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ONE of the most awful tragedies ever enacted on earth was the

destruction of Jerusalem. As early as the year 66 Cestius

Gallus had advanced against the proud capital perched among

the Judean hills, but his legions had recoiled from the invincible

walls, and been cut to pieces in the defile of Bethoron. For sev

eral years thereafter two Roman emperors, Vespasian and Titus,

had overrun the surrounding country and crept up to the ram

parts of Jerusalem. At last, in the spring of the year 70, Titus

erected his siege works within a mile of the city's walls. He was

not hostile to the Hebrews ; he had reason to respect their cour

age, he longed to spare their golden Temple, one of the most im

posing works which ancient architecture had produced. At the

head of six hundred horsemen he advanced to the gates of the

city, thinking that his mere presence would create an impression

favorable to peaceful counsels ; but a furious sortie from the de

fenders warned him of his error ; his escort was surrounded and

he himself barely escaped capture. The spirit of the Jews at this

time had been wrought up to the highest pitch of exasperation

and despair. For sixty years under a succession of Roman procur

ators, they had suffered a series of injuries and outrages, which

are well nigh unparalleled, even in the annals of that cruel age ;

their lands were confiscated, their most respected citizens were

imprisoned ; their treasury was depleted. Gessius Florus, the

last of the procurators before the fall, had caused twenty

thousand Jews at Caesarea to be butchered, and when he advanced

against Jerusalem and the panic-stricken inhabitants of that town

went out in peaceful procession to placate the wrath of the mon

ster and welcome him into their walls, he ordered his cavalry to

fall upon the unarmed citizens and to cut them down without

mercy. "Duravit palientia y^udaet's usque ad Gessium Florum" says

the Roman historian Tacitus. The patience of the Jews lasted

until the days of Gessius Florus.

Moreover, in fighting for their Temple the Jews fought for the

maintenance of their old religion ; they knew very well that the



priesthood, the sacrifices, the whole system of public worship, as

it had come down to them from their fathers, must fall if the

Temple fell. Words cannot describe the horrors of the siege

that now ensued. It is said that mothers, frenzied by the pangs

of hunger, devoured their own offspring. Factional struggle

divided the defenders, and fratricidal struggles in the streets

added to the sufferings inflicted from without. At last the fate

of the doomed city culminated. One day, in the hot midsummer,

after the battering rams had been again directed in vain against

the massive fortifications that surrounded the Temple, a soldier,

rising on the shoulders of his fellows, threw a firebrand through

an open casement ; the woodwork caught, the flames wreathed

themselves around the outer cloisters of the Temple and the con

flagration blazed forth. In the midst of it, the signal was given

to the picked cohorts of the Roman army and they advanced to

the attack. The scene that followed baffles description. The

whole mountain on which the Temple stood was a sea of fire,

mingled with streams of blood ! The shouts of the storming

legions, mingling with the agonized cries of their defenders, re

verberated awfully from the surrounding hills. The soldiery

rushed in to the inmost sanctuary ; the priests were cut down or

threw themselves into the flames ; the acclivity leading up to the

altar was covered with the bodies of the slain. It was in vain, as

the legend tells us, that the Emperor himself rushed among the

soldiers and endeavored to stay their fury and to check the con

flagration. It could be checked no longer; the flames spread with

inconceivable rapidity, and soon of the great Temple of Jeru

salem, nothing remained but a pile of blackened and smouldering

ruins.

Over a million bodies of the slain attested the bravery of the

defence. Some one has asked the question in modern times

whether a Jew can be brave ? If he cannot, it certainly must be

because not a drop of the blood of his ancestors flows in his veins.

A modern artist, Kaulbach, has endeavored to represent the Fall

of Jerusalem in a great historical painting ; but, apart from the

fact that no art can do justice to such a subject, there is one mis



take in the picture to which I wish to call your attention :—He

represents the genius of the Jewish people in the person of

Ahasuerus, the wandering Jew, whom we see in the act of rush

ing forth from the sanctuary, hounded by the curse of God. But

it was not in this manner that the Jewish people departed from

their ancient Temple. On the contrary, they marched forth a

solid phalanx, in silence it is true, with no loud complaints, with

no vain appeals for human mercy, but with a grim determination

to hold their own against the world—a determination which the

long centuries were not able to shake.

The persecution by the Romans was but the beginning of a

long series of similar trials that continued during the next

seventeen hundred years. As one looks back over that long

interval of time, as one gazes into the abyss of woe and misery

with which it is filled, a shudder runs through the frame, the eyes

fill with tears, and the tongue falters before the task of detailing

so much and such great suffering ! There is not a single Christian

nation that did not, at one time or another, lay the lash on this

defenseless people—there is not a single Christian nation that did

not, at one time or another, try to bring about their utter ex

termination. France tried it : I need only remind you of the

expulsion of the Jews under Philip Augustus ; under Louis the

Ninth ; under Philip the Fair. England tried it : I need only

recall the slaughter of the Jews of York, which has been graphic

ally described by the elder Disraeli in his " Curiosities of

Literature." Germany tried it : I see in my mind's eye the

massacre of Strassburg, of Spires, of Ulm, of Worms, Regens-

burg. I see the hundred thousand victims of the persecution by

Rindfleisch. I see the victims that fell during the time of the

Red Crusades, and those who were whelmed in the shadow which

the black death cast upon Europe. Spain tried to effect the ex

termination of the Jews, and, as I mention Spain, the name of

Seville flashes upon my memory. Seville ! a name written in

letters of blood in the Jewish annals ! Seville ! from whose

gates the gentle Isabella, the friend of Columbus, in vain sought

to exclude the Inquisition ! Seville ! where stood that unique

r



scaffold, large, of stone, capable of holding a multitude of victims,

where hundreds of Jews perished amid the slow pangs of lingering

death by fire. Who knows the story of the Jews ? Not the

modern Jews. There is not one in a hundred that has any con

ception of the glorious history of the past of his race, of the

stirring passages which that history contains, of its innumerable

examples of high fidelity to principle and self-sacrifice and de

votion.

There is no doubt at all in my mind that it was the religion of

the Jews that supported them during all these trials. They were

scattered to the ends of the earth ; they were dispersed to the

north, to the south, to the east and to the west of Christendom, to

Africa, Persia, India and China. It was their religion, which

formed the invisible but indestructible bond that kept them to

gether. A religion capable of producing such results must have

been in its day a strong religion. Let us, then, endeavor to seize

its salient features, to grasp its underlying principles : and I

need not say to you that ample recognition of what was great in

the past may well go hand in hand with the emphatic rejection

of what is weak in the present.

We often now-a-days hear the phrase, "The Jewish Church."

That is a misnomer. In reality, there has never been such a thing

as a Jewish Church. The Synagogue is as distinct from the

Church, as the doctrines taught in it are different from those

preached in the churches. Christianity is essentially a speculative

religion ; Judaism is a practical religion. Christianity started, as

I endeavored to show in my last, from the problems suggested by

the belief in a personal God, notably the problem of moral evil.

It beheld on one hand the shining vastness of the Lord ; on the

other hand the dark clouds of sin that rest over the world. How

to reconcile this antagonism was its problem, and the system of

doctrinal belief which it invented was its solution. In Judaism

the problems suggested by the belief in God were set aside as

being beyond the reach of the human reason, as questions upon

which it is useless to dwell because they cannot be solved. The

existence of God was simply accepted as a fact. In Christianity



the main thing is to have the right belief about God ; in Judaism

the main thing is to act out the law of God. Faith on one hand,

law on the other. These two terms mark the radical difference

between the Jewish and Christian religions. Does any one doubt

the existence of a Personal Ruler of the world ? Behold the law

which He revealed ! The existence of a revealed law implies the

existence of a Revealer. Does man yearn to come into com

munion with his God ? Let him obey the law of God and thus

unite his mind with the mind of God, and bend his will to the

will of God. This was the position of Judaism in the olden

time.

It is an utter mistake to speak of a revelation in the ordinary

sense as the foundation of the Jewish religion. There was never

a revelation of doctrine, but rather a revelation of laws. " Thus

and thus shalt thou do," was the corner-stone of orthodox Juda

ism.

Now, if we consider the component parts of this law, we find

that it may be divided into three parts. The oldest part of the

law consists of the laws revealed on Sinai, not only the Decalogue,

but many unwritten laws besides which were supposed to have

been given at the same time. The second part of the law com

prises the numerous ordinances and prescriptions which are

contained in the voluminous compilation known as the Talmud,

a work which was closed about the year 500. The third division

of the law embraces all the prescriptions, usages and ordinances

which have been enjoined by the later Rabbis from the year 500

up to the present.

Again, if we consider the contents of the law, we find that

these may be ranged under three heads, according to three

dominant ideas. The first of these dominant ideas was the idea

of God, Author and Sovereign of the world ! God is the Lord

of the Heavens and has appointed their places to the constella

tions. It is God who causes the sun to rise, who maketh the

wind to blow and the rain to fall. God also presides over all the

occurrences of human life. God heals the sick, averts death if it

so pleases Him. God allots a proper share of happiness or un
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happiness to every human being. Under the head Of this idea,

God-Sovereign, are to be ranged all those prayers which celebrate

the sovereignty of God, of which the Hebrew liturgy is so full,

which makes the backbone of Hebrew liturgy : " Blessed be the

glorious name of the sovereignty of God ; ' Who is like unto

Thee among the mighty ?' " &c.

Also all those benedictions which, connecting the Deity with

the ever-shifting circumstances of human life, are designed to

remind the believer that God is behind everything, that God

moves everything, even when His presence is least apparent.

When the new moon rises in the sky, the pious Jew is commanded

to bless God who has rekindled the light of the moon. When

the fruit ripens in the field, when the grapes mellow on the vines,

the pious Jew blesses God, who has ripened the harvest. When

the Jew rises in the morning his first duty is to bless God ; when

he travels, when he sits down to his meals, when he reads in his

sacred traditions, when sorrow and grief enter his home he blesses

God. This constant reference of every event to God for its

author, this intertwining of the God-idea with all the changes of

nature and all the chances of life in its passage from the cradle to

grave, this constant ringing of the bell of the Infinite through all

the days of the year, and all the hours of the day, lends a certain

monotonous grandeur to the system of orthodox Judaism, and

redeems it from the charge of triviality to which it might other

wise be exposed.

The second dominant idea of the system was that of the priestly

character of the Jewish people, and under this head are to be

ranged the great body of the dietary laws, the laws of purity and

the like.

The third dominant idea was that of the return to Palestine,

of the restoration of the Jewish state, of the rebuilding of the

Temple in all its pristine splendor. The visible Temple on

Mount Zion had indeed been destroyed, but a spectral apparition

of the Temple hovered over the line of march of the Jewish

people, floated before them like a beautiful vision beckoning

them on, and even led them in a series of curious rites and cere



monies to imitate in a shadowy way the priestly worship of the

olden time. Thus they continued to repeat their daily prayers,

morning, noon and evening, at the very hour when the sacrifices

were offered up in the ancient Temple of Jerusalem, indicating

in this manner that their prayers were to be a sort of substitute

for the sacrifice, and other ceremonial observances were con

ceived in the same spirit. There was a great homesickness for

Jerusalem in the heart of the Jewish people through all these

seventeen centuries, and the cry ''Jerusalem ! Jerusalem !" con

stantly echoed along their lines and reverberated in their hearts:

" If I forget thee, oh Jerusalem! cleave tongue to the roof of my

mouth " was their midnight prayer.

But of a sudden there came a great change. The Jews did

not change—the world around them changed. " Unto the people

that had walked in darkness there shone a great light." The

French revolution swept over Europe like a storm in the spring

time ; the modern era began. Nations that had been foremost

among their oppressors assumed a more friendly aspect ; civil

and political rights were accorded to the Jews ; the public

schools, the universities, the professions were thrown open to

them, and they began to be admitted on terms of equality to

social intercourse with their neighbors. And so the old feeling

of homesickness gradually died away. There was no need any

longer to yearn for a Palestinian home. A new home was offered

to the- Jew ; the country, namely in which he lived ; a home to

love, to cherish and to serve. There was no longer reason for

keeping apart from the nations ; on the contrary, the Jews longed

to unite cordially and closely with the people among whom they

dwelt. Judaism reminds one of those great glaciers which were

congealed under the influence of surrounding cold, but when the

warm sun shines upon them they melt, and rivers go forth which

unite themselves with other streams, coming from another direc

tion, and they hasten together toward the all-embracing sea. So

orthodox Judaism was unified under the influence of the cold

world's scorn, but as soon as the rays of the sun of liberty shone

upon it, it began to melt and a river of new aspiration went forth,
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which longed to unite itself with other streams and to be merged

together in the great embracing sea of humanity.

And now we are in a position to discuss Reformed Judaism,

to understand the work it undertook which it set out to do, its

achievement in one direction, its complete failure in the most im

portant particulars.

I have spoken of the orthodox past in an appreciative and re

spectful spirit. I trust I shall be able to deal with the latest

phases of Judaism in the same spirit. I do not question the good

work performed by the Reformed Jews. But I emphasize the

fact that their work has been in a negative direction, that they did

not do justice, did not even consistently attempt to do justice to

the real requirements of the present. The leaders of the Reformed

Jews were earnest and conscientious men. Many of their co

religionists had thrown off the traditional ceremonies on the

promptings of mere impulse. The younger generation, especial

ly, feeling the law to be a burden upon them; feeling that it ham

pered their intercourse with non-Jews, feeling that it no longer

suited their tempers, threw it overboard without asking leave,

and in abandoning the old religion they often cut loose from re

ligion altogether.

The leaders of the Reformed Jews, on the other hand, were

anxious to find a warrant for the changes which they considered

necessary; they sought authority for their innovations ; they en

deavored to harmonize the old with the new, and cutting off what

they deemed ephemeral and transitory, they were only the more

solicitous to preserve the things which in their estimation were

essential and fundamental in Judaism. But have they succeeded

in so doing ? If we contemplate the history of Reformed Judaism

during the past fifty years, we perceive a process of disintegration

like that which we noticed last Sunday in the liberal Christian

churches. As in liberal Christianity one element of faith after

another has been eliminated, so in liberal Judaism one layer of

the law after another has been removed. At first the rabbinical

laws were rejected, and the authority of the Talmud was often in

voked for so doing. Then the Talmud was put aside, and the cry
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was raised for a return to the pure, unadulterated religion of the

Bible. At last it became evident that the Biblical standard, too,

is no longer applicable to modern conditions ; the authenticity of

the Books of Moses was doubted ; it was denied that a Law had

ever been revealed on Sinai, and a final appeal was made from

the letter to the spirit of the Bible, and this is all that is left of

Judaism in the hands of the Reformers—the spirit of the Bible.

But the "spirit of the Bible" is an elastic phrase which may

mean a great deal or nothing at all. Among the Reform Jews it

means practically the belief in one God and the belief that the

Jews were elected to be the standard bearers of monotheism.

But in attempting to found Judaism on doctrine, the Reform

ers have departed entirely from the old basis, and here their weak

point is exposed and here the cause of the breaking down of

their efforts is revealed. The basis of Judaism never was doc

trine, but law—divine law.

In taking away the law of Sinai, in declaring that there never

was a law directly revealed by God, Reformed Judaism has taken

away the underpinning of the whole system of the Jewish

religion ; and in endeavoring to put Doctrine in the place of

Law, it has acted contrary to the received traditions, contrary to

the history, contrary to the spirit of Judaism. The Reformers

when they took away the old Law should have substituted a new

Divine Law in its stead. But where is the new Law which they

have to offer in place of the old ? Where are the new institutions

which they have founded ? Where is the new practice which they

have created ? Where are the new rules of conduct which they

have formulated? Reformed Judaism has been impotent to ac

complish any of these results. In every religion we must dis

tinguish two elements: the metaphysical idea, which is too abstract

to be practically efficient, on one side, and the embodiment of

that idea on the other, the flesh and the blood in which it takes

shape. Reformed Judaism has retained the idea, the abstract

idea, the spirit, as they say of the Bible, the ghost, as one might be

tempted to say, of the old religion, but it has not been able

to give a new embodiment to the Jewish idea, to clothe it anew in

flesh and blood.
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And what has been the consequence of all this? Look at the

Reformed Jewish Temples at the present day, and you have the

answer. There is a brave show of externals ; there are beautiful

and magnificent houses of worship; but the life that once animat

ed the Jewish house of worship is departed. There are heard in

the pulpits large phrases concerning progress and humanity, but

they fail to bear visible fruit. There is religious instruction giv

en to the young, but it is of such a kind for the most part

it creates neither a deep impression nor a lasting one. It is not

my purpose to denounce. I did not rise to-day merely to point

out what seem to me to be the errors of Reformed Judaism. But

I cannot help expressing a sense of profound regret ; aye, and of

sorrow that a great religion should have come to such a pass.

The very fact that the influence of a religion is expressed on one

day only in the week, is enough to condemn it. What strong re

ligion ever uttered itself only or even mainly on one day ? In

Catholicism masses are said every day, absolution by priests goes

on all the time, aves and paternosters are repeated without cessa

tion. The religion such as this, at all events controls, the life of

its adherents and penetrates into their daily occupations. In or

thodox Protestantism, too, so far as it is still vital, the Sunday

exercises are only an incident of the religious life, and the main

power of Protestantism lies in its prayer meetings, in its occasional

revivals and in the spiritual experience of the individual members.

But where lies the power of Reformed Judaism ? One can

gauge the measure of a religion's influence by noting the amount

of time which its adherents allot to it. In the olden days of

orthodox Judaism, every day of the year and every hour of the

day were consecrated by religious ceremonies, as we have seen.

Among the Reformed Jews, a few hours a week, and in the case of

a majority of them a few hours a year, are all that they can spare

for their religion. And so it is evident from their own actions,

from the contempt which they show for their religion by the neg

lect of it, that their religion fails to satisfy them.

And now, let me endeavor, in all sincerity, to speak of the

"hanges which appear to me necessary in Reformed Judaism if it



i3

is to survive at all, even during the transition period through

which mankind is at present passing. Judaism has one advan

tage above Christianity. Christianity is founded on belief, and

when the belief perishes the religion must perish with it. But

Judaism has always been founded on a practice, a Divine practice,

and not on a doctrine.

What, then, are the changes which appear to be necessary

within Reformed Judaism in order to enable it to survive at all ?

In the first place the Reformers should recognize the mistake they

have made, should cease to exalt doctrine as the main thing,

should no longer lay the emphasis of religion so much on the

lawgiver as on the law, the Divine law. I do not now criticise

from my own standpoint. I shall assume the God-idea ; I shall

put myself in the place of those who insist upon the necessity

of a belief in God. Yet is it, therefore, necessary, is it in

accordance with the spirit of Judaism, to rest upon this belief as

a practical basis of religion, to harp forever on nothing but this

belief ?

Let me point out to you an analogous situation in the political

world which will render my meaning plain in regard to the

religious problem which we are discussing. We Americans

believe in the impersonal idea of the State. We think that the

State resides in the whole people; we do not think it necessary

to incorporate the State, to put it, as it were, bodily before our

selves in the person of a king. We do not require a king. But

at the same time we recognize the fact that many nations are not

yet ripe for impersonal, or as it is commonly called, republican

government, and so we admit the necessity of constitutional mon

archies. Now, what is a constitutional monarchy ? It is a gov

ernment in which the king is still recognized as the sovereign of

the land, but his will no longer prescribes the laws. On the con

trary the people themselves, or their representatives in parliament

assembled, pass such laws as they deem just and wise, and these

laws are then published and promulgated in the king's name.

Now, the application of this analogy is plain. The Reform

ers themselves confess that the will of God has never been directly
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revealed, that the Bible was written by human hands and expressed

the ideals and aspirations of great human souls, and that we must

appeal in the last instance to Reason and Conscience to determ

ine what is right and wrong, what is good and evil. On the

other hand, the Reformers desire to revere a personal Deity as

Sovereign of the universe. Let them then try to constitute them

selves God's parliament. Let them trust their own reason and

conscience. Let them devise such laws as they think will be bene

ficial to God's world, laws for the leading of a higher life, and

then promulgate these laws if they will, in God's name. But on

the law itself and not on the lawgiver must the stress of religion

be laid. The absolute monarchy is no longer tenable in religion.

It must give way to the constitutional monarchy even among

those who are not prepared to accept the republic. But the

leaders of Reformed Judaism have hardly begun to move in this

direction, as we may perceive if we review their latest utterances

in the convention which assembled in Pittsburgh last week.

There once again the old mistake was made of giving chief promi

nence to doctrines, and once again questions of the right sort of

belief, the right ritual, were in the foreground. Are these the

great reforms which are promised to the people—new doctrinal

statements, new rituals ? Congratulate yourselves, Reformed

Jews of America ! There is to be a new ritual for the Sabbath

School ! a new ritual for the home ! It seems to me that the God

of heaven to whom they appeal must be weary of these vain pray

ers and will forgive men if they use his name less freely. It seems

to me, if I remember rightly, that the Lord God of Heaven has

said more than two thousand years ago by the lips of Isaiah that

he is not particularly fond of these useless prayers. "And when

ye spread forth your hands I will hide mine eyes, when ye make

many prayers I will not hear." But what he does desire is this :

" Go wash ye ; make ye clean ; put away the evil of your doings

from before mine eyes, cease to do evil, learn to do well." Jere

miah, too, the great prophet, has expressed himself very clearly

in regard to the value of mere outward worship in the famous

passage in which he says : " Trust not in lying words, saying ' the
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temple of the Lord, the temple of the Lord, the temple of the

Lord,' " as if that were the main thing. This ancient prophet had

a scathing and a scourging tongue, He said it is a lie to main

tain that the temple of the Lord and its worship are the main

thing. No, but what is the main thing? "If you thoroughly

mend your doings, if you execute righteous judgment between

man and man, if you oppress not the stranger, etc."

There is a far vaster problem to-day that should claim the

attention of those who desire to reform religion. We do need

a new code of divine practice. The old ceremonial law is gone,

it would be useless to try to invent new ceremonies after the

pattern of the old : they would appear absurd and would never

be enforced. The only divine law then which remains to us is

the moral law. And here is indeed a task which should call out

the utmost efforts of all who are interested in the higher spiritual

life, no matter what their particular views of religion may be.

What is it that we need to-day more than anything else ? It is an

earnest attempt to convince men that the moral law is indeed a

divine law. On all hands we hear it said that the moral com

mandments are nothing but a set of rules dictated by enlightened

self-interest or designed, to secure the temporal well-being of

human society. And this wide-spread belief in the secular origin

and purpose of morality constitutes in very truth the far-reaching

scepticism, the killing doubt which eats out the very life of

religion. What we need is a renewed effort to establish in men's

minds the conviction that one divine element is left us which can

never be taken from us, namely, the moral element of our nature.

That the moral law is an eternal law, that it lays its eternal be

hests upon human beings, that it is founded upon awful and

transcendent sanctions. And the next task which is akin to the

former is to elaborate the provisions of the moral law and to

make them co-extensive with the needs of the age ; to translate

the vague general statements of righteousness, which resound

from every pulpit and produce no tangible effect, into practical

propositions for righting the actual wrongs of modern society,

which exist under our very eyes and in which we are all—whether

/
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wittingly or unwittingly—more or less implicated. Yes, if Juda

ism or any other religion could become a fount of renovation for

the moral life, then it would indeed possess a new and inex

haustible vitality. But we may all unite in this effort, as Lessing

indicates in the parable of the three rings, we may bend our

energies to the task of elevating the moral condition of mankind.

Some may labor under the inspiration of a personal religion,

others may contribute their share under the inspiration of an im

personal religion, but let us all address ourselves to the common

task, and those who produce the best results, those who live the

loftiest and purest, lives shall justly claim that their religion is

the best religion. The future will crown deeds and not creeds,

you may depend upon it.

And the second change which appears to me necessary is a

change in the training of Jewish ministers. The old Rabbis (the

word Rabbi means master) were masters of the law. The law of

God, according to orthodox tradition, is contained in certain

books. Hence the chief office of the religious teacher was to

become a reliable interpreter of those books. In other words, the

Jewish minister was pre-eminently a student, a scholar, in a

certain sense, a philologist. But if it is true, as we hold, that the

Divine law is not to be found by consulting ancient traditions

preserved in ancient books, but rather by consulting the human

reason, then philosophy must take the place of philology. The

Jewish teachers and the teachers of every religion, it seems to me,

should regard moral philosophy as their special province, should

fit themselves to understand the great systems elaborated by the

profoundest scholars, thinkers of the human race, should trace

moral commandments to their origin in fundamental principles,

and should also acquire a sufficient knowledge of the sciences of

economics, sociology and politics, in order to help in solving the

practical moral problems which confront the modern mind. A

change of base from philology to philosophy is urgently required.

The third great change, which follows as a logical consequence

from the position of the Reformers, is the wiping out of the lines

of separation between Reformed Jews—I will not say and the
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rest of the world—but at all events between Reformed Jews and

Unitarians. The Reformers themselves declare that they no

longer consider the Jew a distinct nation, but only a religious

community. Beligious communities, however, are held together

by common religious beliefs, and all who hold the same beliefs

belong of right to the same religious body. Why then do not

the Reformers labor to bring about a fusion between themselves

and Unitarians ? What possible reason is there why this step

should not betaken—why this logical outcome of the principles

of Reformed Judaism should not be clearly stated ? The old

lines of separation must be wiped out. This is the third essential

change.

And the last change of which I would speak is perhaps the

most important of all, and I will take the liberty of using plain

language in this connection. The absurd and foolish notion that

the Jews are an elect people of God must be abandoned. Elected,

forsooth, for what ? Elected to hold aloof from other men, in

order to propagate the monotheistic belief? Well, as I have just

said, there are thousands outside the Jewish ranks who hold the

same belief. To what end then elect if not to be the exclusive

standard-bearers of the belief in one God ? Well, it is darkly

hinted by some, and even roundly asserted by others, that the Jew

ish people possess higher notions of morality than the rest of man

kind, and they have therefore been elected to preserve that high

moral truth and to spread it in the world. But let me ask, does

high moral truth run in the blood, is it a thing that is transmitted

in the race ? And what are the facts in regard to this higher

moral truth which it is claimed by some that the Jews possess ?

The Jews have their virtues but they have their vices too, and of

all their vices race-pride is perhaps the most odious. Their race-

pride, it is true, was at one time in a measure justified. It was

their answer to the contempt and contumely which was poured

upon them from without ; it was the Jew's defiant challenge to

the world during the time of the persecutions. But the time of

the persecutions has passed away in all civilized countries, and

those vestiges of social prudence which still remain are only pre
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served and enhanced by such arrogant and unfounded claims.

The Jews have their vices, and again they have their virtues too.

Even in the olden days, Josephus claimed for them great purity

in their domestic relations, reverence for the aged, warm sympa

thies and abundant charity toward the poor.

A distinguished Protestant theologian in an article recently

published has said, speaking of the Jews, that no one who is famil

iar with them can have failed to meet. even at the present day among

the degraded members of their race, the Judas Iscariot type, the

face full of cunning and treachery and low deceit, the very cari

cature of the human contenance. But, he hastens to add, that no

one who is familiar with the Jews can have failed to meet among

them, even at the present day, the Christ type, the face illumined

with celestial thoughts, and ripened into spiritual beauty by long

acquaintance with sorrow and tender patience and self renun

ciation.

The Jews have both their virtues and their vices. Let it then

be the task of those whose convictions permit them to work within

the old lines, to castigate these vices, especially race-pride, to call

them by their right name instead of pampering them still more.

Let those who can still work within the old lines labor to keep

alive the virtues which the Jewish people have acquired and which

are threatened by the influences of modern life; to maintain among

the Jews the cleanly, home, the reverence for old age, the spirit

of patience aud humility. But, more than this, may the religious

teachers of the Jews succeed in impressing upon their people that

even these qualities, valuable and great as they are, do not

exhaust the scale of human virtue, that there are other virtues which

have been more highly developed under Christian influence, that morally

speaking the Jew can and should learn from the Christian as the

Christian can learn from the Jew.

The idea of a monopoly of religious truth is repugnant to

every educated mind ; the idea of a monopoly of moral truth is

still more repugnant. The differences of religious belief that

still divide mankind cannot be obliterated in a day, but the com

mon moral task can and should unite us all. And the more atten
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tion is concentrated upon the common task, the more will those

lesser differences fade and fade, until at last the day shall arrive

of which the ancient prophet has so grandly spoken,—the day

" when the hearts of the fathers shall be turned unto their chil

dren and the hearts of the children to their fathers." That is, as

we may interpret it, when the supporters of the old shall be

reconciled to the adherents of the new, and of the new to the old,

because they shall then speak only one language, the language no

more of hate and prejudice but of good-will and universal love !
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