-Marxism Theory
Dr Ajmal was successfully able to combine three parallel streams in his thought, Islam, Marxism, Sufism and Liberalism. He
believed in the individual's right to self-expression without any restrictions from religion, state or any other authority. He also
believed in equality of human beings and was opposed to the feudal power structures in Pakistan. But above all he was a Sufi
who believed that love of God can truly liberate man from the clutches of materialism and all the suffering that results from
attachment. It was due to such eclecticism that he was able to admire great personalities such as Frithjof Schuon, Iqbal, Mao
Zedong and Rene Guenon simultaneously. His love for Prophet Muhammad was intense and deep. He believed in establishing a
separate psychological construct for Muslim psyche and worked to establish a Muslim tradition of psychotherapy since the 1960s,
based on Sufism.[3]

Books
Tehlili Nafsiyaat (Analytical Psychology)
Muqaalaat-i-Ajmal (edited by Sheema Majeed)
Everyday Psychology

Nishat-i-falsafa (Translation of "Pleasures of Philosophy" by Will Durant)
Suqraat (Socrates).
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Aleksandr Dugin
Aleksandr Gelyevich Dugin (Russian: Алекса́ ндр Ге́льевич Ду́гин; born

Aleksandr Dugin

7 January 1962) is a Russian political analyst and strategist known for his
fascist views.[5][6][7][8][9][10][11][12]
He has close ties with the Kremlin and the Russian military,[13][14] having
served as an advisor to State Duma speaker Gennadiy Seleznyov[15] and key
member of the ruling United Russia party Sergei Naryshkin.[16] Dugin was
the leading organizer of the National Bolshevik Party, National Bolshevik
Front, and Eurasia Party. He is the author of more than 30 books, among
them Foundations of Geopolitics (1997) and The Fourth Political Theory
(2009).
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Early life and education
Dugin was born in Moscow, into the family of a colonel-general in the

Institutions Moscow State University
(2008–2014)
Main
interests

Sociology, geopolitics,
philosophy

Notable
ideas

Neo-Eurasianism, fourth
political theory, the
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distinction[2]

Soviet military intelligence and candidate of law Geliy Alexandrovich
Dugin and his wife Galina, a doctor and candidate of medicine.[17] In 1979,
he entered the Moscow Aviation Institute, but did not graduate, and had to
undertake a correspondence course at a different college.[18]

Career and political views

Influences
Alain de Benoist, Heidegger, Evola,
Schmitt, Guénon, Mackinder,
Haushofer, Kalajić, Lenin, Niekisch,
Nietzsche, Stalin, Ustryalov, Weber,
Hobson, Spengler,[3] Crowley[4]

Dugin in the 1980s was a dissident[19] and an anti-communist.[20] Dugin
worked as a journalist before becoming involved in politics just before the

Website

www.4pt.su (http://www.4p
t.su/)

fall of communism. In 1988 he and his friend Geydar Dzhemal joined the
nationalist group Pamyat. He helped to write the political program for the newly refounded Communist Party of the Russian
Federation under the leadership of Gennady Zyuganov.[13]
Dugin was amongst the earliest members of the National Bolshevik Party (NBP) and convinced Eduard Limonov to enter the
political arena in 1994. A section of hard-line nationalist NBP members, supported by Dugin, split off to the National Bolshevik
Front.
Dugin published Foundations of Geopolitics in 1997; this work has been used as a textbook in the Academy of the General Staff
of the Russian military, and frightens political scientists in the US,[21] when they are not calling it "Russia's Manifest
Destiny".[22]
Also in 1997, his article "Fascism – Borderless and Red" proclaimed the
arrival of a "genuine, true, radically revolutionary and consistent, fascist
fascism" in Russia. He believes that it was "by no means the racist and
chauvinist aspects of National Socialism that determined the nature of its
ideology. The excesses of this ideology in Germany are a matter
exclusively of the Germans ... while Russian fascism is a combination of
natural national conservatism with a passionate desire for true changes."[7]
"Waffen-SS and especially the scientific sector of this organization,
Ahnenerbe," was "an intellectual oasis in the framework of the National
Socialist regime", according to him."[7]
Dugin soon began publishing his own journal entitled Elementy, which
initially began by praising Franco-Belgian Jean-François Thiriart,
belatedly a supporter of a "Euro-Soviet empire which would stretch from
Dublin to Vladivostok and would also need to expand to the south, since it
require(s) a port on the Indian Ocean."[23] Consistently glorifying both
Tsarist and Stalinist Russia, Elementy also indicated his admiration for
Julius Evola. Dugin also collaborated with the weekly journal Den (The
Day), previously directed by Alexander Prokhanov.[13]
Dugin claims to be disapproving of liberalism and the West, particularly
American hegemony.[24] He asserts that "We are on the side of Stalin and

The frontispiece of Dugin's Foundations of
Geopolitics notably includes all of Western
Europe including the British Isles as well
as Japan, Saudi Arabia, Iran and the
People's Republic of China

the Soviet Union".[25] He calls himself a conservative: "We, conservatives,
want a strong, solid State, want order and healthy family, positive values,
the reinforcing of the importance of religion and the Church in society". He adds: "We want patriotic radio, TV, patriotic experts,
patriotic clubs. We want the media that expresses national interests".[26]

Formation of the neo-Eurasia Movement
The Eurasia Party, which advances neo-Eurasianist ideas, was launched in April 2001. Dugin was reported as the group's founder.
He said the movement would stress cultural diversity in Russian politics, and oppose "American style globalisation, and would
also resist a return to communism and nationalism." It was officially recognized by the Ministry of Justice on 31 May 2001.[13]
The Eurasia Party claims support by some military circles and by leaders of the Orthodox Christian faith in Russia, and the party
hopes to play a key role in attempts to resolve the Chechen problem, with the objective of setting the stage for Dugin's dream of a
Russian strategic alliance with European and Middle Eastern states, primarily Iran. Dugin's ideas, particularly those on "a Turkic-

Slavic alliance in the Eurasian sphere" have recently become popular among certain nationalistic circles in Turkey, most notably
among alleged members of the Ergenekon network, which is the subject of a high-profile trial (on charges of conspiracy). Dugin's
Eurasianist ideology has also been linked to his adherence to the doctrines of the Traditionalist School. (Dugin's Traditionalist
beliefs are the subject of a book length study by J. Heiser, The American Empire Should Be Destroyed—Aleksandr Dugin and the
Perils of Immanentized Eschatology.[27]) Dugin also advocates for a Russo-Arab alliance.[28]
In principle, Eurasia and our space, the heartland Russia, remain the staging area of a new anti-bourgeois, antiAmerican revolution ... The new Eurasian empire will be constructed on the fundamental principle of the common
enemy: the rejection of Atlanticism, strategic control of the USA, and the refusal to allow liberal values to
dominate us. This common civilizational impulse will be the basis of a political and strategic union.

— The Basics of Geopolitics (1997)
The reborn Russia, according to Dugin's concept, is said by Charles Clover of the Financial Times to be a slightly remade version
of the Soviet Union with echoes of Nineteen Eighty-Four by George Orwell, where Eurasia was one of three continent-sized
super states including Eastasia and Oceania as the other two and was participating in endless war between them.[19]
In the Eurasian public discourse sphere, the totalitarian communist policy deployed in over three decades of works by various
international groups that are part of the movement, is "a version of reintegration of the post-Soviet space into a "Eurasian" sphere
of influence for Russia".[29] The North-American program "works with a wide range of partners from all sectors of civil society"
and "is advanced through grant making, advocacy and research, regional initiatives, and close engagement".[30]
He has criticized the "Euro-Atlantic" involvement in the 2004 Ukrainian
presidential election as a scheme to create a "cordon sanitaire" around
Russia, much like the French and British attempt post-World War I.
In 2005, Dugin founded the Eurasian Youth Union of Russia as the youth
wing of the International Eurasia Movement.[31]
Ukraine gave Dugin a five-year entry ban, starting in June 2006,[32] and
Kiev declared him a persona non grata in 2007.[33] His Eurasian Youth
Union was banned in Ukraine.[32] In 2007, the Security Service of Ukraine
identified persons of the Eurasian Youth Union who committed vandalism
on Hoverla in 2007: they climbed up the mountain of Hoverla, imitated
sawing down the details of the construction in the form of the small coat of

Aleksandr Dugin is seen at the
International Conference “New Horizon” in
May 2018 in Mashhad, Iran

arms of Ukraine by tools brought with them and painted the emblem of the
Eurasian Youth Union on the memorial symbol of the Constitution of Ukraine.[32] He was deported back to Russia when he
arrived at Simferopol International Airport in June 2007.[34]
Before war broke out between Russia and Georgia in 2008, Dugin visited South Ossetia and predicted, "Our troops will occupy
the Georgian capital Tbilisi, the entire country, and perhaps even Ukraine and the Crimean Peninsula, which is historically part of
Russia, anyway."[35] Afterwards he said Russia should "not stop at liberating South Ossetia but should move further," and "we
have to do something similar in Ukraine."[36] In 2008, Dugin stated that Russia should repeat the Georgian scenario in Ukraine,
namely attack it.[37] In September 2008, after the Russian-Georgian war, he did not hide his anger towards Putin, who "dared not
drop the other shoe" and "restore the Empire."[38]

Russian Orthodoxy and Rodnovery

Dugin was baptized at the age of six in the Russian Orthodox church of Michurinsk by his great-grandmother Elena Mikhailovna
Kargaltseva. Since 1999, he formally embraced a branch of the Old Believers, a Russian religious movement which rejected the
1652–1666 reforms of the official Russian Orthodox Church.[39] Dugin's Eurasian philosophy owes much to Traditional
Integralism and Nouvelle Droite movements, and as such it resonates with Neopaganism,[40] a category which in this context
means the movement of Slavic Native Faith (Rodnovery), especially in the forms of Anastasianism and Ynglism. Dugin's
Eurasianism is often cited as belonging to the same spectrum of these movements,[41] as well as also having influences from
Hermetic, Gnostic and Eastern traditions.[42] He himself calls to rely upon "Eastern theology and mystical currents" for the
development of the Fourth Political Theory.[43]
According to Marlene Laruelle, his adherence to the Old Believers allows him to stand between Paganism and Orthodox
Christianity without formally adopting either of them. His choice is not paradoxical, since, according to him — in the wake of
René Guénon —, Russian Orthodoxy and especially the Old Believers have preserved an esoteric and initiatory character which
was utterly lost in Western Christianity. As such, the Russian Orthodox tradition may be merged with Neopaganism and may host
"Neopaganism's nationalist force, which anchors it in the Russian soil, and separates it from the two other Christian
confessions".[39]

Esotericism, fascism, and integrative geopolitics
In the early 1990s Dugin's work at the National Bolshevik Front included research into the roots of national movements and the
activities of supporting esoteric groups in the first half of the 20th century. Partnering Christian Bouchet,[44][45] a then-member of
the French OTO, and building on the national-fascist and migratory-integrative interest groups in Asia and Europe, they
contribute in bringing international politics closer to Russia's Eurasian geopolitical concept.

Stance on Ukraine and role in Russian politics
Aleksandr Dugin supports Putin and his foreign policies but has opposed Russian governments due to their economic policies.
His 2007 quote, "There are no more opponents of Putin's course and, if there are, they are mentally ill and need to be sent off for
clinical examination. Putin is everywhere, Putin is everything, Putin is absolute, and Putin is indispensable" – was voted number
two in flattery by readers of Kommersant.[46]
In the Kremlin, Dugin represents the "war party", a division within the leadership over Ukraine.[47] Dugin is seen as an author of
Putin's initiative for the annexation of Crimea by the Russian Federation.[48] He considered the war between Russia and Ukraine
to be inevitable and appealed for Putin to start military intervention in eastern Ukraine.[48] Dugin said, "The Russian Renaissance
can only stop by Kiev."[49] During the 2014 pro-Russian conflict in Ukraine, Dugin was in regular contact with pro-Russian
separatist insurgents.[50] He described his position as "unconditionally pro-DPR and pro-LPR".[51] A Skype video call posted on
YouTube showed Dugin providing instructions to separatists of South and Eastern Ukraine as well as advising Ekaterina
Gubareva, whose husband Pavel Gubarev declared himself a local governor and after that was arrested by the Security Service of
Ukraine.[31] On 31 March 2014, Oleg Bahtiyarov, a member of the Eurasia Youth Union of Russia founded by Dugin, was
arrested.[31] He had trained a group of about 200 people to seize parliament and another government building, according to the
Security Service of Ukraine.[31] Dugin also developed links with far-right and far-left political parties in the European Union,
including Syriza in Greece, Ataka in Bulgaria, the Freedom Party of Austria, and Front National in France, to influence EU
policy on Ukraine and Russia.[52][53][54][55]
Dugin stated he was disappointed in Russian President Vladimir Putin, saying that Putin did not aid the pro-Russian insurgents in
Ukraine after the Ukrainian Army's early July 2014 offensive.[50] In August 2014, Dugin called for a "genocide" of
Ukrainians.[52]

Halya Coynash of the Kharkiv Human Rights Protection Group said that the influence of Dugin's "Eurasian ideology" on events
in eastern Ukraine and on Russia's invasion of the Crimea was beyond any doubt.[56] According to Vincent Jauvert, Dugin's
radical ideology today became the basis for the internal and foreign policy of the Russian authorities.[38] So Dugin is worth
listening to, in order to understand to which fate the Kremlin is leading its country and the whole of Europe.[38]
On 10 October 2014, Dugin said, "Only after restoring the Greater Russia that is the Eurasian Union, we can become a credible
global player. Now these processes slowed down very much. The Ukrainian maidan was the response of the West to the advance
of the Russian integration."[57] He described the Euromaidan as a coup d'état carried out not by the Ukrainians but by the United
States: "America wishes to wage the war against Russia not by its own hands but by the hands of the Ukrainians. Promising to
wink at up to 10 thousand victims among the peaceful population of Ukraine and actually demanding the victims, the United
States led to this war. The United States carried out the coup d'état during the maidan for the purpose of this war. The United
States raised neo-Nazis Russophobes to the power for the purpose of this war."[58] Dugin said Russia is the major driving force
for the current events in Ukraine, "Russia insists on its sovereignty, its liberty, responds to challenges thrown down to it, for
example, in Ukraine. Russia is attempting to integrate the post-Soviet space ..."[57] As Israeli political scientist Vyacheslav
Likhachov states, "If one seriously takes the fact that such a person as Alexander Dugin is the ideologist of the imperial dash for
the West, then one can establish that Russia is not going to stop as far as the Atlantic Ocean."[59]
In the 2014 article by Dmitry Bykov "Why TV, Alexander Dugin and Galina Pyshnyak crucified a boy", Channel One Russia's
use of the aired story by Dugin and Pyshnyak about the allegedly crucified boy as a pretext for escalating the conflict was
compared to the case of Beilis.[60] On 9 July 2014, Dugin on his Facebook account wrote a story that a 6-year-old child was
allegedly nailed down to an advertisement board and shot to death before his father's eyes.[61] On 16 July 2014, Novaya Gazeta
provided a videotape of its correspondent Eugen Feldman walking along the main square in Sloviansk, asking local old women if
they had heard of the murder of the child. They said such an event did not take place.[61] The website Change.org hosted a
petition of citizens who demanded "a comprehensive investigation with identification for all persons involved in the fabrication
of the plot."[61]
On 2 October 2014, Dugin described the situation in Donbass: "The humanitarian crisis has long since been raging on the
territory of Novorossiya. Already up to a million, if not more, refugees are in the Russian Federation. A large part of the
inhabitants of the DPR and the LPR simply moved abroad."[62] In the end of October 2014, Dugin advised the separatists to
establish dictatorship in Novorossiya until they win in the confrontation.[63]

Rhetoric about the fifth column
The typical rhetoric about the fifth column as foreign agents is used by Dugin for political accusations in many publications. In
his 2014 interview published by Vzglyad and Komsomolskaya Pravda, he says, "A huge struggle is being conducted. And, of
course, Europe has its own fifth column, its own Bolotnaya Square-minded people. And if we have them sitting idly and doing
nasty things on Dozhd, Europe is indeed dominated and ruled by the fifth column in full swing. This is the same American
riffraff ..."[64][65] He sees the United States standing behind all the scenes, including the Russian fifth column, according to his
statement, "The danger of our fifth column is not that they are strong, they are absolutely paltry, but that they are hired by the
greatest 'godfather' of the modern world—by the United States. That is why they are effective, they work, they are listened to,
they get away with anything because they have the world power standing behind them."[64][65] He sees the American embassy as
the center for funding and guiding the fifth column and asserts, "We know that the fifth column receives money and instructions
from the American embassy."[62]
According to Dugin, the fifth column promoted the breakup of the Soviet Union as a land continental construction, seized power
under Boris Yeltsin, and headed Russia as the ruling politico-economic and cultural elite until the 2000s; the fifth column is the
regime of liberal reformers of the 1990s and includes former Russian oligarchs Vladimir Gusinsky, Boris Berezovsky, former
government officials Mikhail Kasyanov, Boris Nemtsov, Vladimir Ryzhkov, artistic, cultural, and media workers,[66] the Echo of
Moscow, the Russian State University for the Humanities, the highest ranks of the National Research University Higher School

of Economics, a significant part of teachers of the Moscow State Institute of International Relations, and a minority part of
teachers of the Moscow State University.[67] Dugin proposes to deprive the fifth column of Russian citizenship and deport the
group from Russia: "I believe it is necessary to deport the fifth column and deprive them of their citizenship."[68] However, in
2007, Dugin argued, "There are no longer opponents of Putin's policy, and if there are, they are mentally ill and should be sent to
prophylactic health examination."[69][70] In 2014, Dugin in an interview to Der Spiegel confirmed that he considers the
opponents of Putin to be mentally ill.[20]
In one of his publications, Dugin introduced the term the sixth column and defined it as "the fifth column which just pretends to
be something different",[66] those who are in favor of Putin, but demand that he stand for liberal values (as opposed to the liberal
fifth column, which is specifically against Putin). During the 2014 Russian military intervention in Ukraine, Dugin said that all
the Russian sixth column stood up staunchly for Ukrainian oligarch Rinat Akhmetov.[49] As he asserts, "We need to struggle
against the fifth and sixth columns."[57]
Russian-American artist Mihail Chemiakin says Dugin is inventing "the sixth column". "Soon, probably, there would already be
the seventh one as well. "The fifth column" is understandable. That is we, intelligentsia, lousy, dirty, who read Camus. And "the
sixth column", in his opinion, is more dangerous, because that is the personal entourage of Vladimir Putin. But he is naive and
understands nothing. And as for Dugin, he can tell him who to shoot to death and who to imprison. Maybe, Kudrin and maybe,
Medvedev ...[71]"
According to Dugin, the whole Internet should be banned: "I think that Internet as such, as a phenomenon is worth prohibiting
because it gives nobody anything good."[72] In June 2012, Dugin said in a lecture that chemistry and physics are demonic
sciences, and that all Orthodox Russians need to unite around the President of the Russian Federation in the last battle between
good and evil, following the example of Iran and North Korea.[73] He added, "If we want to liberate ourselves from the West, it is
needed to liberate ourselves from textbooks on physics and chemistry."[73]
Dugin has characterized his position on the Ukrainian conflict as "firm opposition to the Junta and Ukrainian Nazism that are
annihilating peaceful civilians" as well as unacceptance of liberalism and American hegemony.[51]

Loss of department headship
During the conflict in Ukraine, Dugin also lost the offered post Head of the Department of Sociology of International Relations of
the Faculty of Sociology of the Moscow State University (while being Deputy Head since 2009).[50][74] In 2014, a petition
entitled "We demand the dismissal of MSU Faculty of Sociology Professor A. G. Dugin!" was signed by over 10,000 people and
sent to the MSU rector Viktor Sadovnichiy.[75] The petition was started after Dugin's interview in which he said in relation to
pro-Russian activists burned in a building in Odessa on May 2, 2014: ("But what we see on May 2nd is beyond any limits. Kill
them, kill them, kill them. There should not be any more conversations. As a professor, I consider it so.". While he was talking
about "those who perpetrated lawlessness on May 2nd",[76] media interpreted this as a call to kill Ukrainians.[77] Dugin claimed
to have been fired from this post; the university claimed the offer of the position of the department head resulted from a technical
error and therefore cancelled, and that he would remain a professor and deputy department head under contract until September
2014.[50] Dugin wrote the statement of resignation from the faculty staff to be reappointed to the Moscow State University staff
due to the offered position of department head, but since the appointment was cancelled he was no longer a staff member of the
faculty nor a staff member of the Moscow State University (the two staff memberships are formally different at the MSU).[24]

Sanctions
On 11 March 2015, the United States Department of the Treasury added Dugin to its list of Russian citizens who are sanctioned
as a result of their involvement in the Ukrainian crisis; his Eurasian Youth Union was targetted too.[78] In June 2015, Canada
added Dugin to its list of sanctioned individuals.[79]

Dugin's works
Several of Dugin's books have been published by the publishing house Arktos Media, an English-language publisher for
Traditionalist and New Right books.[80][81]
Konflikte der Zukunft - Die Rückkehr der Geopolitik, Bonus (2015)
Last War of the World-Island: The Geopolitics of Contemporary Russia, Arktos (2015)
Eurasian Mission: An Introduction to Neo-Eurasianism, Arktos (2014)
Martin Heidegger: The Philosophy of Another Beginning, Washington Summit (2014)
Putin vs Putin, Arktos (2014)
Political Platonism, Arktos (2018)
Noomahia: voiny uma. Tri Logosa: Apollon, Dionis, Kibela, Akademicheskii proekt (2014)
V poiskah tiomnogo Logosa, Akademicheskii proekt (2013)
The Fourth Political Theory, Arktos (2012)
Die Vierte Politische Theorie, Arktos (2013)
The United States and the New World Order (debate with Olavo de Carvalho), VIDE Editorial (2012)
Pop-kultura i znaki vremeni, Amphora (2005)
Filosofiya voiny, Yauza (2004)
Absoliutnaia rodina, Arktogeia-tsentr (1999)
Tampliery proletariata: natsional-bol'shevizm i initsiatsiia, Arktogeia (1997)
Osnovy geopolitiki: geopoliticheskoe budushchee Rossii, Arktogeia (1997)
Metafizika blagoi vesti: Pravoslavnyi ezoterizm, Arktogeia (1996)
Misterii Evrazii, Arktogeia (1996)
Konservativnaia revoliutsiia, Arktogeia (1994)
Conspirology (in Russian)
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Ivan Aguéli
Ivan Aguéli (born John Gustaf Agelii) (May 24, 1869 – October 1, 1917) also
named Shaykh ʿAbd al-Hādī al-ʿAqīlī (Arabic:  )ﺷﻴﺦ ﻋﺒﺪ اﻟﻬﺎدی ﻋﻘﯿﻠﯽupon
his conversion to Islam, was a Swedish wandering Sufi, painter and author. As a

Ivan Aguéli ('Abd al-Hādī
'Aqīlī)

devotee of Ibn Arabi, his metaphysics applied to the study of Islamic esoterism
and its similarities with other esoteric traditions of the world. He was the
initiator of René Guénon into Sufism[2] and founder of the Parisian Al Akbariyya
society. His art was a unique form of miniature Post-Impressionism where he
used the blend of colours to create a sense of depth and distance. His unique

Ivan Aguéli in Cairo.

style of art made him one of the founders of the Swedish contemporary art
movement.
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Childhood and youth
Ivan Aguéli was born John Gustaf Agelii in the small Swedish town of Sala in
1869, the son of veterinarian Johan Gabriel Agelii. Through his mother, he was

Jurisprudence Maliki[1]
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related to the 18th century Swedish metaphysician Emanuel Swedenborg.[3]
Between the years 1879–1889 Aguéli conducted his studies in Gotland and
Stockholm. Early on in his youth he began showing an exceptional artistic talent
and a keen interest in religious mysticism.
In 1889 he adopted the name Ivan Aguéli and travelled to Paris where he became
the student of the Symbolist painter Émile Bernard. Before returning to Sweden
in 1890 he made a detour to London, where he met the Russian anarchist scholar
Prince Kropotkin.[4]
Returning to Stockholm in 1890 he attended art school in Stockholm where he
was taught by the Swedish artists Anders Zorn and Richard Bergh. By the end of
1892 he again returned to Paris where he learnt to know the French poet and
animal-rights activist Marie Huot (1846–1930). Active in French anarchist

core of the
traditionalist
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circles he was in 1894 arrested and put on trial in the "Trial of the thirty". Within
months of his release in 1895 he left France for Egypt, where he lived until he
returned to Paris in 1896.[5] It was later on in Paris that Aguéli ended up
converting to Islam and adopted the name 'Abd al-Hadi.
In 1899 he travelled to Colombo (in today's Sri Lanka), again returning to France
in 1900.[6]

Notable
work(s)

Écrits pour La
Gnose (French)
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Influenced by

Egypt
In 1902 Aguéli moved to Cairo and became one of the first Western Europeans
to be officially enrolled at Al-Azhar University, where he studied Arabic and

Emanuel Swedenborg, Ibn Arabi
Influenced
René Guénon

Islamic philosophy.[7] In 1902 he was also initiated into the al-'Arabiyya
Shadhiliyya Sufi order by the great Egyptian Shaykh 'Abd al-Rahman Ilaysh al-Kabir (1840–1921).[8]
With the blessing of Shaykh Ilaysh, Aguéli and an Italian journalist and fellow-convert named Enrico Insabato (1878–1963)
founded and contributed to an Italian magazine published in Cairo (1904–1913) named Il Convito (Arabic: An-Nadi).

Al Akbariyya
Ivan Aguéli founded Al Akbariyya as a secret Sufi society in Paris in 1911. Among its first members was René Guénon. Its
purpose was to promote the teachings of Muhyeddin Ibn al-Arabi among the "scholarly, educated and freethinking classes..."[9]
through the practice of the Shadhili and Malamati Sufi paths. The only time this society is mentioned is in a letter written by
Aguéli in September 1911 to an unknown address in Cairo announcing its founding,[9] not much more is known.

First World War and Spain
Suspected to be an Ottoman spy he was expelled to Spain in 1916. Stranded in Spain, Aguéli lacked the funds to continue back to
Sweden. In Spain, Aguéli was left without money to return to Sweden and on October 1, 1917 he was killed by a train at a rail
crossing in the village of L'Hospitalet de Llobregat outside Barcelona.[10]
After Aguéli's death, Prince Eugen Bernadotte, who was known as a patron of artists, made certain to return his paintings and
belongings to Sweden.

Aguéli's heritage
In Sweden, Aguéli is admired as a celebrated contemporary painter. Most of his
paintings are found at the Swedish National Museum of Fine Arts, the Museum
of Modern Art and the Aguéli Museum in Sala.
Aguélis prominence in Sweden was clearly shown in 1969 when, at the
centenary of his birth, six of his paintings were printed as stamps by the Swedish
Postal Service.
Aguéli's remains were kept in Barcelona, Spain until 1981, when he was brought
back to Sweden and re-buried with Islamic rites in his hometown of Sala.
The Aguéli Museum in Sala has the largest collection of his artworks, donated
by Sala's well-known physician Carl Friberg to Nationalmuseum.

The Fountain of Ivan Aguéli in Sala.
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Béla Hamvas
Béla Hamvas (23 March 1897 – 7 November 1968) was a Hungarian writer, philosopher, and social critic. He was the first
thinker to introduce the Traditionalist School of René Guénon to Hungary.
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Biography
Béla Hamvas was born on 23 March 1897 in Eperjes (Prešov), in the Sáros County of the Kingdom of Hungary (present-day
Slovakia). His father, József Hamvas was a Lutheran pastor, teacher of German and Hungarian, journalist and writer. The family
moved to Pozsony (Bratislava) in 1898, where Hamvas completed his basic studies in 1915. After graduation, like his classmates,
he entered voluntary military service and was sent to the front in Ukraine. He was sent back to Budapest for hospital treatment
due to severe traumatic shock, but just after recovery, he was drafted to the front line in western Italy. He never reached the
battlefield, as his train was hit by a shell, wounding Hamvas, who was discharged.
In 1919 his father refused to take an oath of allegiance to Czechoslovakia, whereupon his family was expelled from Bratislava.
They moved to Budapest, where Hamvas attended Péter Pázmány University. After graduation he became a journalist at the
newspapers Budapesti Hírlap and Szózat. Hamvas considered this job shallow and humiliating, but he had to support his family
(his father received a pension from 1924). Three years later he quit, as he had found a better job in the main library of Budapest.
He was appointed as a senior librarian in 1927. By this time he was writing articles, reviews and essays for 25 different journals.
He married Ilona Angyal in 1929, but divorced in 1936 to marry Katalin Kemény in 1937. She was his partner in founding the
Sziget circle, a literary group which later gained prominent members like Antal Szerb, Károly Kerényi, László Németh, or Antal
Molnár.
Nearly 20 years of library work was ended by World War II. Hamvas was drafted for military service three times. He continued
his literary work while on the front lines - translating Laozi and Heraclitus among others. His first essay collection was published
in 1943.
The couple survived the siege of Budapest. Their apartment was hit by bombing, destroying his library and manuscripts. Despite
the Soviet siege and repeated harassment by the authorities, 1945 to 1947 were his most fruitful years.
In 1948 he was placed on the b-list (banned from publishing) by the Soviet installed socialist government, and was forced into
retirement from his library job. Although he had published more than 250 works before his ban, most of Hamvas's body of work
was written anonymously later on. He got a licence to farm in the garden of his brother-in-law in Szentendre, and tended plants
there between 1948 and 1951, during which time he also completed Karnevál, one of his major essays.

Between 1951 and 1964 he was employed as an unskilled worker in power plants in Tiszapalkonya, Inota and Bokod, under harsh
conditions. Whenever he had spare time he translated from Sanskrit, Hebrew and Greek, and wrote about the Cabala, Zen, and
Sufism. Between 1959 and 1966 he completed Patmosz, his last major work.
Aged 67, he finally received a pension. Béla Hamvas died of a hemorrhagic stroke in 1968. He is buried in Szentendre.
In 1990 he posthumously received the Kossuth Prize.

Literature
He was a great thinker and essayist who integrated Eastern and Western traditions as well as posing many serious questions about
the modern age, together with the possibility of resolving them. According to one of his central thoughts: "The present eon, since
600 B.C. stands in the sign of personal salvation. Only since this time is there a notion of humanity, because there is only one
single collective category of personality and this is humanity."
Béla Hamvas found his form of expression in the essay, a genre at once literary and philosophical. His early essays were
published in Magyar Hüperion (1936, Hungarian Hyperion), marking the end of his first period of thinking, to be followed by
Szellem és egzisztencia (1941, Spirit and Existence), an essay discussing the philosophy of Karl Jaspers, one of the main
inspirations for Hamvas’ thinking. He published a selection of essays on literature, psychology, philosophy and cultural history in
A láthatatlan történet (1943, The Invisible Story). Analyzing the spiritual crisis of the age, Hamvas read himself into the
metaphysical tradition, the collective spiritual knowledge of humanity conveyed by sacred books. His collection Scientia Sacra
(the first six volumes, 1942–43) served to direct the attention of the age towards the philosophy of the Far East (The Upanishads,
Tao Te King, The Tibetan Book of the Dead and others) and European mysticism. From 1945 Hamvas belonged to the spiritual
renaissance for three years, during which time he edited the series Leaflets of the University Press, held lectures and published
the metaphysical Anthologia humana: Ötezer év bölcsessége (1946, Human Anthology – The Wisdom of Five Millennia), the
fourth edition of which was banned and pulped by the socialist regime. His essays written together with his wife on the history of
art Forradalom a művészetben: Absztrakció és szürrealizmus Magyarországon (1947, Revolution in Art: Abstraction and
Surrealism in Hungary) survey Hungarian art from Károly Ferenczy, Tivadar Csontváry Kosztka and Lajos Gulácsy up to the
activity of the “European School”. Hamvas saw in surrealism and abstract art the heritage of magic, the “tremendous presence of
a higher existence”, and opposed “realistic” art. This concept of modern art was attacked by the Marxist ideologist, György
Lukács, and Hamvas was dismissed from the library and silenced for the rest of his life. His writings were published in samizdat.
His essays are grounded in tradition, their sense of humour is granted by knowledge, and humour, in turn, grants their freedom.
Unicornis, Titkos Jegyzőkönyv, Silentium (1948–51, Unicorn, Secret Protocol, Silence) were published as late as 1987, but were
written alongside Hamvas’s great novel, Karnevál (1948–51, Carnival, published in 1985). This Magnum Opus, also called a
“catalogue of fate”, a “human comedy”, spans continents and ages, Heaven and Hell. Hamvas’ three shorter novels, Szilveszter
(1957, New Year’s Eve), Bizonyos tekintetben (1961, From a Certain Aspect) and Ugyanis (1966–67, Therefore) were published
together in 1991, followed by his collection of essays, Patmosz (1959–1966; Patmos) in 1992, whose title alludes to John the
Apostle’s exile to the island of Patmos, and the second part of Scientia Sacra: az őskori emberiség szellemi hagyománya II. rész:
A kereszténység (1960–64, Sacred Science – Spiritual Heritage of Mankind, part II. Christianity) published in 1988.

Quotes about Hamvas
In 1955 in Hungary there lived only one single person who could have not only conversed but actually exchanged
views with Heraclitus, Buddha, Lao Tse and Shakespeare, and that in each one's mother tongue. If these four
prophets of the human spirit had gotten off the plane in Tiszapalkonya, and if they had addressed the first laborer
they came across, and if this had happened to be Béla Hamvas himself, after talking for three nights straight -

during the day Hamvas had to carry mortar, but perhaps his guests would have given him a hand - well then, what
might they have thought: if in this country the unskilled laborers are like this man, what then might the scholars
be like? But had they looked around the country, they would have understood everything.

— Géza Szőcs
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Leo Schaya
Leo Schaya (1916–1985) was a Swiss author and scholar whose works focused on the Sufi tradition, the Kabbalah, and the
Traditionalist School.

Contents
Biography
Traditionalism
Bibliography
See also
References
Further reading
External links

Biography
Born in Switzerland, Schaya lived much of his adult life in Nancy, France. He grew up in a traditional Jewish household and from
his early youth he was interested in the works of neo-Platonism, Sufism and Advaita Vedanta.
He published several articles on the Kabbalah. He also wrote a book on the Sufi doctrine of unity. He is the founder of the journal
Connaissance des religions (Knowledge of Religions).

Traditionalism
Schaya was a friend and frequent correspondent of prominent Traditionalist Frithjof Schuon.

“

The essential principles of the various orthodox revelations are identical, a fact
which can be discovered by metaphysical penetration of dogmas and symbols.

”

— Schaya on the Perennial Philosophy"[1]
[2] [3] [4] [5] [6] [7] [8]
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William Stoddart
William Stoddart (born 25 June 1925, in Carstairs) is a Scottish physician, author and "spiritual traveller", who has written
several books on the Perennial Philosophy and on comparative religion.[1]
He has been called a “master of synthesis” [2] and is one of the important Perennialist writers in the present day. For many years
he was assistant editor of the British journal Studies in Comparative Religion. He has translated into English, from the original
French or German, several of the books of the perennialist masters Frithjof Schuon (1907–1998) and Titus Burckhardt (1908–
1984).
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Leo Schaya
Leo Schaya (1916–1985) was a Swiss author and scholar whose works focused on the Sufi tradition, the Kabbalah, and the
Traditionalist School.

Contents
Biography
Traditionalism
Bibliography
See also
References
Further reading
External links

Biography
Born in Switzerland, Schaya lived much of his adult life in Nancy, France. He grew up in a traditional Jewish household and from
his early youth he was interested in the works of neo-Platonism, Sufism and Advaita Vedanta.
He published several articles on the Kabbalah. He also wrote a book on the Sufi doctrine of unity. He is the founder of the journal
Connaissance des religions (Knowledge of Religions).

Traditionalism
Schaya was a friend and frequent correspondent of prominent Traditionalist Frithjof Schuon.

“
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X&ved=0ahUKEwjtyqWGuvbTAhWE1xQKHWdwBHo4ChDoAQg1MAM#v=onepage&q=%22L%C3%A9o%20Sch
aya%22&f=false) "Le monde à l'envers: essais critiques sur la civilisation moderne" , Jean Hani
7. Universal Aspects of the Kabbalah & Judaism, Leo Schaya (https://books.google.fr/books?id=KrUtBgAAQBAJ&p
g=PA188&dq=%22L%C3%A9o+Schaya%22&hl=fr&sa=X&ved=0ahUKEwiW5aCpqvbTAhWFbRQKHbN8BxsQ6A
EIRzAG#v=onepage&q=%22L%C3%A9o%20Schaya%22&f=false)
8. (fr)"Réceptions de la cabale", Pierre GISEL, Lucie KAENNEL (https://books.google.fr/books?id=u4D9AwAAQBAJ
&pg=PT462&dq=%22L%C3%A9o+Schaya%22&hl=fr&sa=X&ved=0ahUKEwiW5aCpqvbTAhWFbRQKHbN8Bxs
Q6AEIVTAI#v=onepage&q=%22%20Schaya%22&f=false)

Further reading
Leo Schaya's essay "The Eliatic Function"(about the esoteric function of the prophet Elijah) (http://www.studiesin
comparativereligion.com/Public/articles/browse.aspx?ID=129)
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Michel Valsan
Michel Valsan (Romanian: Mihai Vâlsan; 1 February 1907, Brăila, Kingdom of Romania – 25/26 November 1974, Antony,
Hauts-de-Seine) was a Muslim scholar and master of the Shadhiliyya tariqah in Paris under the name Shaykh Mustafa 'Abd al'Aziz. As well, he was a Romanian diplomat and a prolific translator who specialized in translating and interpreting the works of
the Sufi theoretician Ibn Arabi.
A follower of René Guénon, Valsan considered Hinduism, Taoism and Islam as "the three main forms of the present traditional
world, representing the Middle-East, the Far-East, and the Near-East, as reflections of the three aspects of the Lord of the
World."[1]

“

The Islamic doctrine is formal on the point that all the Divine Messengers have
brought essentially the same message and that all the traditions are in essence
one...As regards the Islamic form of the tradition this is in any case originally and
essentially based on the doctrine of Supreme Identity...[2]

”

Valsan introduced the study of Islamic esoteric doctrine, in particular that of Ibn Arabi and his school, into the context of the
"traditional studies" based around the work of René Guénon (Shaykh 'Abd al-Wahid Yahya), of which he was a constant and
effective defender. Although initially a disciple of Frithjof Schuon, he later distanced himself from Schuon and the Traditionalist
School, declaring his independence in 1950.
Valsan served as the director and editor of, and regular contributor to, the journal Etudes Traditionnelles from 1948 until his death
in 1974. Valsan died in Paris, France at the age of 63. A collection of his articles was republished in a posthumous compendium
entitled L'Islam et la Fonction de René Guénon (Editions de l'Oeuvre, Paris).
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